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OONI LUWO GBAGIDA IN YORUBA HISTORY 

1.0 HISTORICAL BACKGROUND:  

Luwo Gbagida, the 18th Ooni of Ile-Ife and the only female in the kingôs list. 

She was nick-named ñAyareò, Akosulogbe, Descendant of Otaata, the 15th Ooni 

of Ife, according to Chief (Dr.) M.A. Fabunmi, the Odole Atobase of Ile-Ife in ñIfe: 

The Genesis of Yoruba Raceò, published in 1985. She was married to Chief 

Obaloran of Ilode and became the mother of Adekola Telu, the ancestor of the 

founder of Iwo called Olumade Parin, who founded Iwo in the 17th Century. She 

hailed from Owodo Compound in Okerewe and was the only female Ooni in Ile-

Ife history. Okerwe Quarters produced about six Ooniôs Ife namely: Owodo (13th 

Ooni) Otaata the 15th Ooni; Luwo Gbagida (18th Ooni) Lajodogun (19th Ooni), 

Lafogun (20th ooni) Lafogido (21st Ooni of Ife). 

According to the LATE Chief Ifasola Ifamapowa, the Priest of Okebadan in 

2015 said Lageluôs mother was born into the family of Oooni Luwo Gbagida of 

Ile-Ife and the first child of Chief Obaloran. The chief Priest said that Lagelu did 

not come from Atiki Compound  as claimed by Chief (Dr.) M.A. Fabunmi (1985) 

but Lagelu was born at Degelu Compound, Ajampo area of Oke Eso in Ile-Ife 

the same compound with Obalufe or Orunto  the head of Ooni-in-Council and the 

King makers of Ile-Ife. 

2.0 OONI LUWO GBAGIDA AND THE DEVELOPMENT OF ILE -IFE:  

Oral tradition credit Luwo Gbagiola, listed on the Ife regnal list as a female 

King as earlier pointed out, with the draining of many ravines in Ile-Ife and with the 

paving of the major thoroughfares of the city with potsherds. According to Professor 

Akinwumi Ogundiran, 2020, the construction of the pavement like most Classical-

era material life, was unlikely restricted to the reign of one King. Rather, the building 

project most likely took place throughout Classical period, lasting three hundred 

years. Second, the position of Luwo Gbagida on the King list put her in the post 

seventeenth-century period, when the construction of these payments had already 
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ended. But, Prince Adegbola (2009) confirmed she also continued with the paving of 

the thorough fares of the City with potash which other Kingdoms copied. 

 

Ooni Luwo Gbagida of Ile-Ife in the 15th Century  
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In fact, Ooni Laj amisan, the 11th on the list of Ile-Ife kings was described as 

descendant of Oranmiyan form Ilare  and the architect of Modern Ife history, 

according to Chief (Dr.) M.A. Fabunmi (1985). Professor Akinwumi Ogundiran 

(2020) confirmed that Lajamisan was the king of Ile-Ife who managed to secure the 

full recovery of the ancient city. He was ricked named Oseganderuku. Lajamisan 

facilitated the growth of population and urban expansion. 

One of the accomplishments was the rebuilding of some of the outer walls of 

the city which had fallen into disrepair. His successors Ooni Luwo Gbagida; 

Lajodogun and Lafogido who reigned in turn after him, actually completed the city 

walls while potsherd pavements, naturalistic terracotta and copper alloy had 

ceased during the reign of Lajamisan. 

3.0 OONI LUWO GBAGIDA AND ARA (EKITI) WARS  

Never before had a group of attackers ravaged such a vast landscape as the 

Nupe Militarists  did in the northern and central Yoruba areas, lasting for at least four 

generations (ca. 1440-1550). These attacks marked the first regional offensive against 

the Yoruba Community of practice as a group (Yorubaland). The devastating impacts 

on the Oyo, Igbommina, Okun, and Ekiti  areas created the longest that the Yoruba 

region had ever faced, and they tested the political efficacy of the ebi fraternity 

ideology, according to Professor Akinwumi Ogundiran (2020). However, aftermath 

of Nupe incursions, there was change in the dynamics of regional power, created 

a new road map for regional cooperation; and unleashed the processes for a 

different kind of political and economic formation in the Yoruba world.  

For many decades, there was no effective coordinated response in the 

Yoruba region to curtail the Nupe militarists attacks. The Okun, Igbomina, and 

Ekiti  were too fragmented and weak to put up any serious resistance, although they 

did not give up. Benin certainly clashed with the Nupe Cavalry on and off in the 

Ekiti areas between ca. 1440 and 1550 as part of the strategy of protecting its 
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commercial interests. But it was Nupeôs military assaults on Oyo, and the subsequent 

evacuation of the latterôs capital sometime in the last decade of the fifteenth century, 

that laid the grandeur for a coordinated effort to put an end to Nupeôs menace. 

The Oyo were not the only Yoruba elements seeking to expel the Nupe 

militarists from their homeland. Further south in the upper reaches of the rain forest, 

several Ekiti polities fought the Nupe under the banner of Benin. Ile-Ife is also said 

to have been engaged in protracted and costly war at Ara (in Ekiti country) during 

the sixteen century. This was in alliance with several Ekiti polities against the Nupe 

brigand ands (Professor Akinwumi Ogundiran, 2020).  

In his own submission, Professor S. Adebanji Akintoye (2010), Ife had to go 

to war in the reign of the female Ooni, Luwo Gbagida, probably in the first half of 

the fifteenth. Soon after she came to the throne, Ife had to embark on the long 

drawn war known in history of Ife as the Ara War, there seems to be no doubt, it 

was the Ara Kingdom in Ekiti. 

However, while the Oyo in exile at Gbere, in Ibariba Country (1530-1542), 

were able to mount resistance against the Nupe militarists, many other Yoruba 

polities and communities in the Moshi-Niger frontier did not survive the Nupe 

scourge and the military attack that followed. For example; the savanna metropolis 

of Owu, west of River Ogun, was liquidated. The turbulence in the Moshi-Niger area 

pushed Owu southward into the rainforest, where they rebuilt their polities in the area 

between Ife and Egba Gbagura territories, known as Owu-Ipole, in the sixteenth 

century. 

  



Lola Tomori 

- 14 - 

 

4.0 LAGELU AND THE FOUNDING MYTH OF EBA ODAN  

Ibadan was founded in the sixteen (16th) century, probably during the crisis 

of Nupe militarist attacks from Niger-Moshi area whne Oyo kingdom was forced into 

exile. Chief Isaac B. Akinyele in Iwe Itan Ibadan (1911) said the time of founding 

Ibadan by Lagelu from Ile-Ife was before the institution of the office of Aare Ona-

Kakanfo which was established in 1640A.D by Alafin Ajagbo  (and not Alaafin 

Sango who reigned in the 13th century). 

In his own contribution, the Alaafin of Oyo Oba Lamidi Olayiwola Adeyemi 

III, I did not, in actuality pre-empt any rude reaction, I did reference that Lagelu, 

an Ife man, who founded what is Ibadan today, was installed the Jagun of 

Yorubaland by the Alaafin Sango in recognition of Lageluôs enviable profile in 

wars as claimed by I.B. Akinyele (1911).  

On his way from Ile-Ife, the advance party first stayed for some days near 

Erunmu before Lagelu and his men finally chose Ipara Forest not far from the 

present Akufo . It was surrounded by Olorisa-Oko near Ijaiye-Orile, Ojoo, Owe all 

were Gbagura towns including Iddo. The headquarters of Gbagura Kingdom headed 

by Akila  at the time of destruction of the first Ibadan while Arinakotu  was the king 

of Ojoo, and Owu town (Johnson 1921; Chief M.K.O Adebayo 2015) 

Dr. Jide Fatokun in the book ñHarbart Macaulay: a Unique Indigene of 

Ibadanò published in 2018 wrote as followò óThe first two attempts of establishing 

Ibadan I  (1590/1600) and second Ibadan, Ibadan II  between (1700-1806), were 

both established by Lagelu, Oro-Apata-Maja and so referred to as Ibadan Lagelu or 

Lageluôs Ibadan. Ibadan Maye, emerged as a result of Owu war II  which 

devastated the second Ibadan between (1820 and 1824) by the allied army of Ife, 

Ijebu, Oyo and friendly Egbas. 
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5.0 THE RECKLESS EXPLOITATION AND ABUSE OF POWER:  

According to Professor Akinlawon Mabogunje and Professor J. Omer Cooper 

in the book ñOwu in Yoruba History published in 1971 page 17, ñThe Alaafins 

position as representative of Sango was exploited to the full as a means of supporting 

his authority. The Sango cult was spread to every town under Oyo influence and 

organized in a hierarchy centred in the palace of Oyo. The Alaafinôs Ajele were 

often themselves Sango priests. This added to their authority at the courts of vassal 

rulers who were nevertheless divine kings in their own right. 

As the eighteenth century entered its second half a whole series of clashes 

between monarchs and their Basoruns took place. King after king was rejected and 

forced to poison after a short reign namely: Alaafin Onisile (1742 - 1750); Alaafin 

Labisi (1750); Alaafin Awonbioju (1750); Alaafin Agboluaje (1750-1772); and 

Alaafin Mabogunje (1772 - 1773). The internal struggle of the Gaha period had 

naturally distracted attention from outlying parts of the empire and while central 

was weakened, the Alaafins representatives acted as petty despots exploiting their 

position in their own interests. 

i) Destruction of First Ibadan:  

According to I.B. Akinyele in Iwe Itan Ibadan (1911); the town was destroyed 

by the Yoruba army because the secret of Egungun cult was revealed in the market 

place. This was not the reign of Alaafin Sango in the 3rd century but as a result of the 

Alaafinôs representatives (the Ilaris and Ajeles) who were themselves Sango priest in 

the close of the 17th century. Lagelu and his children escaped to Eleiyele hil now at 

Awotan. 
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ii)  Destruction of Ijaiye (An Egba Town):  

Alaafin Abiodun and Aole (1775 ï 1796) ordered attacks on the provinces 

whose leaders they accused insubordination during their princely years according to 

professor Akinwumi Ogundiran (2020). For example, Alaafin Abiodun Adegolu 

(1775-1789) claimed that the son of the potentiate of Ijaiye, and Egba town, insulted 

him during one of his trading missions there. On ascending the throne, according to 

Rev. Samuel Johnson (1921), he avenged the alleged insult by ordering the 

destruction of the prominent trading town. 

iii)  Military Action Aga inst Apomu   

Likewise, Alaafin Aole (1789 - 1796), ordered military action against Apomu, 

a provincial town of Ile-Ife, in order to avenge his humiliation at the hands the Baale 

(head) of the town during his princely years as a trader. He also took the misstep of 

ordering an attack against Iwere (Ibarapa area) - now in Iwajowa Local Government, 

Oke-Ogun Area, reputed to be the maternal town of Alaafin Ajagbo (1600 ï 1658). 

iv) Lisabi Led Egba Revolution: 

In the Egba country the Alaafinôs Ilari provoked the people to desperation, 

and a bold leader, Lisabi, came forward to lead a movement of liberation. The EGba 

under Lisabi of Itoku (Agbein) revolted and killed about 600 Ilaris of the Alaafin, 

Amosu of Ikija, in Oke-Ona. Arinokotu of Ojoo and Akila of Ido joined Lisabi in 

the revolt, according to Chief M.O. Ogunmola, Otun of Oyo (1997, 2000). 
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ORIKI IBADAN (PRAISE POEM (BALLAD) OF IBADAN)  

Ibadan, omo ajôorosun  Ibadan, the one whose supper is oro fruit 

Omo ajeôgbin yo  the descendants of the one who fed on 

Omo agôikarahun fo óri mu snails the descendants of the one who  

    used snail shell as bowl to serve his maize  

     porridge. 

 

Ibadan ma ja, ma ja bi ojo kini Ibadan, donôt fight, as you did before  

Ti o ja alaugbo gbogbo logun as you fought all neighbours at war. 

 

Ibadan Kure   Kureôs Ibadan  

Ibadan, beere ki o to wo  Ibadan, ask before you enter 

Ibadan Mesiogo niôle Oluyole Ibadan, Mesiogo (appellation), the home of  

     Oluyole  

 

Nibi ole gbe njare olohun Where robbers win robbery cases  

Ibadan kiigbe onile bi ajeji Ibadan, which favours immigrants better 

     than indigenes 

 

a ki wôaye kôama lôarun kan Thereô no one without a blemish 

lôara 

ijagboro lôarun Ibadan   That of Ibadan is affray. 

 

The above two versions were developed progressively and can be taken together as one. 

The following is perhaps the one that truly depicts the military might of Ibadan warriors 

during the years of internecine wars:  

Ogun o ko wa ri/2ce  we were never taken captive in war/2ce 

Omo Ibadan kiiseru eni kookan Ibadan are never anyoneôs slaves 

Ogun o ko wa ri   we were never taken captives.  

During festive occasions even today, when native drummers spot prominent Ibadan 

indigenes, they burnt into this ballad, while the sekere/singers sing it hilariously. The Ibadan 

then response by spraying money on the musical group in appreciation of the due recognition 

being accorded the military prowess of their (our) ancestors.  
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PREFACE  
This publication is written in response to controversies and misinformation 

on the history and development of early Yoruba society and the process of 

urbanization of Yoruba cities and towns. It is imperative to known the legends or 

heroes who built Yoruba cities. Thanks for the publication of distinguished Yoruba 

scholars who threw more light on the history of the Yoruba by Rev. Samuel Johnson 

published in 1921 by Dr. Samuel Johnson. 

Yoruba Aborigines had been living in Ile-Ife and other parts of Yorubaland 

for the past 55,000 years before Oduduwa arrived at Ile-Ife. The system of 

governance was monarchical and rotational among the heads and elders of the 

community. When Oduduwa came, he centralized the administration. He established 

five Quarters out of the thirteen communities he met which also comprised of 

compounds and lineages that made up the city of Ife e.g.: Moore, Ilode, Ilare, 

Okerewe and Iremo. 

The Kingdoms and city-states that populated the Yorubaland were not a 

loose formation of polities with a shared loyalty, nor were they brought under a 

single government in one historical event. Although Ile-Ife instigated the 

development of Yorubaland, the process was drawn out, cumulative and contingent.   

Thus, the city of Ile-Ife and its type became the pattern of existence for most 

urbanized Yorubaland, making the Yoruba the most urbanized people in the 

Tropical African forest; an urbanism which impacted their cultural growth  in 

countless ways and made them the proud possessors of what many regard as highest 

indigenous civilization. Therefore, Oduduwa is regarded as father of the Yoruba 

nation. After him are heroes of Yoruba legends. 
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Before the founding of Ilesa, according to Prince Adelegan Adegbola in the 

book, ñILE-IFE: The Source of Yoruba Civilizationô published in 2009, the area was 

made up of several nucleated (isolate) communities under independent rulers. 

Among these were Okesa, Irojo, Imikan, and Itaji , some of these communities are 

now wards within Ilesa Township. It was in the reign of Owa Owonise, the fifth 

Owa Obokun of Ijesaland that all these communities were brought together to form 

a single settlement as Oduduwa did in Ile-Ife with the pre-Oduduwa existing 

communities. It was Owanise who institutionalized the present traditional 

political structure in the town. 

ñEverything has a historyò is a recent mantra of the American Historical 

Association aimed at affirming the ever-present qualities of historical understanding 

in everyday lives and multiple-scales, from personal decisions and household 

budgeting to public policies. 

My objective in writing this volume is to place in the hands of the Yoruba 

people, in the hands of students of Yoruba and African history and in the hands of 

the general reader, a laud account of Yoruba history using the products of the latest 

research on the subject. 

Writing on the suggested chronology of Yoruba cultural history, Professor 

Akinwumi Ogundiran (2020), wrote that between AD1400-1570s there was Regional 

instability due to hemispherical ecological crisis and sub continental political 

turbulence; a period of intense dry conditions characterized by recurrent multiyear 

draughts, collapse of regional economy and external aggression by Nupe militarists 

resulting to the collapse of many prominent Yoruba kingdoms while they embarked 

on expansion northward. 
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Between AD 1570s and 1650 was a period of renewal and regeneration 

marked by building of old kingdoms and foundation of new ones. The political 

landscape was transformed by warrior -kings such as Ilesa, Oyo, and Benin and also 

militaristic state builders such as Oluyole, Oluyedan, Maye Okunade, Lisabi, 

Sodeke, Kurunmi of Ijaye. 

The Yoruba were the most urbanized people in the history of the tropical 

African forestlands, having largely lived in walled cities and towns since as early as 

the eleven or twelfth century. In these towns and cities they evolved a sophisticated 

monarchial system of government, whose governing elites established detailed 

institutions and process for preserving society's history and passing it on, a 

circumstance that has both encouraged and facilitated the study of Yoruba history 

in our times. 

In the aftermath of the collapse of the Oyo Empire in 1837, new political 

experiments developed among the new and reconstructed polities, ranging from 

military autocracy to military republicanis m and the federation system. 

However, the institution of Oba remained subject to the militaristic ethos of the 

time in which warlords often usurped the powers of the Oba and the civil authorities. 

Uniquely, Ibadan rejected hereditary monarchial system of governance after 

taking over from Lagelu descendants in 1825 during Owu-Ogbere war, and 

adopted military republicanism as the model of its governance. Hence, the current 

hierarches, distinguishing between the so-called primary and secondary Yoruba 

kingdoms are products of the regional reorganization that followed the collapse of 

Oyo Empire, the instability of the nineteenth century, and the imposition of the 

British colonial rule. 

Those gazette and standardized official template of hierarchies among the 

Yoruba kings during the early twentieth century was created at the instigation of the 

colonial officers, who needed this narrative tom implement the British policy of 
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indirect rule.  And the hierarchies have been revised several times since 

independence to accommodate the changing political configurations in postcolonial 

Nigerian politics.  

Professor Akinwumi Ogundiran in 2025, advised the academic historians to 

reject royal rascality, pomposity and arrogance of traditional rulers. He said that 

they must not allow egocentric tables to be mistaken for facts. In fact, historians must 

utilize primary sources which include documents, eye witness accounts, oral 

traditions, language forms and linguistic, archeological artefacts, and material 

culture, to write history. ñHistory needs to be, as indeed it is, rewritten from time to 

time and past events revalued in the light of fresh developments and new ideasò.    

The author  is grateful to the many people whose contributions, experience 

and proposals has been drawn upon in putting this volume together in addition to 

sources acknowledged in this text the author is indebted to Professor. Akinlawon 

Mabogunje, Professor Toyin Falola, Emeritus Professor Bolanle Awe whose 

publications have helped me and Professor Olatoye Ojo for encouraging me since my 

days at the University of Ife, (Now Obafemi Awolowo University, Ile-Ife) 

publication on Ibadan. 

In memory of those good souls who either directly or indirectly helped to 

shape this publication, may their souls rest in perfect peace such as I.B. Akinyele, 

Kemi Morgan and Rev. Samuel Johnson. 

 

Ambassador (ESV) Tomori M.A. 
anivs, rsv, mnim, arva 

Grand Ambassador of Ibadan Culture  

Central Council of Ibadan Indigeens Merit Awardee 

December, 2025 
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CHAPTER ONE 

THE REALITY OF THE THIRD EMERGENCE  

OF IBADAN TRADITIONAL SOCIETY FROM  

16TH CENTURY TO 1900   
 

1.0 WRITING A NEW HISTORY OF IBADAN : 

There can be no development without an evidence-based history because 

historical narratives are always being contested and revised, but such revisions 

must be based on new evidence and theoretical insight, not an individualôs whims 

and caprices. 

ñEverything has a historyò is a recent mantra of the American Historical 

Association aimed out at affirming the ever-present qualities of Historical 

understanding in everyday lives and multiple scales, from personal decisions and 

households budgeting to public policies. According to R.G. Collignwood; History 

needs to be, as indeed it is, rewritten from time to time and past events revalued in 

the light of fresh developments and new ideas. 

In writing the contemporary history of Ibadan, one has to rely on the written 

accounts of Ibadan and other Yoruba local historians. A number of them witnessed 

some of the events, which they narrated and also collected firsthand information from 

those who participated in the events that they describe, such local authors included: 

Chief I.B. Akinyele on Outlines of Ibadan History and its Yoruba Edition Iwe 

Itan Ibadan; the second is Kemi Morganôs three-volume Akinyeleôs Outline 

History of Ibadan in which she supplemented Akinyeleôs work by providing more 

details. The third  is the most comprehensive of them all, the Rev. Johnôs History of 

the Yorubas which was written in 1897 and first published in 1921. The editor of 

the book had made it known to the whole world that ñthe original manuscripts of 

the book had got lost in the hands of the publisher and they could not found. Some 

chapters had to be rewritten, some curtailed other amplified, and new ones added 
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where necessary, according to Prince Adelegan Adegbola in his book ñILE-IFE; the 

Source of Yoruba Civilizationò published in 2009. 

So also are the Academic Historians for whom historical in query is a 

profession and vacation, often with a teaching position. Academic historians utilize 

primary sources, which include documents, eyewitness accounts, oral traditions, 

language forms and linguistics, archeological artefacts, and material culture, to write 

history. 

Historically, according to Professor S. Adebanji Akintoye (2010), Oduduwa 

and Ife gave the Yoruba people their first kingdom, elaborated the structure of their 

type of kingdoms, and pointed all of the Yoruba people in the direction to this 

higher level of political existence.The city of Ile-Ife and its type became the pattern 

of existence for most of Yorubaland, making the Yoruba the most urbanized people 

in the tropical African forest, an urbanism which impacted their cultural growth in 

countless ways and made them the proud possessors of what many regard as Africaôs 

highest indigenous civilization. 

From all these developments and their times, the migrants from Ile-Ife 

continued for centuries, and transformed the political and demographic structure of 

Yorubaland. Their most visible physical heritage is the many cities of the Yoruba 

people, the cities of the kings. And their political heritage is the Yoruba kingdoms. 

The kingdom-founding immigrants was a special era in Yoruba history.  
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2.0 LAGELU AND THE FOUNDING MYTH OF IBADAN:  

Lagelu was the grandson of both Ooni uwo Gbagida, the only female Ooni of 

Ife and the 18th Ooni in the Chronology of Obas of Ile-Ife, and also the grandson of 

Obalufe or the ORUNTO born at Degeluôs compound in Oke-Eso Area of Ile-Ife. 

The founding of Ibadan by Lagelu in the 16th century coincided with the 

period Professor Akinwumi Ogundiran (2020) claimed was a period of renewal and 

regeneration, that is between 1570s and 1650, marked by rebuilding of old kingdom 

and foundation of new ones, thus, political landscape of Yorubaland was 

transformed by warrior kings and militaristic states such as Ilesa, Oyo and Benin. 

Chief Isaac Babalola Akinyele in ñIwe Itan Ibadanò published in 1911 said 

that Ibadan was founded before the institution of the office of Aare Ona-Kakanfo 

was established by Alaafin Ajagbo in 1640A.D. However, the Alaafin of Oyo, Oba 

Lamidi Olayiwola Adeyemi III, in the Nigerian Tribune of Friday 22 October, 2021 

said ñWhile I did no, in actuality pre-empt any rude reaction, I did reference that 

Lagelu, an Ife man, who founded what is Ibadan today, was installed the Jagun of 

Yorubaland by the Alaafin Sango in recognition of Lageluôs enviable profile in 

warsò. Honestly, Oduduwa Era ended with the sacking of Yoruba kingdoms in the 

River Niger areas by Nupe militarists followed by the era of renewal of regeneration 

between 1570s and 1650s. 

2.1 Era of Militaristic State Builders in the 19th Century  

Aftermath of the Owu-Ogbere war led by Olowu Akinjobi, the Owus 

migrated to Abeokuta in 1833 to join the Egbas who had been expelled from Ibadan 

Camp to found Abeokuta in 1830. After the Gbanamu War of 1833 during which the 

Ife group was expelled from Ibadan Camp, the Oyo-Yoruba group took over the 

controlled of Ibadan described as the third and present Ibadan. 
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Oluyedun was the first leader of the town and took the title of Aare-Ona-

Kakanfo. He was succeeded by Lakanle and then by Basorun Oluyole who enlarge 

the rule of military aristocracy  but died in 1839. He was succeeded by Balogun 

Oderinlo and Baale Omololu Opeagbe who also died after eleven months as Baale. 

They all rejected monarchy. 

In 1851, Ajayi Oyesile Olugbode (an Owu man from KUta newar Iwo) was 

installed. He introduced military republican system as the mode of Governance in 

Ibadan comprising Civil and Military lines.    

In the 19th Century, they must meet as Kingmakers to appoint a Baale, unless 

if the candidate died as Balogun like Balogun Oderinlo, Balogun Ibikunle, Balogun 

Akere and Balogun Ajayi Osungbekun. The Council may accept or reject the 

candidate for reason of inefficiency and poor leadership quality. 

Fijabi the son of Babalola, who came to settle in Ibadan during Maye 

Okunadeôs regime in Ibadan, was the last to be installed Baale of Ibadan on the 23rd 

of June, 1893, before Ibadan became a British Protectorate. After him, the subsequent 

rulers of Ibadan had to obtain the approval of the British Resident for Oyo Province 

before they could be installed as rulers of the town (Kemi Morgan at pg. 166 of 

Outline History of Ibadan, Part III). 

Rotation of headship of Ibadan Community started after the prolonged 16 

year civil war known as Ekitiparapo War. Rotation between Otun Olubadan and 

Balogun was formalized with Olubadan Chieftaincy Declaration of 1957 as 

amended in 2023.  

However, only the Olubadan of Ibadanland could only go through the 

traditional rites  to be performed by the Oluwo Labosinde Araba of Ibadan at 

Osemeji Temple before installation and Coronation Ceremony where the Governor 

performs the presentation of Staff of Office at Mapo Hall Arcade.     
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3.0 TRANSITIO N FROM SECOND IBADAN TO THIRD IBADAN  

The third emergence of Ibadan was as a result of Owu war between 1814 and 

1822 after the destruction of Owu-Ipole. The settlement at Ibadan by the allied army 

of Ife, Ijebu, Oyo and Egba that resulted to another war between the Owu refugee 

living at Owu-Ogbere near Ibadan and the ruler of Ibadan marked the end of the 

period of marauding. According to both Professors Akinlawon Mabogunje and J. 

Omer Cooper (1971) in ñOwu in Yoruba Historyò at page 65; 

This is a development which can be seen in the history of several other such 

movements of wandering marauders in Africa. The sixteenth century Jaga and 

Zimba in Central Africa or the Ngoni in nineteenth century East Central Africa 

are examples in which a long period of wandering and devastation was eventually 

followed by definitive settlement and the attempt to create a stable polityò.  

With the settlement in Ibadan, the behaviour of the army and its role in 

Yorubaland began to undergo a profound change. The militarist charact er of the 

community led by Maye Okunade from Ile-Ife, did not disappear overnight but the 

army now became a state, with a territory of its own, a political hierarchy albeit a 

rather usual kind and a position within the complex web of inter-state relationship in 

Yorubaland. 

Therefore, to put history in its proper perspective, Professor Akinwumi 

Ogundiran (2020) challenged traditional rules to invest resources in preserving 

ancestral legacies, artefatcs, and memory, adding, if they are committed to the truth 

and not self-aggrandizing, they should build museums and establish royal and 

ritual archives in their communities. These are the resources that historians need 

to so their work effectively. 
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He said, ñif the kingmakers will not check the traditional rulers, academic 

historian own it to the profession to call them out through their professional 

organizations, adding that it would be wrong to entrust kings as custodians of 

ancestral history, because they have political interests that scholars must 

interrogate. 

3.1 Effect of Civil Wars on Yoruba Independent States 

According to Professor Bolaji Akinyemi, former External Affairs Minister, in 

a paper delivered on the 21st anniversary of the creation of Jigawa state, both the 

Fulani and Yoruba Empire exhibit variants of federalism structure. The outcome 

of the Fulani Jihad led Othman Dan Fodio in 1809 to the establishment of Sokoto 

Caliphate/Empire of 30 Emirates which owed allegiance to the Sultan of Sokoto 

while enjoying considerable independence. The Yoruba Empire, owing spiritual 

and political allegiance of Ife; spread from Warri to present day Togo and had a 

complex structure of independence kingdoms whose royalty was subject to 

confirmation by Ife.  

However, political situation in some areas of Yorubaland prepared the ground 

for the establishment of British rule. Before the intervention of the British, the history 

of pre-colonial Nigeria is a fluid history of independent states, losing their 

independence to follow states and regaining their independence from fellow states. 

This continuing struggle for dominance and domination was still ongoing when the 

British took over. These are nationalities with very long memory, very entrenched 

traditional and culture. For instance, the British intervened in the war between Ekiti -

Parapo and Ibadan and successfully brokered a Peace-Treaty signed in 1886. 

Although the Peace Treaty had been signed, there were conflicts and wars in other 

areas of the Yoruba nation. The situation remained so until 1893 when signing of 

protectorate tr eaties with various groups. 
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The disintegration of the Oyo Empire and Kingdoms destroyed the pre-

existing system of order and security in Yorubaland and created a situation whereby 

all centres of power, old and new, had to scramble to establish new systems and 

patterns that would guarantee order and security. Those efforts according to Professor 

óBanji Akintoye (2010) created conflicts and wars which the Yoruba people were not 

able to put an end to, until European powers intervened and imposed their own system 

of order, security and peace. 

The various ethnic groups of Nigeria estimated at over 700, had their 

traditional civilization on which the rudiments of the modern forms of 

government were based before the arrival of the British. The modern forms of 

government have such trappings of governance as a democratically enacted 

constitution, the political party system, a robust judiciary grounded on the rule of law, 

and a parliament, among others. 

There were a number of important kingdoms which had established their own 

forms of government which has no links whatsoever with what came to be known as 

European civilization. These disparate kingdoms and territories with their 

multiplicity of languages and dialects, posed serious problems of effective 

governance to the British in their bid to administer the country as a homogenous 

entity. This was the spatial explanation for the use of the indirect rule system by the 

British for governing the natives.  

The Yoruba Obaôs authority carries the spiritual powers of the Orisa (gods) 

and must be obeyed. Every major act of power, like declaration of war, execution 

of culprit etc., must be done with the spiritual sanction of the Orisa. When an Oba 

dies, he himself joins the pantheon of Orisa and therefore one of the law givers, 

who joins the ancestors. Thus, when Lagelu died he was buried on the hills at 

Awotan. Truly, the aspect of spiritual power of Yoruba Oba was the testimony of the 

law and measure designed to increase healthy environment in Ibadan in 1855, 
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according to a book ñILE-IFE: The Source of Yoruba Civilizationò written by Prince 

Adelegan Adegbola in 2009. This was during the reign of Baale Ajayi Oyesile 

Olugbode (1851 ï 1864) when Aboke Oyewole was recalled to Ibadan from 

Abeokuta  

The law had to be promulgated in the form of revelation from (gods) Orisa 

that ñrearing of pigs in streets was not allowed.ò Once the populace heard this, they 

obeyed automatically, since the law was from the Oba and gods. 

As the late Chief Okunola of Ibadan Progressive Union (IPU) has pointed out, 

the founding Odu or Ifa  sign for the city of Ibadan (each and every legitimate Yoruba 

town always has its founding Odu) is Ose Meji, a uniform, binary accreditation 

which predicted that like totemetic snail, the emerging city of Ibadan would unfold 

should but progressively until it subsumes its own ramifying suburbs. This prediction 

and facts is represented on the traditional staff of the cityôs rulers. This is analogous 

to its Coat of Arms.  

3.2 The Significance of Oke-Badan Shrine 

The word Okebadan is derived from the contraction of the words Oke (hill 

or mountain) and Ibadan. Hence, Okebadan means Ibadan till or the tutelary deity 

of Ibadan hill . The hill of Ibadan is believed to harbour a supernatural or spiritual 

being which protected the early settler from the wrath of their enemies and 

attackers. It is widely believed among its worshippers that this deity is a goddess who 

loves the people and usually offers them, children and material things they need. 

Thus, the people refer to this goddess as Atage-Olomu-Oru (huge mother with 

immense breasts). Infact, historically, Atage was the daughter of Lagelu whose 

mother was the princess of Agura of Gbagura Kingdom whose headquarter was at 

Ido before they were driven out of Ibadan camp to found Abeokuta in 1830A.D. 

Lagelu was said to have been buried on the hill. 
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Okebadan Shrine ï Here the ceremonies for Installation and the putting of the beaded crown on 

the head of Olubadan takes place 

3.3 The Significance of Okebadan (Ibadan Hill) at Awotan  

This hill (or the tutelary deity of Ibadan hill) is believed to harbor a 

supernatural or spiritual being which protected the early settlers from the wrath of 

their enemies and attackers. 

Okebadan (Ibadan Hill) is significant in the religious and sociocultural lives 

of the people of Ibadan, and this accounts for why the Okebadan festival is 

celebrated annually with pomp and pageantry. The people believe in the sacredness 

and sanctity of Okebadan. Consequently, sacrifices are made to the goddess 

periodically and annually. This belief of the people, according to O.O. Adekola 

(2015) writing on ñTrends in Traditional Religious Worship in Ibadan, 1951-

2010ò, was attested to by Theophilus Kerfer, a Swabian pastor who visited the shrine 

in 1853. He submitted that: 
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ñWe saw the sacred grove (sic) at a short distance, where, as it is said among the 

people, supernatural beings, little men in white garments, could be seen in large 

numbers. But bad people went out with guns to shot them, therefore, they have 

disappeared and come only in extra ordinary timesò. 

When the allied army of Ife, Oyo, Ijebu and friendly Egbas took over Ibadan 

in 1825 from the descendants of Lagelu (the founder), the worship of Okebadan and 

the title of Aboke was abolished under the leadership of Okunade Maye (1825-1833). 

The worshipper of Okebadan descendants was brought back from Abeokuta during 

the reign of Baale Olugbode Oyesile between (1851-1864) when there were various 

groans and sighs heard from the heart of the hill and that these brought some chaotic 

happenings. 

According to David Hindererr in 1859, Okebadan demanded a series of 

sacrifices, which were then offered and, soon afterwards, a number of laws were 

promulgated from the deity for the better or during the life of the community. 

When Baale Oyesile did not have a male child, he divined and he was advised 

to make sacrifice to Okebadan. After making the sacrifice with the help of Aboke 

family, he subsequently had a male child named Aderibigbe, who died at the Kiriji 

war in 1882 (Dr. Jide Fatokun, 2012). 

Up till today, Ifa  (the oracle deity) is consulted to find out what the goddess 

would take as a sacrifice from chaos. Whenever an unfavourable incident happens or 

when there is draught, Okebadan is usually appeased. 
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Note: Okeôbadan Hill in Awotan town 

The second Ibadan was surrounded by the following settlements namely: 

Owu-Ogbere, Oje, Ojoo, Ika, Ikeye, Ijaye, Erunmu, Ikija, Ido, Ilugun, and many Egba 

settlements. 

Rev. Samuel Johnson (1921) at page 244 of History of the Yorubas described 

Ibadan, after take over by the allied forces, as consisting of the central market, and 

about half a mile of houses around. The town wall was where the principal mosque 

(Ojaôba Central Mosque now stands). 
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According to Chief M.K.O. Adebayo (2015) Labosinde was living at 

Olubadanôs compound at Oriyangi with Olubadan Adesola, the first son of Oluole 

Olukiran, who was also the first son of Lagelu. He was succeeded as Olubadan by 

Rodoso. It was during the reign of Olubadan Sotuyole that the allied army squeezed 

out the original inhabitants and took possession of the second Ibadan in 1825. The 

title of Aboke, Olubadan were abolished. Aboke and Sotuyole migrated to Abeokuta 

with the Owus to live among the Egbas. 

4.0 CULTURAL SETTLEMENT OF SECOND IBADAN  

It was reported that Ifa  divination performed when some traditional religious 

leaders arrived to sanctify Ibadan with sacrifices on the Ibadan Hills (not Oluyole 

Hills). The resulting odu was ñOse Mejiò. This sign became the guardian Odu of 

the new city. The city patriarch, Lagelu, and six diviner -priests were present on 

that first occasion. The same odu sign then appeared again on three critical occasions 

in the life of the city. According to Bolaji Idowu in ñReligion in Ibadan: Traditional 

Religion and Christianityò in Bolanle Awe, et al, p. 235-247  

¶ The populace sought divine blessings on the now settlement for 

prosperity. Then the Oke Ibadan (or the spirit of Ibadan) was instituted 

as a totem of worship.  

¶ The oracle was consulted on how to preserve the growing population and 

the emerging prosperity.  

¶ A siege was laid on Ibadan and its expansion and security was threatened. 

Ose Meji (meaning double victory) appeared again to reassure the 

inhabitants of a slow but steady and persistent growth, as in the movement 

of snails.  

It seems, this why the snail or its shell became the mascot of the cityôs coat 

o farms. A close study of Ose Meji reveals that under the major thematic and metrical 

divisions, the sign is concerned with (a) survival (b) wealth (c) fertility and (d) 
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victory. These are consistent with the preoccupations identified with the city 

patriarch, Lagelu, the founders of the city in its early stages. The cultural 

importance of this point is that Ibadan, in spite of the pure serendipity connected with 

its location and founding, is still a traditional and spiritual home to its inhabitants. It 

shows that all care was taken as to its inhabitant and, contrary to the manner of 

settlement, nothing was given up to chance. Any Yoruba settlement, thus inaugurated 

by solid tradition, is often assured of its safety and stability.  

4.1 DESCRIPTION OF OKE -BADAN HILLS AT AWOTAN   

The site of the tomb of Lagelu on Awotan Hills with the adjourning 

surrounding remains a sacred ground. Two hundred meters square from the tomb, all 

shoes must be removed. It is assumed that anyone with shoes on is trampling on the 

remains of Lagelu. 

The present site is embarrassing; a hut with palm thatched roof, shelters the 

remains of the great man. No one would have imagined that there lies the famous 

Lagelu, Oro Apata Maja, the founder of the largest city in Africa South of the Sahara. 

It is embarrassing that the situation has remained as it is for years after the exit of the 

great warrior and further of Ibadan. 

There are three prominent hills on the plateau of Awotan. These are 

i. Igbo Okeôbadan 

ii.  Oke Oso 

iii.  Oke Odo Eleyele  

Each of this hill has distinctive historical significance. It was at the peak of 

Igbo Okeôbadan that a masquerade leading an Egba invasion if Ibadan in the 18th 

century as eternally destroyed. Legend has it that Lagelu, was forbidden from setting 

eyes on any masquerade. From the valley where he stood, he commanded the 

masquerade to be swallowed inside the bowels of the mountain. When the invading 

forces saw what happened, they scampered in different directions for safety. 
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The second hill Oke Oso, constantly emitted smoke, suggesting the presence 

of volcanic activities. But today the hill has remained dormant but the traces and signs 

of its past antecedents are still present.   

The third hill, Oke Odo Eleyele, offered sanctuary to a number of creatures, 

particularly birds of different species as the doves, the goose and pigeons which 

swamp the foot of the hill with a perennial stream (Otenru) running through it and 

which empties its waters into the Eleyele dam. 

Today, the stream is still running but strangely the beautiful birds no longer 

patronize the site. The source of Otenru stream is close to a village called Oriogbo 

Ojuabere.  

 

Fig. 2: Okeôbadan Hill from Awotan: 
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Fig 3: The Proposed Mausoleum of Lagelu Grove on Awotan/Eleyele Hills in 2003 by C.C.I.I 

It is very important to revive the acquisition of about 2 Hectares on to of 

Okeôbadan at Awotan where you have the Lagelu Grove because of its historical and 

spiritual/cultural significance. The Hill of Ibadan or Okeôbadan is a link between the 

first Ibadan which was destroyed in the eighteenth century and the present day 

(mordent) history. 

Building Mausoleum on the grove of Lagelu, the ancestral founder of Ibadan 

in the sixteenth century would enhance the history and development of Ibadanland 

and also become a tourist centres for visitor and international community and 

hsitorians. The Okeôbadan shrine was replicated at Ojaôba where Baales and later 

Olubadans are crowned. 

4.2 The Cultural and Commercial Significant of Ojaôba   

The creation of a kingôs market place or (Oja-ba) was one of the most 

important developments in every new royal city. Trade was very took seriously the 

provision of facilities for its proper running. As soon as the building of the palace 

commenced, therefore, an area in its foreground, a short distance beyond the palace 

gate, was cleared and measured out for the kingôs market place. A market place close 

to the palace, usually located just outside its front walls, became an alterable attribute 

of the Yoruba royalty or town. 
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The kingôs marketplace was a special and symbolic banner of royal 

sovereignty, therefore, whenever it was time for the authorities to announce the death 

of a king, they would order the symbolic act of having the tops of the shade trees of 

the kingôs market place trimmed. According to Professor S. Adebanji Akintoye 

(2010), in fact, the creation of the kingôs market place was a major item in his 

establishment of sovereignty over his kingdom 

When Lagelu descendants finally establish the second Ibadan in the 

eighteenth (18th) century, the palace and the market were located at one of the five 

quarters referred to as ñOke-Igedeò. The king, Olubadan, was the grand patron of the 

market place, although one of the chiefs traditionally stool in for him as master in 

charge. Palace messengers laid out the market place in the satisfaction of the traders 

themselves, ensuring that vendors of each particular article of merchandise had one 

are (called iso) allocated to them. 

While the traders constructed their sheds and the facilities for spreading out 

their wares palace messengers planted shade trees, needed to prevent excessive 

heat in the market place and also to provide some decoration. When the market place 

became functional, senior palace messenger did patrol duties in it as peace officers 

and also collected tools authorized by the kingôs government. The sellers of each 

article usually formed a market commodity associations, of which the king was 

usually patron. In short, then, the influence of the king pervaded the market place, 

the market place in Ibadan (kingôs market) was named after Labosinde after the allied 

army of Oyo, Ife, Ijebu and Egba took over the second Ibadan because he had been 

leaving in the palace with the descendants of Lagelu before Owu war started in 1810 

A.D. and ended in 1825 A.D. Labosinde was an Ife war-chief. 
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5.0 THE STRUCTURE OF IBADAN AT ORIYANGI  

After abandoning the hills at Awotan, they came down to establish a new 

settlement at Oriyangi  between 1775 and 1789 during the reign of Alaafin Abiodun 

because they were attacked by the Egbas but did not succeed 1785 A.D. according to 

Aboke (Chief Ifamapowa). Awotan and Apete towns still remain till today under 

Ibadan Authority. The Ibadan at Oriyangi consisted of the central market and 

about half a mile of houses around. The town wall was where the principal 

mosque now stands as at 1825A.D. (Rev. Samuel Johnson, 1921 page 244). It was 

surrounded by Ikija, Ido, Ojoo, Erunmu, and Owu settlements (I.B. Akinyele, 1911). 

5.1 The Structure of Second Ibadan Settlement  
1. Itun Elemo  - Abokeôs Quarters, Bere Ibadan  

2. Oke Igede  - Oba (the Kingôs Quarters) 

3. Itun Lisa  - Crown Prince of Olowu Akinjobiôs Quarters at Idi-Ogungun 

4. Itun Akaasi  - The descendants of Akaasi (Lageluôs Nephew  

     Quarters) 

5. Ilaro  -          The descendants of the Prince of Iseri. The first man  

that built Iseri and settled there in or about the year   

(1425 - 1505) he was called, 

     1699 was Ogunfunminire from Ile-Ife 

6. Oke ati Isale Atan - Communal land or Igboro Ilu. 

Division of Yoruba towns by Lagelu descendants, originated from Oduduwa 

when he formed a central authority after thirteen aboriginal communities were 

merged to form the original five Quarters in Ile-Ife known as: Moore, Ilode, Iremo, 

Okerewe, and Ilare the practice which Lagelu replicated in Ibadan. Within each 

quarter there were compounds. Within each compound there were family lineages. 

Land belongs to the family lineages. To own land in Ife, one must belong to a family 

(Chief M.O. Fabunmi 1985 pg. 119) 

As the Hebrews were so grateful to their hills which according to their belief, 

had given them protection, so the children of Lagelu started expressing their gratitude 

to the hill that protected and fed them during the early periods on Eleyele Hills at 

Awotan. Ogundowo, one of the children of Lagelu became the first óAbokeô (the 
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Chief Priest) of Oke-Ibadan. He was succeeded by his son Okewale who was 

recalled from Abeokuta during the reign of Baale Oyesile Olugbode (1851-1864) 

when Oke-badan festival was resuscitated by the new ruling class. 

The above founding and establishment of the second Ibadan was in line with 

the Yoruba tradition. Oke-Igede was where the Olubadan of the second Ibadan 

palace was built at Ojaôba (originally ORIYANGI). Historically, development of 

major towns are centred around the Obaôs palace and market place. The old palace is 

where Labosinde the Oluwo of Ibadan lives today at Ojaôba opposite Okebadan 

shrine where the Baale and Olubadans ceremonies for installation and crowning are 

performed. The town was surrounded by defence wall and ditches behind for security 

reasons. Surrounding this centrally located Ojaôba market in all directions were the 

earliest compounds of the immigrant settlers built at the base and brow of Mapo Hall 

in the eighteenth century up to the time of occupation in 1825 by the allied army of 

Ife Oyo, Ijebu and Egba who had earlier destroyed Owu-Ogbere in 1825 and Owu-

Ipole between 1814 and 1820 

Rev. Samuel Johnson in the book ñThe History of the Yorubasò published 

in 1921 said among other things after Erunmu (Gbanamu war) war of 1833 that 

ñIbadan then consisted of the central market and about half a mile of houses 

around. The town wall was where the principal mosque now stands at Ojaôba. 

The first mosque was demolished by Basorun Oluyole Iyanda (1835-1849), however, 

Baale Opeagbe (1850) donated the land where the present central mosque was built 

referred to above by Rev. Samuel Johnson (1921). That by implication there was a 

mosque when the allied army took over the second Ibadan in 1825 when Maye 

Okunade became the first Baale succeeded by Aare Oluyedun in1833. 
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6.0 THE FOUNDATION OF THE THIRD IBADAN  

After the Owu war between 1814 and 1820, according to Rev. Samuel 

Johnson (1921) or between 1817 and 1822 according to Professor Akinwumi 

Ogundiran (2020) Iwo Ipole was captured and destroyed and the war-like Olowu 

Akinjobi opened one of the gates and slipped away to refuge in Ibadan. Thus, after 

the capture of Owu, the alliec army of Ife, Ijebu, Oyo and friendly Egbas did not 

disband but after a period of hesitation a pretext was found for attacking the Egba 

towns of Ikija.  

According to Johnson, they passed through Ijaiye-maja, Kosikosi, Ikerekui 

were, Ora, Ibadan, Ojokodo, Iwohaha and Eguoto the same night reached Ojoho at 

day-break. There they met with a determined resistance and, fetching the need for a 

camp to recuperate in after their long march, they occupied the site of Ibadan which 

had been abandoned by its Egba population but not destroyed like the other towns.  
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This account, according to Professor Akinlawon Mabogunje and Professor J. 

Omer-Cooper in ñOwu in Yoruba Historyò published in 1971 is almost certainly an 

over-simplification for it does not explain the fate of the Owu refugee settlement 

which had grown up in the close proximity of the Egba town of Ibadan at Agodi. 

(a) Conflicts between Ibadan and Owu-Ogbere: 

Here accounts given to both Professor Akin Mabogunjo and Professor J. 

Omer ï Cooper (1971), by the late Oba Akinyele of Ibadan and the Baale of Erummu 

seem to throw light on the course of events. In both these accounts Owu was stated 

to be just outside Ibadan on the site known as Owu-Ogbere.  

The ruler of this town was said to have become involved in a conflict with 

Ibadan. The reason given was that the Olowu had married a daughter of the Baale of 

Ibadan whose name, Nkan meant ñSomethingò. The Olowu went on a raiding 

expedition across the Oba River and as he crossed the river he promised that if the 

waters stayed low to allow his return he would sacrifice something to the stream. 

On his return, however, he found the river in flood and he and his men were trapped 

on the wrong side.  

As they waited in vain for the waters to subside the chiefs began to murmur, 

reminding the Olowu of his promise to the river and of the fact that ñsomethingò was 

his wifeôs name. Finally, the Olowu agreed to the sacrifice of his wife and soon 

afterwards, the flood went down and he was able to return home. But the Baale of 

Ibadan was so infuriated at the death of his daughter that he made war on Owu and 

called in allies from far-flung places. Owu-Ogbere was then destroyed and many of 

its inhabitants fled to Erunmu.  

According to the two Professors, the most likely explanation seems to be that 

a quarrel between Ibadan and the refugee settlement of Owu-Ogbere broke out and 

the attired army was called in as it has been in the struggle between Oorun and 

Idomapa. Owu-Ogbere was destroyed and the army look possession of Ibadan, 
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squeezing out its original Lagelu descendants (not Egba) population. The settlement 

of the composite army in Ibadan marked the beginning of a new phase in the long 

chain of events which began at the Apomu market.  

(b) Egba left Ibadan Camp to Establish Abeokuta in 1830 

The allied that destroyed Owu-Ogbere hastily occupied Ibadan and war-chiefs 

taking possession of any compound they chose, and their men with them and thus 

Ibadan, according to Rev. Samuel Johnson, was again re-peopled but not by the 

owners of the towns, but by a composite band of marauders (the allied army of Ife, 

Ijebu, Oyo and friendly Egbas). Maye Okunade, a bold and brave. Ife chieftain being 

their leader. Next to him was Labosinde also an Ife, but, through his mother, of Oyo 

descent. At the head of the Oyos was Lakanle a bold and brave leader.  

In the atmosphere of intense personal rivalry between the war chiefs, quarrels 

were not infrequent and soon after the settlement at Ibadan, Lamodi, a prominent 

Egba leader, shot an influential Ife leader, named Egba, with a pistol in the course of 

an altercation. A scrimmage at once broke out. Lamodi was killed and a considerable 

body of Egba, fearing further vengeance, fled the town. Under the leadership of 

sodeke, they succeeded in beating off all attacks and making their way to the 

naturally defensible site at Abeokuta, then a farm village of an Itoko man, and a 

resting place for traders to and from the Oke-Ogun districts. This was about 1830. 

There, they were continually swelled by Egba refugees from all parts of the 

country, and also by Egbas, slaves who had deserted their masters. At Abeokuta the 

refugees kept together according to their family distinctions, e.g. Egba Agbeyin, 

Egba Agura (or Gbagura) and Egba Oke-Ona. 
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Here also the Owus joined them, one common calamity throwing them 

together. It was some considerable time after that Ijaiye joined them, and so by 

degrees of all the Egba townships about 153 became concentrated at Abeokuta, the 

new town comprising Ijemo, Itoko and a few others who were already on the spot.  

Even after the foundation of Abeokuta, according to Rev. Samuel Johnson 

(1921), there were still some Egbas residing at Ibadan. Egba women also who were 

unable or unwilling to go with husbands to the new settlement were taken as wives 

by the new colonists at Ibadan and they became the mothers of most of the children 

of the first generation of the new Ibadan.  

(c) The End of Maye Okunade Draconian Rule: 

The end of the struggle with Maye Okunade after the Gbanamu war of 1833 

meant the end of the most serious communal tensions within the erstwhile marauding 

army. It was new possible to establish a regular governmental hierarchy and at a 

public meeting it was decided to introduce regular chieftaincy titles.  

On the face of it, the expulsion of Maye Okunade and many of the Ife chiefs 

left Ibadan an Oyo Settlement. In fact, however, though the Oyo group was 

predominant, the community retained the composite character it had possessed as 

a wandering military horde. Its leading men were not necessarily all Oyo. Indeed, 

Labosinde, the other Ife war leader and one time rival of May Okunade, remained 

in the town as a respected figure. What is more, in the circumstances of prolonged 

warfare, hereditary authority had been of little account. 

In establishing the constitution of the town these characteristics were 

preserved so that although the chieftaincy titles adopted were traditional ones the 

system itself was quite different from the normal pattern. The titles were not 

hereditary but were given in accordance with the effective position of the holder 

in society and it was possible to progress from one title to another in the 

hierarchy even to the very top of Baale and later Olubadan.  
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Thus, communal difference had little political significance and the diverse 

groups tended to fuse together in a common Ibadan Identify in the opposite 

manner to the Egba who preserved their original town and oven village identities 

within the single circumference of the walls of Abeokuta. 

Ibadan system also had another significance for as positions within the 

internal hierarchy depend ended on reputation and strength of oneôs military 

following, military expansionism was, as it were, a built -in feature of the system 

(Prof Bolanle Awe, 1965). 

(d) The Stabilization of the Third Ibadan: 

With the stabilization of the third Ibadan community, the story of the Owu 

war really ends. The army which had been called won existence to besiege the city 

of Asunkungbade had at least settled down and taken on the features of an 

established polity. The collapse of one of the four corners of Yorubaland had 

entailed a tremendous upheaval and the virtual obliteration of the old pattern of 

relationships in southern Yorubaland. It had called into existence the two great 

metropolitan towns of Ibadan and Abeokuta which were to be the main poles of the 

new order which emerged out of the final collapse of the old Oyo Empire and the 

system of inter-state relationships of which it had been the guarantor.  

The evacuation of Oyo-Ile and the collapse of the empire was the end of an 

era in the history of the Yoruba world. With the defeat of Oluewu-led forces, the 

jihadists of Ilorin and their allies were intosticated by fermented fruit of victory and 

were determined to take over the entire Yoruba Region. They, therefore, shifted their 

focus towards, those new Oyo towns already planted in the upper reaches of the 

rainforest. 
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According to Professor Akinwumi Ogundiran (2010), their goal was to ñdip 

the Koran in the sea,ò a metaphor for subjugating the Yoruba world to the control 

of the Sokoto Caliphate via the emirate of Ilorin. For what this implied, no extential 

crisis that enormous had ever confronted the Yoruba not even the Nupe crisis of the 

late fifteenth and early sixteenth centuries.  

(e) How Oluyole Mobilized Forces to Stop Advancing Ilorin Army  

Displaced and demoralized, most of the Yoruba region, especially in the old 

territory of the Oyo Empire, was still licking its words. The only Yoruba polity brave 

enough to confront the Jihadist threat was Ibadan. According Akinwumi 

Ogundiran (2010), it was a new kid on the block of regional politics, but it was a 

rising military power in the aftermath of the fall of Oyo Empire.  

While the Ilorin army was advancing southward, Basorun Oluyole, rallied to 

confront the enemy. He presided over the military plans to stop the advancing Ilorin 

army. He mobilized other scattered Oyo elements to the cause of saving their 

ancestral land from what he rightfully considered a foreign invasion, although there 

were high-ranking Yoruba soldiers in the Ilorin contingent but his timely intervention 

paid off.  

Under the command and leadership of his war command on Balogun 

Oderinlo, the advance of Ilorinôs ambition was halted on the outskirts of Osogbo in 

1840. The Ilorin army was thoroughly beaten. The victory put to rest the threat of the 

jihadist agenda in the Yoruba world. With this, Oluyole achieved what eluded 

Oluewu and five other Alaafins. This military victory was the most consequential 

event in Yoruba history during the nineteenth century (Prof. Akinwumi Ogundiran, 

2010).  
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7.0 AFTERMATH OF THE FULANI JIHADISTS WA R OF 1840 

Ibadan emerged as the dominant state in the region in 1840 following its 

defeat of Ilorin jihadists. The young state had proved to be the most resilient avenger 

of Old Oyo empire humiliation during the Eleduwe. War three years earlier, but its 

own draconian style of imperialism led to provincial revolts and a sixteen-year war 

(the Ekitiparapo War) that pitted a regional alliance against Ibadan between, 1877 

and 1893 (Professor Akinwumi Ogundiran, 2010).  

In the aftermath of the fall of the Old Oyo Empire, new political experiments 

developed among the new and reconstructed polices, ranging from military 

autocracy to military republicanism and federation system. The institution of Oba 

remained the apex of social order in most areas, but it remained subject to the 

militaristic ethos of the time in which warlords often usurped the powers of the 

Oba and the civil authorities. Uniquely, Ibadan (a former war camp) redetected 

monarchy and adopted military republicanism as the model of its governance.  

In all these experiments, the ile continued to serve as the basic unit of 

organization. Its membership was now far more heterogeneous than ever before 

because of the massive region-wide demographic breakup and displacement, 

leading to the aggregation of people of diverse backgrounds into the new ile and ilu 

that sprouted up throughout the region,  

7.1 The Development of Ibadan Republican System: 

When Basorun Oluyole died in 1847 according to Professor Toyin Falola in 

2012, a government dominated by warriors (Military Aristocracy) had family taken 

root. His successor, Omololu Opeagbe (1850-1851) because Balogun Odorinlo 

died as Balogun and the Otun Balogun Olajumoke, also died giving way for 

Opeagbe, from Ogbomoso. He also assumed office on the basis of his military 

strength and he appointed others to higher offices purely on the basis of their military 

qualities. The warriors were in control of the political systems for most of the 
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nineteenth century, as active ones, they benefited from the wars, as retired, they 

befitted from the control of political institutions.  

By 1851 during the reign of Baale Ajayi Oyesite Olugbode (1851-1864), a 

well-defined political arrangement which, put the military at the helm of affairs had 

been fashioned out. Essentially, there were four categories of chiefs; two civil  and 

two military . The creation of the four categories shows how the political system 

developed from the military line initially created in the 1830s during the reigns of 

Oluyedun and Oluyole. The addition of the civil lines was in response to the need 

for a permanent set of rulers who could see to the administration of Ibadan when the 

military men were out of town.  

(i) The First Civil Lines 

The first civil line was headed by the Baale (the title was changed to 

Olubadan in 1936). He was the leader the town and to him and his 

lieutenants (the Otun Baale, osi Baale, Eketa Baale, Asipa, Ekerin and 

Maye) fell the primary responsibility of maintaining law and order in 

Ibadan. The civil leaders were. War veterans who were supposed to 

combine military experience with old ago and political experience.  

(ii)  The Second Civil Category:  

The Second civil category of officers was of less political importance. 

This was the Iyalode line, consisting of women chiefs. The Iyalodeôs 

influence largely depended on her personality and not on any definite 

political power which she was supposed to wield by the constitution. 

According to professor Toyin Falola (2012), those who were chosen were 

probably because they were either successful traders, or Iya Olori sa, or 

Iya Onisegun known for their mystical power, the Iyalode established 

some degree of power and of influence in the town.  
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(iii)  The Two Military Chieftaincy Categories: 

The two Military Chieftaincy categories were those of the Balogun and 

Seriki. 

(a) The Balogun Line:  

That of Balogun (ñLord in warò) consisted of the most important and 

bravest warriors. Real political power lay not with civil chiefs but with the Balogun 

hierarchy of chiefs. No important political decision, domestic or foreign, must be 

taken without their consent. The office of Balogun (the title for the head of all the 

chiefs in the line) commanded the greatest respect, priest ige, and influences in 

Ibadan. The title went to a man, according to Professor Toyin Falola (2012), who was 

regarded as the leading and most competent warrior in the town. He was the heir 

apparent to the headship of Ibadan. At the death of a Baale, the office must first 

be offered to the Balogun who could accept it if he had made his mark and future, or 

reject it, if he felt he had not made sufficient wealth and famer. 

Even if he rejected the headship because he had not distinguished himself, the 

title must then pass to the second-in-command (the Otun Balogun Baale) or any other 

person, in the civil line. 

A few ambitious ruler (e.g Ogunmola and Latosa) combined both the civil 

and military functions. By doing so, these men took the titles of Bassorun and Are 

Ona Kakanfo instead of Baale.  

(b) The Seriki Line: 

The Seriki line consisted of junior military officers who, in the wards of Dr. 

Awe were younger men with less experience, though their military capabilities were 

not in doubt. But like the Balogun chiefs, they wielded immense power. In their 

attempt to be promoted to the Balogun line, some of them tented to exhibit, or over-

exhibit their military potentials. Some Seriki (head of the line) even saw themselves 
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as close to the Balogun and third in command in the town because they ruled over 

many junior chiefs and most of the mogaji.  

(c) Non-Political Hereditary Titles:  

Besides these four categories were the few, non-political, hereditary titles. 

These were the office of the Oluwo and Apena, both Ogboni titles, and the Aboke,                           

the chief priest of Okebadan (the towns god). The three offices were restricted to Ife 

Egba and Ife families.  

7.2 The State and Economy System of Ibadan;  

The economic system of Ibadan revolved around agriculture, manufacture, 

and trade. The most basic primary occupation was farming, which engaged the 

majority of the people, irrespective of their lineage or status. To supply tools for farm 

work and meet the requirements of the people for manufactured goods, there were a 

host of craftsmen at Ibadan. Other professionals ministered to the social and ritual 

life of the society. Among them were professional diviners, barbers, musicians, and 

a host of others, to distribute the surplus produced by manufacturers and famers were 

the traders. 

These three important sectors of the economy were, no doubt, well- 

developed. The agricultural sphere was the most virile, and was efficient enough to 

feed the large, urban population. The agricultural surplus  also made it possible to 

engage in other enterprises. The manufacturing sphere was also well- organized, 

and consisted essentially of a class of well ï trained professionals. 

7.3 The Traditional Market System and Farmstead: 

The markets were, however multi-functional. Besides trading, social, 

religious, and political activities went on in the markets. The central market in Ibadan 

was named after Basorun Oluyole, it was Oja Iba  and not Oja Oba as in other 

Yoruba towns. Before Oluyole the market was known as Oja Labosinde. Among the 

Chiefs who established markets were;  
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Chief Name of the Market Date of Establishment 

Agbeni Agbeni  1840s  

Lanase   Lanase  1840s  

Ogidi  Ojagbo  1840s  

Ibikunle  Ayeye  1850s  

Dele  Oje  1850s  

Olugbode  Itabale  1850s  

Orowusi  Ita Orowusi  Late 1850s  

Are Latosa  Oke Are  1870s  
Source: Ibadan: Foundation, Growth and change 1830-1960 by Professor Toyin Falola, 2012 

To establish a market meant that the chief was a prominent figure and also a 

power to be reckoned with in the town. A number of markets grew into prominence 

during this period Agodi, Ayeye, Elekuro, and Ibuko were important because they 

were located on the routes leading to the farms where traders could go and buy from 

producers and farmers. Many others were prominent in the neighbourhood where 

they were sited. No market became defunct during this period. 

Name of 

Founder 

Name of 

Farmstead 

Date Founded Location 

Chief Elepo Elepo 1840s  Northeast  

Chief Agbo  Agbo 1850s  Northeast  

Balogun 

Ibikunle 

Ogbere and 

Oke-Ona 

1850 - 1860  Southeast 

southwest   

Baale Olugbode Olugbode 1860s  Southwest  

Balogun Akere Olosan 1860s Northwest  

Basorun 

Ogunmola 

Orita Basorun  1860s Northwest  

Are Latosa Oko Are (New 

Bodija) 

1870s North  

Seriki Lawoyin Olodo 1870s Sotuhwest  
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7.4 The Growth of Ibadan Economy in the 19th Century  

The location of Ibadan with more than four gates unlike olden states in the 

whole of Yorubaland was described as first of its type. Four of Ibadanôs traffic on 

them and the importance attached to their maintenance and security. These were the 

gates leading to Abeokuta, Ijebuland, Oyo, and Iwo. Both Abeokuta and Ijebu gates 

linked Ibadan with the coast while the others linked the people with their kinsmen in 

Oyo-Yoruba towns and villages. 

According to Professor Toyin Falola (2012 pg. 18) said, Ibadan had the 

economic advantage of being located on a network of communication routes. Ibadn 

could easily be linked with the older Yoruba states and with the ports of Lagos, 

Porto Novo and Badagry through the Egba, Egbado, and Ijebu Territories. These 

three ports were important because of the lucrative trade in slaves and later in 

agricultural products with the Europeans on the coast. Ibadan succeeded in exploiting 

this advantageous location to establish trade contacts with many other parts of 

Yorubaland. 

Like the old Oyo and Ilorin, Ibadan exploited its location to establish markets, 

Ojaba being the most famous, where products from varying ecological zones were 

exchanged. This generated considerable employment for many people as retailers, 

wholesalers, food sellers, and in other no-agricultural occupations. It also brought 

more revenue to the military ruler. 

With an expanding economy characterized by a high degree of specialization, 

Ibadan rapidly grew into a big, urban centre. This rapid transformation of the 

town is in line with the ñfunctional specialization theory of urbanizationò which 

stresses that an economy based on specialization and division of labour, as obtained 

in Ibadan, is capable of transforming a small settlement into an urban centre. 
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When it had become possible to get a regular food supply from the market 

many of the craftsmen devoted all their time and labour to industrial production . 

There were blacksmiths and weavers who used the Oyo horizontal 100m. A 

prominent weaver in the late 1830s and in the 1840s was Oluokun who came from 

Iseyin and established the Oke-Oluokun quarter  which became a famous centre of 

waving in the town. 

The need and desire for foreign goods helped to multiply the number of local 

markets. More markets had to be established, among which were Ojagbo, Kudeti, 

Ayeye, and Oke-Oluokun which were mostly far from products. Agricultural 

activities were similarly intensified. Expansion of farmland went beyond the first 

town wall and the farmland incursions were made into virgin lands and the 

population of the town increased. Industrial activities  also continued to grow to cope 

with the increasing demands of farmers and soldiers 
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The hinderers, in the middle of the century, observed that agriculture was 

widely practiced by the Ibadan; and Ibadan encouraged agriculture in all parts of the 

empire. In spite of the pre-occupation with war, normal economic ventures were 

pursued with vigour right from 1840s when Basorun Oluyole established reputation 

for animal husbandry, agriculture and commerce. This made the administration of the 

provinces self-supporting, according to Professor Biodun Adediran of the University 

of Ife (Obafemi Awolowo University). Furthermore, the economy of the provincial 

towns were integrated into the economy of the metropolitan city by providing 

outlined for various local produce. Uptill the 1870s, Ibadan city was the major 

hinterland marketing centre in Yorubaland. Routes from different parts of the 

empire converge there especially from Osun, Igbomina, Ife, Ijesa, Ekiti and Akoko 

countries. 

In less than two decades after established in 1825, the third and present 

Ibadan had grown into a big commercial centre. From the small settlement of the 

1830s, it rapidly expanded to such an extent that the second town wall had to be built 

by Basorun Oluyole in the late 1840s, and the third town wall built by Balogun 

Ibikunle in 1858 to protect its almost one hundred thousand dwellers (60,000 to 

100,000) and the town covered about sixteen square miles.  

The establishment of the numerous farmstead was one of the significant 

developments in the agricultural history of the post-1860 era. It created a rural 

economy distinct from the urban. The major occupation in the farmsteads was 

farming. All of them were closely tied to the capital, forming an economic zone 

from where the Ibadan metropolis drew foodstuff to feed its urban population. 

The absence of specialized crafts and markets in most of the farmsteads forced the 

inhabitants to rely on the metropolis for manufactured and imported goods.  
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CHAPTER TWO 

THE DYNAMICS OF STATE FORMATION: 
THE ROLE OF WARRIOR KINGS AND MILITARISTIC 

STATE BUILDERS FROM THE EARLIEST TIME TO THE PRESENT   
 

1.0 OVERVIEW OF THE REALITY OF YORUBA HISTORY  

Urbanization or city creation predates colonialism in many African countries. 

Apart from Egypt, where urban civilization dates back 5,000 years, several cities in 

other African regions have centuries old histories. Early urban development has been 

recorded during the Sudanese Empire of 800A.D. the Mali Empire of 1500A.D. and 

Songhai Empire of 1800A.D. This important historical artifacts, the cities, flourished 

as a result of their location along the trans-Sahara trade routes, emphasizing their 

importance as catalyst in socio-economic inter-relationships. 

Powerful local rulers enhanced the evolution of these early cities into 

effective nodes of human development and as engines of economic and social growth. 

Some of the prominent ancient pre-colonial cities of Africa include Bamako, Gao, 

Timbuktu, Agades, Ouagadougou, Begho, Benin, Ibadan, Ile-Ife, Ilorin and 

Oyo. 

Although warrior-kings were the major actor during the 16th century, others 

with less dramatic powers also mobilized their agentive resources from below and 

made indelible marks on the Yoruba political topography. Traders, hunters, and 

frontier migrants were among these latter agents of change. 

Nearly every kingdom states in its traditions that its founder originated from 

Ife, that he was a descendant of Oduduwa or close to it. Ife palace traditions have it 

that Oduduwa himself, on his deathbed, initiated the kingdom founding movement 

by urging members of the family to go out and establish kingdoms like Ife in the rest 

of Yorubaland. Therefore, it is obvious that Oduduwa and Ife gave the Yoruba people 

their first kingdom, elaborated the structure of their type of kingdom, and pointed all 
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of the lives of virtually all Yoruba people, and descent from Ife was the proof of 

legitimacy for Yoruba kings.  

However, it should be noted that Oduduwa did not establish a new system of 

government, what he did was to take the old system of monarchy, which had 

developed and nurtured in Ife and other parts of Yorubaland before Oduduwaôs time, 

and employ it in the service of a larger agglomeration of people, a wider polity. His 

greatness consists in his ability to conceive and creat a more inclusive society with 

wider loyalties far above the small, encrusted, ancient kingdoms established by pre-

Oduduwa aborigines in Ile-Ife.  

The generation of victorious war veterans and their immediate successors 

who ended Nupe militarist crisis proved to be masterful agents of change who used 

power politics, diplomacy, and military strategies to reconfigure the political 

landscape. They were sometimes brutal conquers, but they were also state-

builders who forged regional alliances. Notable among them were Abipa, 

Obalokun, and Ajagbo of Oyo; Obarabara Olokunesin, Owaluse, and Atakumosa of 

Ilesa, and Orhuoghua and Ehengbuda of Benin.  

In the aftermath of the death of Aole in 1796 and the British annexation of 

Lagos in 1861, new political experiments developed among the new and reconstituted 

polities, ranging from military autocracy to military republicanism  and the 

federalism system. The instruction of Oba remained the apex of social order in 

most areas, but remained subject to the militaristic ethos of the time in which 

warlords often usurped the powers of the Oba and the civil authorities. Ibadan (a 

former war camp) rejected monarchy and adopted military republicanism as the 

model of its governance, the Egba adopted Federation System, while Ijaye adopted 

military dictatorship.  
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The current hierarchies distinguishing between the so-called primary and 

secondary Yoruba kingdoms are products of the regional political reorganization that 

followed the collapse of the Oyo Empire, the instability of the nineteenth century, 

and the imposition of the British colonial rule. These gazette and standardized official 

template of hierarchies among the Yoruba kings during the early twentieth century 

was created at the instigation of the colonial officers, who needed this narrative to 

implement the British policy of indirect rule.  

The hierarchies have been revised several times since independence to 

accommodate the changing political configurations in post-colonial Nigeria politics. 

According to professor Akinwumi Ogundiran (2020), the gazette royal hierarchies 

and the intense debated they often generate in both academic and public discuses, 

therefore, have less to do with the present-day politics.  

1.1 Incomplete Yoruba History of REV. SAMUEL JOHNSON  

The book of Rev. Samuel Johnson, an indigene of Oyo, and the pastor of Oyo, 

which was written in 1897 and first published in 1921, entitled: óthe History of the 

Yorubaô. Although several scholars and historians have faulted parts of the work, yet, 

it must be noted here that the editor of the book had made it known to the whole 

world the ï ñthe original manuscripts of the book had got lost in the hands of the 

publisher and they could not be foundò. 

According to Prince Adelegan Adegbola, the Author ñILE-IFE: The Source 

of Yoruba Civilization  ï published in 2009; some chapters had to be rewritten, some 

curtailed others amplified, and new ones added where necessary. One is therefore not 

sure whether there are substantial differences between the original manuscripts and 

the replacement. How much misrepresentation the new work contains will never be 

known. 
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Therefore, whatever historical information we are reading from the book by 

Rev. Samuel Johnson does not represent the original historical information of the 

Yoruba people. We need to compare some areas and chapters of the book with other 

books of Yoruba history written by other scholars, otherwise, the book cannot stand 

as a book of Yoruba history. 

1.2 Why Oluwo Got it Wrong? 

1. The Odede Oranmiyan who bore the title of Alaafin of Oyo was not the 

only direct son of Oduduwa, the progenitor of Yoruba Race. His mother 

was Yemoja, the daughter OWAFORAN and wife of Oduduwa. 

Owoforan is the Ore of Otun Ekiti. (Reve. Samule Ojo, Bada of Saki). 

2. Ajibosun a.k.a. Asunkungbade, the first Oluwu of Owu, a grandson of 

Oduduwa, his mother was Lawumi Iynuade, the daughter of Oduduwa, he 

was the founder of the first Empire. 

3. Ifagbamila Ajagunla, the ancestor of Igbomina kingdom, was a direct son 

of Oduduwa whose mother was Adetinrin Anasin. 

4. Ajibogun, the Owa Obokun of Ijesaland, was a direct son of Oduduwa 

who went to fetch sea-water at the Atlantic Ocean to cure the blindness of 

Oduduwa, his father, his mother was Saparakunmi (Chief M.A. Fabunmi 

(1958). 

5. Lagborogan, the Awujale of Ijebuland was a direct son of Oduduwa 

through Gbrowo, his mother was the dauthher of Oluiwa, the founder of 

Ijebu-Ode. 

6. Soropasan, the Alaketi of Ketu in the Republic of Benin, was a direct son 

of Oduduwa. His mother was a daughter of Oduduwa (Chief M.A. 

Fabunmi). Ketu kingdom is now in the Republic of Benin. 

The Oluwo, Oba Adewale Akanbi must find out why Olumade Parin, and his 

successors bore the title Oluwo of Iwo. We have the Olugbon of Igbon, Area of Irea 
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Ade, Onikoyi of Ikoyi, the Olubadan of Ibadan etc. Obas in Yorubaland are the 

custodian of Yoruba History and Cultural Heritage. 

Although warrior-kings were the major actors during the period of 

Regeneration and restoration of the Old Yoruba kingdoms destroyed by Nupe 

militarists, other with less dramatic powers also mobilized their agentive resources 

from below and made indelible marks on the Yoruba political topography such as 

Lagelu, Oluyole, Oderinlo, Ogedengbe, Latoosa, Fabunmi, Ibikunle, Ogunmola, 

Kurunmi, Lisabi and Sedeke 

The generation of various war veteran and their immediate successors who 

ended the Nupe militarist crisis proved to be masterful agents of change who used 

power politics, diplomacy, and military strategies to reconfigure the regional 

political landscape. They were sometimes brutal conquers, but they were also state-

builders whor forged regional alliances. Notable among them were Abipa, Obalokun, 

and Ajagbo of Oyo; Obarabara Olokunesin, Owaluse, and Atakumosa of Ilesa; and 

Orhogbua and Ehengboda of Benin. 

1.3 The Militaristic State -Builders in the 19th Century 

The militaristic state-builders such as Oluyedun, Oluyole, and Maye Okunade, 

from inception of the third settlement of Ibadan, had to evolve a strong political 

organization capable of controlling its large and diverse population, capable of proving 

adequate answer to the urgent problem of insecurity, and capable of protecting its 

economy. To exist among the comity of the competing states, the new town after the 

Owu Ogbere war in 1825, had to respond effectively and quickly to the demands of war 

and insecurity, which called for an economic base strong enough to produce foodstuff 

and manufactured goods. 
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The aftermath of the power politics and political intrigues in metropolitan Oyo 

which culminated in the collapsed of the Old Oyo Empire in 1837, the competition to fill 

the vacuum of hegemony created by Oyoôs fall fueled wars. Ibadan emerged as the 

dominant state in the region in 1840 following its defeat of Ilorin Jihadists. 

The welding of many pre-existing small settlements together to create the city 

of Ile-Ife and the kingdom of Ife marked a great leap forward in the political history 

of the Yoruba people. In the five or six centuries that followed the emergence of the 

Ife kingdom in the heart of Yorubaland, cities like Ile-Ife, each the capital of a 

kingdom like the Ife kingdom, rose up in nearly all parts of Yorubaland. As had 

happened in the case of Ile-Ife, every one of the emerging cities came into being by 

welding together a number of pre-existing small settlements, each of which had been a 

little kingdom in its own right. The basic scenario was the same in most cases. A group 

of Yoruba people (migrating from Ife, or later also from other places in Yorubaland) 

came to some Yoruba people living in an elu, or clump of small old settlements, in the 

Yoruba forests, and proceeded to weld itself and them together to form a town like Ile-

Ife and a kingdom like Oduduwaôs. 

There exist in all parts of Yorubaland large bodies of detailed traditions about the 

creation of the Yoruba kingdoms, almost all of which have been collected in bits and 

pieces in writing in recent times. Almost all these traditions link the creation of the 

kingdoms to Ile-Ife. Nearly every kingdom states in its traditions that its founder 

originated from Ife, that he was a descendant of Oduduwa, and that he migrated from 

Ife in the time of Oduduwa or close to it. Ife palace traditions have it that Oduduwa 

himself, on his deathbed, initiated the kingdom-founding movement by urging 

members of his family to go out and establish kingdoms like Ife in the rest of 

Yorubaland. One body of Ife palace traditions even puts a formal, ceremonial, face on 

the earliest migrations from Ife. According to this body of traditions, the princes gathered 

at the place called Ita Ijero (just outside the Ile-Ife city walls), held a farewell meeting, 

agreed and swore to certain conventions concerning their relationships with one another 
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and with the Ife ancestral home, and dispersed to their separate destinations, each to 

found a kingdom of his own. 

According to Samuel Johnson in his The History of the Yorubas, the following 

were the first seven kingdoms founded from Ife by members of the Ife royal family: the 

Owu (that is Owu-Ipole) kingdom founded by the Olowu, the Ketu kingdom founded 

by the Alaketu, the Benin kingdom founded by Oranmiyan, the Ila kingdom founded 

by the Orangun, the Sabe kingdom founded by the Onisabe, the Popo kingdom founded 

by the Olupopo, and the Oyo-Ile kingdom founded by Oranmiyan. Johnson obviously 

relied only on traditions collected by him in the western parts of Yorubaland. It is 

known that in other parts of Yorubaland, the following are also mentioned among the 

earliest kingdoms founded by princes from Ife: the Ilesa kingdom founded by Ajibogun  

(also known as Obokun), the Ijebu-Ode kingdom founded by Obanta, the Owo 

kingdom founded by Ojugbelu (and his son Imade), the Ado kingdom in Ekiti  

founded by Awamaro, some other Ekiti kingdoms, the Ode-Ondo kingdom founded by 

the Osemowe, and others. (Professor Adebanji Akintoye, 2010). 

All these, however, are, according to the traditions, only a few of the kingdoms 

came from Ife, since kingdoms continued, after the first wave of migrations, to be 

founded from Ife for centuries. In the same era also, kingdoms founded from Ife became 

centers from which migrant groups went out to found other kingdoms. Moreover, some 

kingdoms would no doubt have been founded without any origination from Ife or any 

other existing kingdom ð by adventurous persons acting on their own strength, although 

benefiting from the general tradition evolving all around them. A complete count of the 

Yoruba kingdoms has never been done, but even a cursory count would seem to point to 

a number in excess of seventy. And even that would not include kingdoms that failed 

soon after they were founded and became absorbed by their neighbors. 

The kingdoms and city-states that populated the Yorubaland were not a loose 

formation of polities with a shared loyalty, nor were they brought under a single 

government in one historical event. According to Professor Akinwumi Ogundiran 
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(2020), although Ile-Ife instigated the development of this community, the process was 

drawn out, cumulative, and contingent. The community of practice was a system of social 

networks and hierarchically linked polities. 

The composition of kingdoms and city-states was shaped by diplomacy and 

conflict, and the relationships among them within this system were transitional, 

ideological and political (tributary and patron-client); and devein by economic, security 

and spiritual interests, not all these relationships were formed from consent and self-

interest. Wars and conquest also brought many of these tributaries and patron-client 

spheres of interaction. 

Although warrior kings were the major actors during period of regeneration and 

restoration of old Yoruba Kingdoms, others with less dramatic powers also mobilized 

their agentive resources from below and made indelible marks on the Yoruba political 

topography. Traders, hunters, and frontier migrants were among these latter agents of 

change. 

The removal of Nupeôs thorn from the flesh of Oyo (thorugh military victories) 

allowed the later to reoccupy their territory closer to the Moshi-Niger area and begin 

rebuilding their kingdom, ca. 1570-1590. Those victories also set Oyo on the path of 

territorial expansion. During this period, Lagelu also founded Ibadan before Alaafin 

Ajagbo established the institution of Aare-Ona-Kakanfo in 1640 A.D. Lagelu was 

the grandson of Ooni Luwo Gbagida, the only female Ooni of Ife who married Obaloran 

and became the 18th Ooni of Ife, according to Chief (Dr.) M.A. Fabunmi, the Odole 

Atobase of Ife (1958). Ooni Luwo Gbagida also gave birth to Adekola Telu who is the 

progenitor of the founder of Iwo, Olumade Parin. 

According to Professor S. Adebanj Akintoye (2010), Sopasan left during the 

wars and led his followers to the Western parts of Yorubaland where they ultimately, 

after the Ife kingdom had been created, established the kingdom of Ketu. This tradition 

would, therefore, make Ketu the oldest existing kingdom established in other parts of 

Yorubaland persons from Ife. 
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2.0 THE EMERGENCE  OF ODUDUWA DYNASTY AND  

THE DYNAMICS OF THE KINGSHIP SYSTEM   

When the war ended with the aborigines, Oduduwa moved his base to Idio 

from Omologun compounds, a low hill gently sloping in all directions. From Idio, 

he embarked upon the huge task of allocating sites for all identifiable groups. When 

that was completed, he invited the kings of the old settlements to move with their 

people to the new locations that he had chosen for them. The massive movements 

of people began, each group to its predetermined location around the center of 

the new city. The old settlements, as well as the new ones that had sprung up during 

the wars, were abandoned. In all directions around Oduduwaôs location, the new city 

of Ile-Ife slowly emerged. 

As the above proceeded, Oduduwa embarked on two important tasks - 

provision of security for the new city, and elaboration of the cityôs new system of 

government. Just as the city was forming, attacks on it began from Igbo-Igbo. 

Oduduwa therefore mobilized the citizens of the new city for the building of a 

protective wall round their city. And, as he and his people worked on building Ile-

Ifeôs first city wall, he established the details of the new city government. 

The ñOduduwa Constitutionò as it emerged, took the following form. Ile-

Ife had only one king, and that was Oduduwa himself, whose family became the royal 

family and (in the well-known tradition of kingship in the Ife bowl) would provide 

the kings in succession forever. The city thus became one single kingdom under 

one king, and not an alliance, confederation, or federation of kingdoms.  

Each of the kings of the pre-Oduduwa settlements had used to hold the Aare, 

the sacred symbol of royalty. These were now surrendered to Oduduwa so that only 

Oduduwa as king of Ile-Ife could hold the Aare. With the Aare crown in his 

possession, the king of Ile-Ife became the legitimate leader of every single one of 

the old settlements and their lineages, and any claims to ultimate leadership by 
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their former kings were thus terminated. Everybody thenceforth looked up to the 

king alone as their ruler, chosen and upheld by the gods, and it became the prerogative 

of the king to appoint any citizen to governmental roles and duties in the new society.  

The city was then delineated into five quarters namely: Moore, Ilode, iremo, 

Okerewe and Ilode each quarter under a quarter chief. The former kings, as found 

appropriate, were appointed quarter chiefs in their quarters, and other significant 

citizens were appointed quarter chiefs in other sections of the city.  

Below the level of the quarter chiefs, other chieftaincies were instituted in 

every quarter. Such chiefs, installed by the king and subject to his government, 

assisted in their neighborhoods the quarter chiefs. Like the kingship, every 

chieftaincy title (quarter chief or neighborhood chief) was hereditary in one lineage; 

when a chief died, members of his lineage nominated from among themselves a 

candidate acceptable to the king for him to appoint and install. 

Thus, the Oduduwa followers under the leadership of Oduduwa set out to 

perform the task of reconstruction. Invariably a new settlement emerged from the 

hybridization of remnants of the pre-existing settlements. The emergence of the new 

settlement and the ascendancy group as a dynamic group went on together. 

Another important aspect of royalty that also developed with Oduduwa was 

the use of crowns with beaded fringes, ñAde Ilekeò which was not unknown in 

different parts of Yorubaland during the pre-Oduduwa era (R.P/ Bertho, 1950) but 

it was confined to rituals. In Ile-Ife itself, heads of pre-Oduduwa communities made 

use of beaded crown wears. That is, simple undecorated head wears (oro) made of 

straw as part of their regalia. The use of óAdeô was a symbol of authority. 

The ready acceptance and absorption of the Oduduwa group have been due 

to their high intelligence, dynamism and superior culture; and also to the liberal and 

progressive capacity of the aborigines to accommodate strangers, and new ideas. The 
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richness of Yoruba culture is therefore due largely to the blending of the two cultural 

traditions evolved in different environment. 

Like Maryan and early dynastic Egyptian cities, Yoruba cities evolved in a 

stable political environment created by immigrants headed by Oduduwa. The new 

comers established in the 11th Century (1086-1150) the most indigenous political 

systems ever found in pre-industrial societies. Classical Yoruba government system 

was not only hierarchical but also representatively democratic by any pre-

industrial society standard.  

The system of government differs from one community to another. It also 

varies in structures from leadership to the governed. When Oduduwa got to Ile-Ife, 

he met thirteen (13) Aborigines communities which he compressed to five (5) e.g. 

Iremo, Moore, Ilode, Ilare and Okerewe. Within each quarter there are compounds. 

Within each compound, there are family lineages. Land belongs to family lineages. 

To own land in Ife, one must belong to a family. 

Information has it that scared kingship belonged to the Yoruba Aborigines. 

Apparently, the kingship institution was elaborately or highly developed among the 

Oduduwa group, the new comers who ruled Yorubaland between 1086 and 

1150AD. The higher status of their institutions coupled with the elevated socio-

political plan on which the newcomers (Oduduwa group) were placed by the 

aborigines as a result of the former superior culture, higher intelligence and greater 

military powers almost certainly aided the rise of Yoruba cities: on account of the 

charismatic personality of the new kings, and the great palaces become pole of 

attraction for the inhabitants of the neighboring aboriginal villages and hamlets.    

Yoruba cites cannot be ruled out, the rise of most of them appears to be 

organic, that is natural through the voluntary migration or movement of a large 

number of the aboriginal population to the royal capitals of the new rulers magnetized 

by their charismatic attributes. 
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2.1 Historical Account of Oduduwa Dynasty  

According to the Alake and paramount ruler of Egbaland, Oba Adedotun 

Gbadebo, the Ooni is first among Yoruba monarchs. He identified ego as the 

cause of disunity among monarchs in Yorubaland. (The Nigerian Tribune of 

Monday, February 8, 2016). He then listed the five (5) principal Obas in Yorubaland 

classified on a supremacy basis as follows: 

(i) The Ooni of Ife, 

(ii)  The Alaafin of Oyo, 

(iii)  The Oba of Benin, 

(iv) Alake of Egbaland  

(v) The Awujale of Ijebuland 

According to Rev. Samuel Johnsonôs book ñThe History of the Yorubaò 

published in 1921. The children of Oduduwa classified according to age and 

seniority in the family of Oduduwa after Okanbi the eldest; but not the father of 

these seven (7) children as popularly claimed by Obas and scholars in Yorubaland 

were as follows: 

(i) The mother of the Olowu of Owu,  

(ii)  The mother of the Alaketu of Ketu 

(iii)  The King of Benin 

(iv) The King of Ila  

(v) The Onisabe of Sabe   

(vi) The Olupopo of the Popos, and  

(vii)  Oranyan, the First Alafin of Oyo 

According to Oluremi I. Obateru (2003), former Head of Ibadan Polytechnic 

Town Planning Department, (Now late), said, the historical error regarding 

Oranyan is noteworthy. It was Oranyan who founded the kingdoms of Benin and 

Oyo. He first founded Benin Kingdom in 1170 and put his son Eweka I  in charge 

when returning to Ile-Ife. From Ile-Ife, he again moved northwest to found Oyo 

Kingdom between 1200 and 1300. He returned to Ile-Ife where he died leaving his 

two children, Dada Ajuwon (a.k.a Ajaka) and Songo to consolidate the kingdom. 
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However, he became the fourth (4th) King of Ife before he died. So, Oba of Benin 

was a grandson of Oduduwa 

In the two lists Owa Obokun was missing. Owa Ajibogun, the paramount 

ruler of Ijeshaland was a direct son of Oduduwa whose mother was Saparakunmi. 

He also went to fetch sea-water with Aremitan , the founder of Idanre to cure 

Oduduwaôs blindness. Hence, he was given the nickname ñOwa Obokunò. 

According to Chief (Alfa) Samuel Ojo Bada in ñIwe Itan Saki ñpublished in 

1937 and reprinted in 1986, both were led by Ajabadi , the son of Owafonran or 

(Ore Otun). Owafonran was the father of Yemoja who was the mother of 

Oranmiyan Odede. Thereafter, Ogun who has been Regent on Oduduwa throne 

returned to Ire-Ekiti where his son, Ogundahunsi was installed king in 1192A.D. 

before returning to Asabari Hill  in Saki, founded by him. He died there (see Tribune 

pg. 22 of Tuesday, 16 July, 2019).  

(c) About Awujale of Ijebu-Ode by name, Lagborogan. He was the son of 

Oduduwa through Gborowo his mother and the daughter of Olu-Iwa who claimed 

to have come from Waddai (the present day Chad) and passed through Ife to found 

Ijebu Ode. ARI SU succeeded Olu-Iwa before Lagborogan migrated to Ijebu-Ode 

The paramount Ruler of Remo Kingdom migrated together with Lugborogan 

before they parted ways to found Ijebu Remo. The ruler of Ijebu-Remo migrated from 

Iremo quarters of Ile-Ife.   

(d) As regards the founding of Ibadan founded by Lagelu, he was Jagun 

Oshin and Balogun of Ife kingdom who fought along with Agura of Gbagura to 

support Olofin Ogunfunminire , also from the royal family of Sooko when the Benin 

army invaded Iddo in Lagos between 1505 and 1578 during the reign of Oba of 

Benin called Orhoghua. Lagelu thereafter, migrated to Ibadan as Jagun Oshin 

while Oyo was returning from exile at Gbere in Ibariba country (1530-1542). 

Obalokun (1590-1600) the father of Alaafin Ajagbo (1600-1658) conferred 
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Jagun of Oyo Kingdom on Lagelu a.k.a. Oro-apatamaja. Thereafter Alaafin 

Ajagbo established the institution of Aare-Ona-Kakanfo in 1640 while Alaafin 

Sango, the second son of Oranmiyan reigned in the 13th century A.D. Therefore, 

Lagelu did not found Ibadan during the reign of Alaafin Sango as claimed by I.B. 

Akinyele (1911) and quoted by Alaafin of Oyo, Oba Adeyemi III who also 

confirmed that Alaafin Obaloran conferred the title Jagun on Yorubaland. 

Lagelu later married the daughters of Oba Agura of Gbagura, his 

neighbours with the headquarters at Ido by name Atage Oota (a.k.a Olomu-Oru) and 

the first Aboke. He also married the daughter of Oba Akarigbo of Ijebu-Igbo who 

gave birth to Efunyele, who became the second Aboke (Chief M.K.O. Adebayo, 

2015). 

2.2 Direct Sons and Descendants of Oduduwa: 

All Yoruba sub-groups are unanimous in their claims of descent from a 

common ancestor ODUDUWA. This is unlikely to be completely true. What 

probably happen, according to Oluremi I. Obateru (2004) was that the early 

provincial rulers descended from Oduduwa. The most comprehensive list of Yoruba 

kings was on page 18 and 19 of Omotoso Eluyemiôs Book- ñThis is Ile-Ifeò published 

in 1986. Omotoso Eluyemi, an historian and archeologist, asserts that the children 

and grandchildren of Oduduwa who left Ile-Ife to found other Kingdoms were:  

  



Lola Tomori 

- 73 - 

 

(A) DIRECT SONS OF ODUDUWA 

S/N THE CHILDREN  KINGDOMS  WIFE/DAUGHTER  OF 

ODUDUWA 

1.  AJIBOSIN 
(Asunkungbade) 

Olowu of Owu Lawuni Iyunade 

(Daughter of Oduduwa) 

2.  SOROPASAN  Alaketu of Ketu and 

Ake 

Daughter of Oduduwa 

3.  AJAGUNLA  
(Ifagbamila) 

Orogun of Ila Adetinrin Anasin (Wife) 

4.  ORAMIYAN 

(Odede) 

Alaafin of Oyo  Yemoja (Daughter of 

Ore-Otun known as 

Owafanran )  

5.  AJIBOGUN  Owa of Ilesha  Saparakunmi (Wife) 

6.  LUGBOROGAN  Awujale of Ijebuland  Gborowo (daughter of 

Olu-Iwa) - Founder of 

Ijebu-Ode 
Sources: 

1. Omotosho Eluyemi in this Ile-ife (1986) 

2. Chief (Dr.) Fabunmi M.A. in Ife: The Genesis of Yoruba Race (1985) 

3. Prince Adegbola Adelegan in Ile-Ife: The Source of Yoruba Civilization (2009) 

4. Oloye Alfa Samuel Ojo Bada in iwe itan saki (1937, 1954, 1966 and 1986). 

From the above table, Ajibosun and Soropasan enjoyed the privileged of 

wearing Crown as grandchildren of Oduduwa through their mothers who were 

daughters of Oduduwa.  

2.3 The Dynastic Relationship Between Benin and Ile-Ife 

According to the historical charter that explains the dynastic relationship between 

Benin and Ilé-Ifè, there was a period of political turmoil in Benin during which the 

leaders of several House polities could not agree on a leader. They sent a delegation to 

the king of Ilé-Ifè to ask him to send a prince to Benin to rule them. Òrànmíyàn was the 

prince selected for the task. 

Òrànmíyàn married a daughter of one of the leaders of the Great Houses of 

Benin, according to Professor Akinwumi Ogundiran (2020), who bore him a son called 

Eweka. After some time, the warlike and restless. Òrànmíyàn was tired of ruling over 

a people whose language he did not understand. He also preferred the adventures of 

military life to the slow-paced art of governance. 
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So he left Eweka and his wife in the care of his father-in-law and decreed that 

Eweka should serve as the king of Benin once he was of age. Several members of his 

retinue from Ilé-Ifè were also left behind to assist the young king in statecraft (Egharevba, 

Short History of Benin). 

Odede Oranmiyan, according to Chief (Dr.) M.A. Fabunmi (the Odele Atobase 

of Ife) in his book ñIFE: The Genesis of Yoruba Raceò published in 1985, who is said to 

have lived between 1200 and 1300 A.D. In a paper on ñChronological Problems in the 

Study of Benin Historyò, published in the Journal of the Historical Society of Nigeria, 

Vol. 1, No. 4 of December 1959, R.E. Bradbury wrote as follows:  

ñthe present Benin dynasty is said to have been founded when the Benin people, 

having rid themselves of their former kings, sent to the Ooni of Ife for an Oba. He sent 

his son, Oramiyan, Oranmiyan, but the latter returned to Ife after begetting a son, 

Eweka, who became the first Oba of the dynasty. 

Talbot put Oranmiyan at 1300 but Egbareba put him at 1170. Both of them, 

however, put Eweka at 1200A.D. Oranmiyan was the only Ooni of Ife who had the 

distinguished honor to approve the crowning of two of his own sons, namely Eweka as 

the Oba of Benin and Ajaka or Ajuwon as the Alaafin of Oyo-Ile.   

However, Professor Akinwumi noted, such an invitation of a professed 

guarantor of social order to assist in troubling times was not far-fetched. Ilé-Ifè 

possibly played the role of an arbiter in several factional con_icts in the region on account 

of its referential status as a place of moral authority, a home of the gods, and a land of 

wealth. 

For example, the Adó Èkìtì  palace traditions identified its founder, Awamaro 

(the restless one) as an ñolder brotherò of ďr¨nm²y¨n. He followed ďr¨nm²y¨n to Benin, 

where he helped him to accomplish his mission establish an Ifè dynasty. Afterward, 

Awamaro set out to establish his own kingdom in Adó-Èkìtì . Likewise, a version of 

the Àkúré palace traditions identifies the founder of the kingdom as Asodebóyèdé, An 

Ifè prin ce. He left Ilé-If¯ with ďr¨nm²y¨n on one of the latterôs military expeditions, but 
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he parted with Òrànmíyàn to establish the Àkúré kingdom. (Akintoye, History of the 

Yoruba People, 99 - 101). 

2.4 Emergence of Oduduwaôs System of of Government  

The emergence of Oduduwa witnessed the most ingenious political systems 

over found in pre-industrial societies. The classical Yoruba government system was 

not only hierarchical but also representatively democratic by any pre-industrial 

society standard. The highly sophisticated constitutional monarchy with well-defined 

system of separation of powers and checks and balances based on an unwritten 

constitution. This will make the life and the liberty of the subjects safe and not be 

exposed to arbitrary manipulation. Each organ of the government was a check upon 

the other. 

When Oduduwa got to Ile-Ife, he also compressed to five the thirteen 

aborigine communities namely: Iremo, Moore, Ilode, Ilare, and Okerewe. Within 

each quarter  there are compounds. Within each compound there are family 

lineages. Land belongs to family lineages. To own land in Ife, one must belong to a 

family. This was the beginning of urbanization of Yorubaland. 

Urbanization of Yorubaland connotes civilization. Since the rise of the 

ancestral cities of the Near East some 5,500 years ago, urbanization has always been 

associated with civilization. The cultural history of Yorubaland is no exception. The 

beginning of Yoruba cities marked the inception of the Yoruba golden age that is 

Oduduwa era.        

The period of Oduduwa and the reign of the children and Grandchildren 

(1086-1793) known as the Golden Age is characterized as such because it witnessed 

the grandest cultural achievement of the Yoruba people. 

(i) The magnification of the divine-kingship; 

(ii)  The establishment of many kingdoms including Oyo Empire. 

(iii)  The flowering and building of cities; and  

(iv) Elaborating execution of art and sculpture  
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TABLE 3: CHILDREN AND GRANDCHILDREN OF ODUDUWA  

S/NO CHILDREN & 

GRANDCHILDREN  

KINGDOMS THEY FOUND  

1.  Oranmiyan  (Odede)  Who founded Benin and Oyo 

Kingdoms 

2.  Ajagunla (Ifagbamila)   The Orangun of Ila  

3.  Soropasan  The Alaketu of Ketu (Now in 

Benin Republic)  

4.  Ajaleke  The Alake of Egbaland  

5.  Ajibogun  Owa of Ilesa  

6.  Lugborogan  The Awujale of Ijebu-land  

7.  Obarada  A Kingdom In Benin-Republic 

8.  Oninana  A Kingdom in Ghana  

9.  Onipopo (Okanbi)  PopoKingdom in Benin Republic 

(Egun)  

10.  Onsiabe Sabe Kingdom in Benin Republic  

11.  Pupu (female)  The Osemawe of Ondo  

12.  Ajiponda 

(Asodeboyede) 

The Deji of Akure  

13.  Ajibosin 

(Asunkungbade)  

The Olowu of Owu  

14.  Awomaro  The Ewi Of Ado ekiti 

15.  Arere The Oluwo of Iwo 

16.  Adarawale The Alara of Arameko  

17.  Ogbe (Prince)  The Ajero of Ijero  

18.  Owaranran  

 

The Oware of Otun Kingdoms 

destroyed by the Fulaniôs in Ilorin 

19.  Akinsola  The Elekole of Ikole  

20.  Owa Ajaiye  The Akarigbo of Ijebu-Remo  

21.  N/A The Olosi of Osi  

22.  Obalufon Aloyemore 

(3rd & 5th Ooni of Ife)  

The Alaaye of Ipole (Efon Alaaye)  

23.  Olojudo  The Olojudo of Ido-Ekiti 

24.  Ademola, Akeran and 

Agbon  

The Owa Otan of Otan Aiyegbaju  

Note: The early Monarchs before 1500A.D. at Ile-Ife probably gave their offspringôs political 

jurisdiction over the provinces at different period of time e.g. Adekola Telu, Ogunfunminire 

and Lagelu. 
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However, the system of government differs from one community to another. 

It also varies in structures from leaderships to the governed. For example, Ibadan 

modernized the hereditary monarchical system and evolved a republican system 

made up of the civil and the military traditional council and kingmakers. Ibadan also 

introduced women chieftaincy system headed by Iyalode into the system. 

According to Dr. J.A. Atanda (1980), the key political unit  on which 

government was based in all the Yoruba kingdoms was the town (IIu). Each kingdom 

constituted of many towns, but this did not mean that there were many independent 

governments in each. What happened was that the government of the capital served 

as the central government of the kingdom, while those of the subordinate towns 

served as local government units. 

Whether at the central or local or provincial level, the system of government 

was monarchial, that is, it was headed by an Oba, or king, who was entitled to wear 

a crown. But in towns where the head chief was not entitled to wear a crown, the 

head of the government, usually a local government, was termed a Baale (literally, 

ñfather of the landò). Before the crisis of the nineteenth century, there was usually an 

Oba or Baale in a town. The functions performed by an Oba and a Baale were 

similar. 

(a) The Structure of Governance: 

In practice, however, the Oba was not an absolute ruler. It is true as the 

executive head of the government he exercised considerable powers, particularly 

over the common people. He could arrest, punish or even behead them without trial. 

(b) Council of State (Igbimo Ilu):  

In many events, the powers of the Oba were checked in many ways. To begin 

with, he did not rule his town or kingdom alone. He did so together with a council 

known as Igbimo. In some places the Igbomo had specific names; they were called 
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the Oyo Mesi in Oyo; the Ilamuren  in Ijebu-Ode, the Ogboni in Egba towns, the 

Iwarefa in Ife, Ilesa, Ekiti and Ondo towns.  

Igbimo Ilu (State Council) of each town usually consisted of the most senior 

chiefs, who were themselves usually representatives of certain lineages, that is, 

descent groups in the town, bound together by strong family or kingship ties. But 

in some towns, such as those in Ijebu  and Egba kingdoms, these chiefs must also be 

members of the Osugbo or Ogboni cults. 

3.0 REGENERATION AND RESTORATION OF YORU BA  

KINGDOMS IN THE SIXTEENTH CENTURY    

3.1 Old Oyo Kingdom: 

In the early days, there was regional instability between AD 1400 and 1570s 

due to hemispherical ecological crisis and continental political turbulence by 

recurrent multiyear draughts; collapse of regional economy; external aggression 

by Nupe militarists; many prominent Yoruba polities collapsed autonomy and 

embarked on its own expansion northward. Early stages of Atlantic commercial 

exchanges began in the Bight of Benin with the arrival of Portuguese traders; soon 

followed by the Dutch and English Professor Akinwumi Ogundiran, 2020).  

However, between AD 1570s and 1650 was a period of renewal and 

regeneration marked by rebuilding of old kingdoms and foundation of new ones; 

political landscape was transformed by warrior -kings and militaristic states such 

as Ilesa, Oyo and Benin.      

(i) The Rebuilding of Old Oyo Kingdom in the 16th Century  

The quest for imperial expansion and establishment of unique military 

institution of the 17th and 18th centuries were prompted mainly by hostilities of 

invaders from Nupe and Borgu, although the Oyo, under Alaafin Kori and Oluaso 

stood their ground, against the Nupe invasion during their time. 
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In the early sixteenth century, disaster befell the Oyo-Ile Kingdom. The 

Nupe, who had been divided into many small chiefdoms throughout all their early, 

kingdom became unified, according to Professor S. Adeniyi Akintoye (2010) about 

the time into one kingdom under Edegi, also known as Tsoede in Nupe traditions. 

A strong Nupe army invaded Oyo-Ile, overcame the defenses of Oyo-Ile and over ran 

Oyo-Ile city itself. The reigning Alaafin was Onigbogi successor to Oluaso, Oyo-

Ile was sacked and its inhabitants fled in all directions. Onigbogi fled northwestwards 

into the Bariba country where, fortunately, one Bariba chief offered him hospitality. 

The Oyo-Ile kingdom ceased to exist; only the Alaafin Onigbogi and the few chiefs 

and attendants around him remained as testimony to his existence. 

The displaced Oyo population, according to, Akinwumi Ogundiran (2020), 

set up new homes in Saki, Kisi, Igboho and Igbeti, as well as an Ibariba country.  

A section of the Oyo royal House, managed to keep the idea of the kingdom alive 

by relocating the seat of power to Igboho, where four Alaafins (King of Oyo) 

ruled in the sixteenth century. Tasting the sweetness of victory in the North, the 

Nupe militarists penetrated deep into Igbomina, Ekiti  and Ibolo, all Ife central 

areas. Massive abandonment of towns and villages preceded and followed those 

attacks 

From Igboho, the reign of Alaafin Abipa  who brought the government back 

to Oyo-Ile has been dated to about the last quarter of the sixteenth (16th) century about 

1570 ï 1590. Back in Oyo-Ile, the government settled down remarkably quickly, the 

monarchy, the palace organization, the chieftaincy system, and all other 

institutions. 

Abipaôs successor, Obalokun, who began to reign probably in 1590, is 

credited with initiation of a deliberate policy of territorial expansion. After him, for 

nearly 200 years (until about 1780), there followed a long list of kings under whom, 



Lola Tomori 

- 80 - 

 

in general, more and more territories were added to the empire. Alaafin Ajagbo 

established the institution of Aare Ona Kakanfo (Commander of the Army) in 1640. 

The reign of the Alaafin Abipa who brought the government back to Oyo-Ile 

has been dated to about the last quarter of the sixteenth century ð about 1570ï90. 

Back in Oyo-Ile, the government settled down remarkably quickly ð the monarchy, 

the palace organization, the chieftaincy system, and all other institutions. The 

explanation for such an accomplishment must be that all arms of the government had 

remained functional during the years of exile, especially in the years spent at Igboho. 

Moreover, while the Alaafins had moved gradually towards home, many important 

families seem to have also taken steps to return from the places to which they had 

been scattered. 

Oyo Became an Empire after its Sack by Nupe Militarist  

The years following the return of the Alaafin to Oyo-Ile proved to be years 

of phenomenal achievements by the kingdom. From being a small kingdom, it 

expanded rapidly to become an empire, so that the Alaafin became an emperor 

whose territories included Yoruba kingdoms and non-Yoruba peoples. At the peak 

of the greatness of the Oyo Empire in about the middle of the eighteenth century, 

its main components were as follows: First, the country of the Oyo subgroup 

became what may be described as the metropolitan province of the empire. The 

Alaafin ceased being merely the king of Oyo-Ile and became the king of a 

consolidated kingdom of all the Oyo people, with Oyo-Ile as his capital city. Of the 

other Yoruba included in the empire, the Egbado were in many respects close to the 

Oyo; the Alaafin became effectively the king of all the Egbado. In the other Yoruba 

provinces of the empire ð Owu, Egba, Igbomina, some far western kingdoms in 

Idassa and others ð the kingdoms accepted the Alaafin as their overlord and 

protector, and paid regular tribute to him. Then, there were the non-Yoruba provinces, 

made up of some part of the country of the Nupe on the southern banks of the Middle 
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Niger, much of the Bariba country all the way west to the River Moshi, and the 

country of the Aja all the way southwest to include their coastal towns and west to 

their boundaries with the Ewe and Akan. 

The expansion of the Alaafinôs authority over all these territories was 

accomplished at a fast pace. The chronological growth of the expansion is difficult to 

trace, but it is well known that its ways and means differed from province to province.  

(ii)  Clarification by Alaafin Lamidi Adeyemi III:   

According to Professor Robin Law: ñThe Oyo Empire C. 1600-1836; which 

records that the transfer of the Alaafinate from Onigbogi to Ofinran might 

camouflage a change to an Ibariba or Borgu dynasty. The same interpretations are 

echoed by Professor Smith in ñKingdoms of the Yorubaò and Professor Babatunde 

Agiri in ñEarly Oyo History Reconsideredò in history in Africa 2, 1975 page 1-16. 

These historians, according to Chief M.O Ogunmola, Otun of Oyo (1997) drew the 

conclusion from this issue that since, further Ogbomoso, Kisi, and Saki have 

ruling families who came from Borgu, the whole group must take the same cue. 

On the first of July, 1995, while conferring a chieftaincy title on His 

Excellency, Mr. Yasin Nasir Hussain, his Majesty, the Alayeluwa, Oba Lamidi 

Olayiwola Adeyemi III, J.P C.F.R, and the Alaafin of Oyo observed the assertion of 

the historian based on deductions and not on sources erred objectly on the 

important issue. Alaafin went further that, Robin Law opined that the story of the 

movement of the Alaafin to Gbere in Ibariba kingdom by Onigbogi succeeded by 

his son, Ofinran might camouflage a change to an Ibariba dynasty. Egungunju, 

Ofinranôs son transferred the seat of government from Kyushu in Ibariba area to 

Saki owing to quarrels with his host. It was Egungunju who took the kingdomôs seat 

of administration to Igboho 
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Undisputably, movement of seats of power was rampant. Afterall, Owu was 

displaced from the North (perhaps from the vicinity of Ogboro) to Owu-Ipole. The 

Owu around Ibadan is Owu-Ogbere. Similarly, Ogbomoso, Saki, and Kisi have 

succeeded in having Ibariba dynasties. The change of all the towns was about the 

same period.  

As explained by Professor Jidda Osuntokun (2004), the fact that Ogbomoso, 

Kisi, Igbeti, by inference that they have Ibariba dynasties does not mean that they are 

not originally of Yoruba descent. 

History therefore is not to be limited to a simple record of what is known or 

believed to have occurred; history is more properly concerned with examining, 

analyzing, and explaining past events, particularly in human affairs, and in the words 

of R.G. Collingwood, ñto tell man what man is by telling him what man has doneò. 

The oral traditions of primitive peoples which are obscured by mists of legend 

and of miracle are not so much history as the source of history. The written records 

of more advanced peoples may similarly be but the materials of history.ò  

(iii)  Multicultural Composition of the New Oyo Policy  

The new Oyo polity that emerged from the turbulence of the fifteenth and 

sixteenth centuries retained the ethnic diversity that must have characterized the 

earlier Oyo Kingdom, but more so now than ever before. According to Akinwumi 

Ogundiran (2020), the Yoruba elements remained the dominant population in the 

reconstituted polity. Next to them in influence were the Ibariba,  and joining this 

multiethnic polity were elements of Nupe and Songhai ï Mossi. The presence of 

Ibariba, Songhai, and Mossi facial marks such as gombo, baamu, mande, ture, and 

jangbadi among the Oyo population provides the direct evidence for this 

multiethnic and multicultural integration  in the formation of the Oyo identity after 

1570. (See Samuel Johnsonôs book 1921).  
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The baamu facial mark, for example, is of Ibariba origin, and the royal 

House of Ogbomoso has historically used this mark to associate with the Ibariba 

origins of its founding ancestor, Ogunlola.  The Ibariba were the most populous 

allies of the coalition that the Oyo built to ward off the menace of Nupe militarist. 

Hence, the political arrangement that emerged in the revitalized Oyo polity after 1570 

bore the strong marks of power sharing between the two.  

The Yoruba branch of the coalition retained the office of the Alaafin, the king 

of Oyo, whereas the Ibariba families  controlled the office of Basorun, an office 

likened to that of the Prime Minister and Chancellor highest ranking non-royal lords 

of the state, collectively called the Oyomesi: This was the council of nobility. Each 

noble of lord (Iba) represented a mega-House in the metropolis, and the council 

advised the king on state matters. Together, these lords represented the interests of 

the non-royal majority in the central government headed by the Alaafin. 

 

(iv) System of Governance  

(a) The Alaafin and His Aremo: 

At the head of Oyo-Ile Kingdom was the Alaafin , a typical Yoruba divine 

king. Like the kings of all Yoruba kingdoms, the Alaafin was selected from the pool 

of princes of one royal lineage. For the selection, all princes (sons and grandson) 

were eligible with the singular exception of the oldest son of the recently deceased 
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king (Prof. S.A. Akintoye 2010). From the early seventeenth century, this one prince 

with the title of Aremo, was allowed to be freely associated with his reigning father 

in matters of government, and then he had to die (by committing suicide) when his 

father died. Succession by primogeniture was, as would be remembered, generally 

rejected by Yoruba kingdoms, Oyo-Ileôs requirement that the Aremo must die 

represent a particularly drastic rejection of it. The purpose, as in all Yoruba 

kingdoms, was to ensure that the right of the people to select the king would not be 

interfered with by one privileged prince.  

(b) The Oyo-Mesi (Council of State): 

The highest officer in the Oyo Mesi was the Basorun who bore responsibilities 

akin to those of Prime Minister or Chancellor and presided over the Oyo Mesi 

Council. Of the other members of the Oyo Mesi, the Agbakinôs had charge of the 

worship of Oranmiyan in addition to other duties, the Laguna was the kingdomôs 

highest ambassador (a sort of foreign minister) in the most critical situations; the 

Asipa was, in the council of the Oyo Mesi; the Ojuwa (he who distributed parents 

given to the Oyo mesi etc.). The lineage to which the Alapinnin  title belonged to an 

old Nupe lineage. 

(c) Aare Ona Kakanfo 

The Alaafin Ajagboôs intention in the seventeenth century in creating the 

title of Aare Ona Kakanfo (to which the Alaafin alone could appoint any citizen of 

his choice), was to establish a counterbalance to the growing influence to the great 

war chief of the Oyo Mesi (it is significant that Ajagboôs first choice for the post of 

Aare Ona Kakanfo was his personal friend, kokoro-gangan, from outsider Oyo-Ile). 

In that case, the provision, made later by the government, that the Kakanfo must 

never live inside the capital city was an act of damage control by the Oyo Mesi. 
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3.2 Reckless Economic Exploitation of the Provinces  

of the Old Oyo Empire  

Like most empires, Oyo was an exploitative economic system, especially 

from the point of view of its client states and tributary appendages. The empires 

military and political institutions, according to Ogundiran (2020), was geared 

towards achieving its economic interests, expansion, taxes, tributes, and creating 

favourable markets of the empireôs products. 

And during the third quarter of the eighteenth century, Oyo became 

increasingly reckless in exploiting its tributary provinces and buffer zones for the 

human resources until 1750, when the cavalry states was an agent of instability. 

i) Widening Gaps Between Oyo Metropolis and the Provinces 

Throughout the eighteenth century, the concentration of wealth and power 

increased in the hands of the few, and new forms of social hierarchy developed. 

But as those few became wealthier, the number of enslaved men and women also 

increased in the metropolitan area of Oyo. By 1790, the boundaries of those 

hierarchies had hardened and become impermeable for the majority of people below. 

Individual mobility across social ranks became increasingly difficult, and the gulf of 

the divide, between the metropolis of Oyo and its provinces, for example, 

significantly widened. Communication across social boundaries was also becoming 

almost impossible to achieve. 

3.3 Ifagbamila Ajagunla:  The Ancestor of Igbomina People 

(i) Origin:  

The origin of Ila-Orangun people is not a matter for debate or controversy. It 

is commonly accepted that their cradle city is Ile-Ife and Oduduwa was their 

progenitor. Oduduwa with his Ifa oracle descended Ile-Ife around 8th century during 

the day time. There, he met a priest called Agiri-Logbon Agbonmiregun and some 

chiefs who did not accept him as their leader, despite they all agreed to that 
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arrangement. Oduduwa then consulted Ifa oracle on what to do. Ifa told him that at a 

riverside, there is a beautiful lady waiting, she will be his wife. Oduduwa saw the 

lady by name Adetinrin Anasin by the riverside and made her his wife. 

Anasin Adetinrin gave birth to a male child called Ifagbamila. Ifagbamila 

was born on a day known in Ifa oracular calendar as Ojo Ial-ye-fun. ñOduduwa 

declared surplus during the naming ceremony of his child. People were lavishly 

entertained to the amazement of all the attendants. Hence, before dispersing they 

came to Oduduwa in groups to pledge their support and loyalty to him as their leader 

and warrior. Fagbamila was nurtured at Ipetunmodu according to Ifa oracle 

directive. Impressed by the change of his fortune and the astonishing performance of 

his her Fagbamila, Oduduwa set out and built for him a ñBig Houseò Ile-Nia at the 

outskirt of the palace called ILARE, where he was of age and with many wives and 

a lot of property. 

(ii)  Migration History:    

At the dispersal age of 13. Fagbamila, after the Ila-ljero deliberations, 

concluded his arrangement to leave Ile-Ife and parted with his father to establish his 

own kingdom. Before he left, his father Oduduwa blessed him and gave him half of 

his propertyôs-beaded crowns, path finder (Ada-ogbo) with which to clear his path, 

staff of office (Opa Orere) to charter his course, retinue of soldiers, servants. Igemos, 

a follower from each compound house hold to accompany and minister unto 

Fagbamila, so also Ifa-Ajobo and Eda of Ogbooni society for his adventure in his 

own kingdom. Because Fagbamila inherited ñhalf-halfò of his fatherôs properties, 

hence ñhalf-halfò or ilaji-ilajiò was reduced to ñIlajiò. The Odu Ifa for Ajagunla 

(Ifa corps) with which he left Ile-Ife was ñOseò Mejiò meaning ñOro-mi-gunò thus, 

finally ñIlaji-ni-mopin-oromi-gunò became ñFagbamila Oran-mi-gun-ile-nlaò. 
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(iii)  The Search for His Kingdom: 

At the death of his father Fagbamila Oro-mi-gun the heir, inherited his 

fatherôs wives and other crowns. His other brothers had left Ife for different 

destinations such as Ado of Benin, Olowu of Owu, Onisabe of Sabe, Alaketu of 

Ketu, Alaafin  of Oyo, the last of them. Hence, Orangun of Ila possesses more beaded 

crowns more than his brother Obas in Yoruba land today. The search for his 

kingdom look Fagbamila to Niger River Bank and Nupe land, while in constant 

consultation with Ifa-Ajoo and Ada-Ogbo an important personality in the entourage 

of Fagbamila was his mother, óAnasin Adetinrinò, being her only child and out of 

love and care, she chose to follow him than stay behind with Oduduwa. 

(iv) Encounter with the Ibaribas:    

In the course of his search and battles, Fagbamila led Olugbon. Aresa, 

Onikoyi and Olomuaperan to help his younger brother Oranmiyan of Oyo to 

conquer the Ibaribas. Some of the notable warriors among was a Nupe captive 

Elenpe Iyanda, a veteran Nupe warrior, who eventually became his chief warrior. 

Hence, Fagbamila was nicknamed ñA great warrior (Ajagun-Nla), and that 

became part of his name, thus, he was addressed. ñFagbamila Ajagun-nla Oran-

mi-gun Ile-nla. The name of the present Orangan Ila was derived from ñIle-Nla-

Oran-mi-gunò. Subsequent Obas of the town refined the name to Orangun Ile-Ila 

Orangun of Ila. 

(v) The building of Igbomina Kingdom: 

Many of Fagbamilaôs followers backed out in the course of their sojourn, and 

he established their own settlements, which grew to become IGBOMINA 

KINGDOM, but all recognizing Fagbmila as their head and his settlement, the capital 

of the kingdom. Example of the settlement are Omu-aran. Arandun, Ajase-Ipo, Oro, 

Omupo, Shaare, Igbaja, Oke-Ode, Isanlu, Ilofa, Rore, Orun, gogo, Ora, Iludun, etc. 

Before finally settling down at Igbo-Ajagun-nla, Fagbamila with his entourage had 
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stopped over at Odo-Eyin, Ilade and Kodomu. Satisfied with this new settlement he 

said ñOgbo-mi-monaò (my pathfinder has shown me the way). Tis was reduced 

to ñOgbomonaò and later ñlgbominaò the name of the people and kingdom 

established by Fagbamila Ajagunla.  

(vi) Death of Anasin Adetinrin   

Anasin Adetinrin died at Igbomina Ajagunla where Fagbamila reigned for 

about 130 years before he sank into the mother earth. Traditional evidence asserts 

that he did not die but sank. Ebora Ila  is the spirit of Fagbamila. Fagbamila was 

succeeded by his eldest child. Amotagesi Orangun Amolages reigned for long in lgbo 

Ajagunla before he led his people out to Ila. Yara on consultation with Ila Ajobo, 

where he ruled for more than 50 years. Amota had teo children, Adeboye and 

Ogboye.  There were incessant war-fare in all the kingdoms, so Amotagesi being 

very powerful before, sought to learn more medicine from the Owus. He turned 

himself to a beautiful female girl and married the Olowu of Owuland. When he got 

home, his son Adeboye who had been in the palace as regent was however, threatened 

by the return of his father and committed suicide. He is referred to as ñAdeboye 

Ogbaò who used death as senior to his rulership as Orangun of Ila. 

3.4 Regional Power Politics and the Rise of ILESA: 

There were instances of reckless exploitation and abuse of power, Aláàfin 

Abíódún and his immediate successor, Aólè Arógangan (1789 -96), ordered attacks 

on the provinces whose leaders they accused of insubordination during their 

princely years. For example, Abíódún claimed that the son of the potentate of Ìjàyè, 

an Egbá town, insulted him during one of his trading missions there. On ascending 

the throne, according to Oyoôs palace informants, ñhe avenged the alleged insult by 

ordering the destructionò of this prominent trading town. Likewise, Aláàfin Aólè 

ordered military action against Apòmù, a provincial town of Ilé-Ifè, in order to 

avenge his humiliation at the hands of the Baálè (head) of the town during his princely 
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years as a trader. He also took the wrong step of ordering an attack against Ìwéré 

(Ìbàràpá area), reputed to be the maternal town of Aláàfin Àjàgbó. 

Such attacks against the tributary towns and provinces of the empire abused 

the honor of the military, undermined respect for the Al§¨finôs institution, and did 

not endear the loyalty of the provinces toward the Oyo. Metropolis. 

In effect, Abíód¼nôs attack on Ìjàyè hardened the resolve of Egbá provinces 

for independence, and it galvanized their mobilization for the removal of the yoke of 

Oyo imperialism. As a result, full-blown uprisings dogged Oyoôs rule among the 

Egbá at different periods between 1790 and 1820. 

The passing of Aólè and the metropolitan anti-Aláàfin revolt that led to his 

death marked the beginning of the end of the Òyó Empire with Lisabi-led rebellion 

and Afonjaôs revolution against the kingdom. 

The spate of military activities and political maneuvering that took place in 

this area between 1570 and 1590 was the most important and dramatic development 

on the political landscape of the Yoruba region during the Restoration period. 

Although warrior-kings were the major actors during this period, others with less 

dramatic powers also mobilized their agentive resources from below and made 

indelible marks on the Yoruba political topography 

The power politics associated with these events led to the creation of a new 

kingdom, Ilésà, in the 1580s, just twenty kilometers northeast of Ilé-Ifè. Over a period 

of three decades (1580 ï 1610), this young kingdom was instrumental in redrawing 

the political geography of the central Yoruba region. 

Located almost equidistant between the capitals of Oyo and Benin, Ilésà 

influenced the external policies of those two regional powers far more than any other 

polity during the decades of Regeneration. The trajectory of its rise from the ashes 

of Ifè Empire implosion and Nupe militarist conflagration deserves close 

examination because it gives us deep insights into the political, economic, and 
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cultural processes that shaped Yorùbá regional history during the period under 

review. 

Owa Ajíbógun, the one who wakes up into confl ict war and volunteered to go 

to the ocean to fetch the seawater which was used as prescribed to cure the lost sight 

of his father, Oduduwa. Ajíbógun acquired the nickname ñObòkunò (ñhe who 

fetched the seawaterò). According to the legend, with no inheritance left, Odùduwà 

blessed Ajíbógun Obòkun and gave him a magic sword. He then commanded him 

to go forth and use the sword to conquer some of the territories that his senior brothers 

had already acquired. 

It was this mission of conquest that brought Ajíbógun Obòkun to Èka Òsun. 

Soon after conquering several polities in the area, Aj íbógun Obòkun died, and his 

son, Òbàrà, took over the mantle of leadership. The latter settled in Ìlémùré and 

renamed it Ìbòkun  (after his father). From there, Òbàràbarà continued the process 

of military conquest until his son, Owálúsé, established a permanent seat of 

government in Ilésà. 

With his defeat of Owárì and other competitors and foes, and with his 

successful establishment of Ilésà as the capital of the new kingdom, Owálúsé laid the 

foundation for what would soon become the most powerful kingdom in the central 

Yoruba region, east of River Òsun. His successor, Àtàkúnmosà, continued this 

momentum by consolidating the power of Ilésà through military conquests and 

creating a template for the kingdomôs external relations. He proved to be a perceptive 

leader who understood the importance of regional network building through 

diplomacy and military operations. 
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i) Recovery of Ile-Ife Kingdom:  

In the 1570s, the ancient city of Ile-Ife has been a skeleton of its Classical-

age size. By 1620s, Ilé-Ifè had lost its far-flung and nearby territories to the new 

powers. Ilésà, Benin, Oyo, and Ìjèbú-Òde. Its recovery was slower compared to the 

other polities mentioned above. 

According to Professor Akinwumi Ogundiran (2020), without the military 

wherewithal to challenge the intruders, all Ife could do was focus on sorting out its 

own internal political problems. Ilé-Ifè experienced a delayed recovery, but it was 

not left out of the political rejuvenation  that began in the last quarter of the sixteenth 

century. Its time of rebirth eventually came during the second quarter of the 

seventeenth century. 

Lájamìsán, a descendant of Oranmiyan and the 11th Ooni of Ilé-Ifè, who 

managed to secure the full recovery of the ancient city. He is remembered in the oral 

traditions as the founder of post-Classical Ifè dynasty and, Lájamìsán facilitated the 

growth of population and urban expansion. One of the accomplishments was the 

rebuilding of some of the outer walls of the city, which had fallen into disrepair during 

the Intermediate period. 

Oral traditions credit Lúwò Gbágìdá, the grandmother of Lagelu and mother 

of Adekola Telu (the ancestor of Olumade Parin, the first Oluwo) listed on the Ife 

regional list as a female king ï the 18th Ooni as listed by Chief (Dr.) M.A. 

Fabunmi. She was connected with the draining of many ravines in Ilé-Ifè and with 

the paving of the major thoroughfares of the city with potsherds. She was on the 

throne during the time when Ife was involved in Ara war in Ekiti. 
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ii)  The Rise of Militaristic State Builders  

The insatiable appetite of European traders for elephant tusks stimulated 

hunters, perhaps former warriors, to fan out into the frontier woods to track and kill 

elephants for their valuable incisors. In the 1590s through 1630s, several hunting 

camps arose in the northern and central Yoruba region at the interstices of kingdoms, 

towns, and villages that were being rebuilt or newly founded. 

The oral traditions of many polities that emerged in the Restorative period, 

therefore, have a strong hunter character. Òyán, for example, attributed its early 

seventeenth-century origin to two hunters, Odù from Ilé -Ifè and Epé from Ìlá-

Òràngún. The town of Ìrágbìjí  also grew out of the fusion of two hunting camps. 

Likewise, the savanna woodlands in the upper reaches of the Obà River were 

swarming with hunting camps in the early seventeenth century, of which four, Ìdí 

Ajágbon, Aálè, Onisílé, and Òrìsàtólú, became prominent 

The leaders of the hunting camps were of Ìbàrìbá and Yorùbá extraction, 

and they formed a mutual-aid association known as àlòngò. They used the 

association as a cooperative for group hunting, for which elephant tusks were the 

main target. It was also a cooperative for sharing the profi ts that accrued from selling 

elephant tusks and other animal products. Likewise, the Àlòngò association served 

as the bulwark of defense against brigandage. These hunting camps, located on a busy 

highway linking Oyo-Ilé with the rain forest, soon became important way stations 

where travelers stopped to rest, take refreshment, or pass the night. It was from these 

hunting camps that the town of Ogbomosho developed, with each camp forming 

the seed that eventually grew into a House. Hence, Ìsapa House developed from 

Òrìsàtólú camp, Ìjeru House from Onisílé camp, and Òkè-Elérin (Elephant Hill) 

from Aálè. Camp. 
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Ajagbon is a tree situated right at the back of the fence surrounding the Palace 

of Soun of Ogbomosho. According to history, the tree is older than Ogbomoso 

community. It was on this tree that Ogunlola, the first Soun of Ogbomoso hung his 

ñakatapoò (bow and arrow), the weapon he used to fight wars. 

According to history, when Ogunlola, a famous warrior arrived Idi -Ajagbon, 

the whole place was a thick forest, (Idiajagbon is the name given to the spot where 

the tree is in Ogbomoso). Ogunlola had lived in this area with his wife for a 

considerable length of time before he was able to discover four other settlements 

occupied by some hunters namely: Onisile, Orisadeyi, Aale and Akandie. 

iii)  Cracks in the Imperial Wall of Oyo Empire: 

The magnitude of instability that swept across the Yoruba world between 

1796 (the death of Alaafin Aole) and 1837 (the final collapse of the empire and 

evacuation of the capital) was the first since the return of Oyo from the exile at Gbere 

between 1530 and 1542 during the reign of Alaafin Onigbogi after the attack of Nupe 

Militarists. 

Alaafin Majotu died in 1830 0r 1831 without achieving his ambition of 

rebuilding his fatherôs house, the empire which revolts of Afonja  and the underclass 

revolts had reduced to rubble and shell of its old glory. He was one of the longest-

reigning kings in Oyo history, ruling for about twenty-eight years. The events that 

defined his reign give the impression that he was an ineffective king, but the point 

should not be lost that he inherited an imploding empire. 

His reign witnessed underclass revolt of 1817, the collapse of Owu in 1822, 

and the killing of Aare Afonja and many of his supporters in 1823. The Hausa-Fulani 

jihadist who had infiltrated Afonja-led anti metropolis rebellion perpetrated the 

third act with the backing of the Sokoto Caliphate. 
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The death of Afonja and other Yoruba elements (including Muslims) at the 

hands of their former allies, Hausa and Fulani, rattled the metropolis and its loyal 

provinces. Therefore, Majotu forged an alliance with the Nupe in 1825 to subdue 

Ilorin and expel the jihadists. But the coalition was defeated. 

3.5 Notable Old and New Towns During Yoruba Civil Wars  

The Yoruba kingdom of the Golden Age comprised the royal capital city, one 

or more dependent towns as well as several villages and hamlets. Each kingdom was 

headed by a divine king. In the state's or kingdoms governmental hierarchy, a town 

chief, called bale was next to the king but must not wear a beaded crown. A bale 

(meaning master or lord of the land) headed not a kingdom but a dependency or a 

constituent unit of a kingdom and was therefore responsible to the king. 

When the Oni of Ife visited Lagos in 1903 (as stated earlier) at the invitation 

of the Governor, there were only 26 kings in Yorubaland who were culturally entitled 

to wear beaded crowns. This was therefore the number of cities in Yorubaland in the 

pre-colonial era. 

In 1917, Governor MacGregor listed the 22 obas named by the Oni in 1903 

as the only kings permitted by Yoruba tradition to wear beaded crowns for the 

purpose of safeguarding the Yoruba institution of kingship but arrogated to himself 

the prerogative to confer the title of Oba and the right to wear beaded crowns on 

people. This marked the beginning of the adulteration of the Yoruba institution of 

kingship. By adulteration is meant the assumption of kingship (obaship) title by some 

town chiefs called bales who are not culturally entitled to wear beaded crowns. 

Today, almost every town in Yorubaland, big or small, claims kingship. In 

violation of Yoruba tradition, most of the former town chiefs or Baales have assumed 

the title of Oba (king) for various reasons. 
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Apparently, the adulteration of the institution has stemmed from three main 

factors; the pursuit of self-aggrandizement, the pursuit of social recognition and 

esteem and the pursuit of political gains. While the personal and social forces appear 

to date back to 1917, the political factor appears to be a post-1960 (independence) 

phenomenon. 

According to Obateru I. Oluremi (2004) the Yoruba towns with their periods 

or years of foundation which featured notably in Yoruba history up to 1893 when the 

civil wars ended and the British took over the administration of Yorubaland are as 

follows.   

Apomu 

Apomu, a border town in Ife kingdom, was close to the border of Owu kingdo. 

It is an ancient town whose genesis dates back to about the 12th or 13th cenutyr. The 

town was one of the most important commercial centres in Yorubaland prior to 

British penetration. There the Ifes, Oyos, Ijebus and Owus met for commercial 

transactions during the Golden Age. 

Igboho  

Its foundation period is unknown but it probably dates back to the 13the or 

14th century. Four early Alaafins are believed to be buried there as stated earlier. 

Igboho originated as the burial place of Alaafin Ofinran   

Lagos  

Founded before the middles of the 15th century, Lagos was a military outpost 

of Benin Kingdom in 1472 when a Portuguese expedition led by Ruy de Sequeira 

landed there. 

Lagos possibly originated as a fishing settlement but later became a farming 

village. In 1800, it had a population of less than 1,500. Between 1810 and 1861, 

Lagos grew rapidly in wealth and importance as a result of Yoruba civil war (1793 ï 

1900)     
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Oyo 

As stated in Section 5.2 Old oyo was destroyed in 1837 burre-established in 

1839 some 130 kilometres south. It was not a new town per se. the existing town 

called Ago-Oja was occupied by Alaafin Atiba who imposed forced expansion on it 

by depopulating the surrounding villages and towns forcing their inhabitants to move 

to Ago-Oja which he renamed Oyo.     

Abeokuta  

Abeokuta came into being about 1829 through the Russian of the Egba towns 

and villages destroyed in the preceding decade by the allied forces of the Oyos, Ifes 

and Ijebus. The founding of the city was initiated by those Egbas who withdrew from 

Ibadan consequent upon a disagreement with the other three communities, the Oyos, 

Ifes and Ijebus.  

Abeokuta grew up on the site of a farming villageò which was also a resting 

place for those traders travelling south-north between thousands of Egba refuges and 

slave flocked in from all over Yorubaland.  

The first three groups of Egbas to settle at Abeokuta were the Egba Agbeyin 

whose king was the Alake (of Ake), Egba Gbagura (or Agura) under the Agura, and 

EGba Oke-Ona under the Osile. Each of the three groups occupied separate quarters 

in the city. They were joined later by the Owns, the Ijaiyes and the Ibaras. Other 

towns and villages joined them later until the settlements ultimately numbered about 

153. 

Abeokuta, meaning óunder the Rockô derives its name from Olumo Rock 

which gave them protection from the enemy. Since then, Olumo Rock (meaning óGod 

Build itô) has been revered and worshiped by the Egbas and is a major tourism site in 

the city. 
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4.0 THE COLLAPSE OF THE OLD OYO EMPIRE   

Aláàfin Májotú died in 1830 or 1831 without achieving his ambition of 

rebuilding his fatherôs house the empire, which the revolts of Àfonjá and the 

underclass revolt had reduced to rubble and a shell of its old glory.55 He was one of 

the longest-reigning kings in Òyó history, ruling for about twenty-eight years. The 

events that defined his reign give the impression that he was an ineffective king, but 

the point should not be lost that he inherited an imploding empire. Surrounded by the 

intrigues of the metropolitan lords and by infighting among the governors of the 

empireôs frontier provinces; beset by the festering rebellion of Ìlorin and other eastern 

provinces; and constrained by sharply reduced revenue, Májotú did not succeed in 

stopping the implosion. To the contrary, his reign witnessed several calamitous 

events. These included the underclass revolt of 1817; the collapse of Òwu in 1822; 

and the killing of Àfonjá and many of his supporters in 1823. The Hausa-Fúlàní 

jihadists who had infiltrated Àfonjá-led anti-metropolis rebellion perpetrated the 

third act with the backing of the Sokoto Caliphate. These newcomers not only took 

over the reins of power in Ìlorin afterward but also began their aggressive expansion 

to other parts of the Yorùbá region, especially in Ìgbómìnà and Upper Ò. s.un. This 

effectively turned what had been a political conflict in the Òyó metropolitan area into 

a religious one Islamist insurgence against the Yorùbá religion and political 

institution. The ascendance of the jihadists was alarming and unsettling to the capital 

and core provinces of the empire. To the provincial governors in particular, it became 

obvious that the metropolis had lost control over its political affairs. Some of the 

Yorùbá chieftains in the provinces were coerced to become allies of the jihadists in 

Ìlorin, while others joined them voluntarily for self-preservation. What is more, 

several tributary provinces of the empire, especially in Ìgbómìnà and Gbe territory, 

including Dahomey, successfully declared their independence from Òyó between 

1823 and 1830. 
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4.1 Disintegration of the Empire; 

Overall, the pace of the disintegration of the empire was slow but steady under 

Májotú (fig.9.2). The fact that he held Àfonjá and the jihadists at bay in their Ìlorin 

stronghold, only sixty kilometers from Òyó-Ilé, for about twenty years and prevented 

the insurgents from invading the capital shows the resilience that characterized the 

imperial capital during his reign. It is perhaps for this reason that he earned the 

nickname M§jot¼, ñDonôt let it collapse,ò which eventually became his regnal name. 

He lived up to this name. A steady manager rather than a transformative leader, the 

old king appears to have applied great shrewdness to holding the western wing of the 

empire together while the status of the eastern flank of the empire was uncertain. The 

deaths of Àfonjá and other Yorùbá elements (including Muslims) at the hands of their 

former allies Hausa and Fúlàní rattled the metropolis and its loyal provinces. There 

was an urgency to act against the festering trouble in Ìlorin. Therefore, Májotú forged 

an alliance with the Nupe in 1825 to subdue Ìlorin and expel the jihadists, but the 

coalition was defeated. That loss further weakened the confidence of the core 

administrative provinces and colonies of Òyó in the metropolitan cause (especially 

those in the eastern and central frontiers, such as Ìkòyí and E. de.). The metropolis 

had become a liability rather than an asset, and many of the governors and resident 

commissioners who had defended the interest of the empire in the frontiers and 

borderlands for so long began to pursue their autonomous interests of survival. In 

1830, Òyó effectively lost what was remaining of its shaky grip on the Yéwá-Ògùn 

provinces.  
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4.2 The Effect of Multi -Year Draughts: 

Bí ìyà nlá bá gbé ni sánlè, ìyà kékèké á ma gun orí eni: ñWhenever one is 

debilitated by a great shame, one also suffers from other little insults.ò About the time 

that the Òyó-Nupe coalition laid siege to Ìlorin in the dry season of 1825, a new round 

of multiyear droughts was setting in across the savanna, the worst of which Òyó 

metropolitan area experienced between 1825 and 1831. Oral traditions, eyewitness 

accounts, 

 

Fig. 9.2 Remnant of the Oyo Empire, ca. 1827 

and palynological evidence have converged to show that Òyó-Ilé and the 

metropolitan area in general witnessed debilitating droughts in the last decades of the 

empire. With inadequate rainfall, many water sources dried out, and farmlands were 

untilled. The insecurity in the countryside and political instability had already 

depressed agricultural efforts and output even in the previous years of minimally 
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adequate rainfall. But now, the severe famine that followed the droughts worsened 

the crisis. A series of debilitating ailments, one of which was a respiratory infection, 

was also associated with the drought. Many people died from both hunger and 

disease. Aláàfin Májotú had reached advanced age by this time. He also succumbed 

to a respiratory infection that ravaged through Òyó. In 1830-31 and joined his 

ancestors. The accounts of Richard Landerôs second visit to ďy·-Ilé in 1827 and 

his third visit (with his brother, John) in 1830 give us a good sense of how the capital 

was already exhausted by war, impoverished by drought, weakened by famine, and 

debilitated by contagious diseases in the last years of Májot¼ôs reign. In 1827, 

Richard Lander observed that many sick people who were suffering from some 

contagious diseases were being removed to a nearby bush about ñhalf a mile from 

the townò in order to stem the spread of infection. There, the sick were provided 

with food and provisions, as demanded by the law. However, food supplies were 

very low, and most families were so impoverished that many of the isolated sick 

people actually ñdied from starvation.ò The depopulation of the metropolitan area 

accelerated during those peak years of drought, famine, and disease, between 1827 

and 1831. For those who survived and sought relief elsewhere, the direction of 

movement was southward from the savanna into the rain forest belt, where the effect 

of drought was minimal, if even noticeable. Therefore, during the last five years of 

Májot¼ôs reign, many refugees from the metropolitan area settled in several new 

polities, such as Ìjàyè, Abéòkúta, and Ìbàdàn that were springing up in the very Egbá 

territory that was once under the Òyó Empire. Others sought refuge in the old towns, 

such as Òsogbo. 
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4.3 The Death of Afonja and Installation of Emir in Ilorin;  

With the transition of Májotú, the events that led to the collapse of the 

metropolitan area accelerated. More provinces peeled away from the metropolis. The 

empireôs cloth was being removed layer by layer. The Ìlorin jihadists seized on this 

opportunity. Following their killing of Àfonjá, the jihadists (now led by the Fúlàní) 

installed an emir in Ìlorin. 

About two years after M§jot¼ôs death, they invaded Òyó-Ilé for the first time. 

They ransacked the capital, reportedly looted the palace of its valuables, and 

proclaimed the Aláàfin as a vassal of Ìlorinôs emir. The new Aláàfin who suffered 

this indignity was Olúewu, a son of Aólè Described as handsome and haughty, 

like his father, the new king vowed to revenge the humiliation. Destiny, heritage, 

and an uncertain future became his burden. Ik¼ y§ jô¯s²n, ñTo die is better than living 

in disgrace,ò is a popular Yorùbá refrain underpinning the spirit of honor and bravery. 

He was the descendant of Obalókun and Àjàgbó, and son of Aólè, the monarch might 

have reminded himself. His fathers did not bow to anyone. Why should he? Rather 

than holing up in the capital, Olúewu decided to fight for the restoration of the dignity 

of the institution of Aláàfin and the survival of the empire. Olúewu proved to be better 

than his father as a builder of a coalition. As his ancestors had done in the late 

fifteenth and early sixteenth century when confronted by similar challenges, he 

appealed to his Ìbàrìbá neighbors for assistance. They, like the Nupe, were also facing 

the threat of the rising power of the Fúlàní jihadists within their territories. In fact, 

the Ìbàrìbá were already feeling the brunt of the jihadists, who frequently raided these 

territories for captives. They feared that should the jihadists establish full suzerainty 

over Òyó-Ilé, they would be next in line for conquest. Again, as in the calculations 

that their forebears had made more than three hundred years earlier, many Ìbàrìbá 

chieftains considered it necessary to ally with Òyó in order to also save themselves. 

At least four Ìbàrìbá kingdoms and principalities - Nikki, Bussa, Kaiama, and 
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Wawa responded to Ol¼ewuôs appeal by sending strong military contingents to 

the war effort. Olúewu also rallied the support of several Òyó provinces and new 

Òyó towns that had emerged in the southðespecially Ìbàdàn, Ìjàyè, and Àgó-Òjá. In 

the final effort to remove the thorn of Ìlorin jihadists already buried deep in their 

flesh, the combined forces of Ìbàrìbá under Siru Kpera, the king of Nikki, and Òyó. , 

under Olúewu, marched in the dry season of against Ìlorin. 

4.4 The Final Collapse of the Empire; 

Revealing the religious character of the war, Ìlorin was supported by soldiers 

from the Gwandu Emirate (the patron of Ìlorin) and fought under the banner of the 

Sokoto Caliphate. The Ìbàrìbá proved to be a formidable ally, but Olúewu did not 

seem to have received the full support he desperately needed from many of the 

chieftains of the metropolis and provinces. Aso ò bá Omóyemó, Omóye ti rin ìhòhò 

wojà: ñItôs too late to clothe Om·ye, she has already walked into the market naked.ò 

The proverbial Omóye is the Aláàfin institution. The rank and fi le of the leaders of 

Òyó provincial contingents that assembled for the decisive war were rife with 

deception, disunity, and disloyalty to Olúewu. Many of them were not fully 

committed to the cause. While the king was fighting to save the empire, some of his 

provincial governors were either fighting for their own independence from Òyó or 

wishing for the king to fail. As a result of a lack of collective will and unity rather 

than as a result of errors of combat strategy, the Òyó-Ìbàrìbá coalition lost the battle. 

Thousands were killed, including Olúewu and his son. Siru Kpera, the potentate of 

Nikki, as well as the potentates of Wawa and Kaiama, also perished in the war. 

Dubbed the Eléduwe. War, after the Òyó stock name for Ìbàrìbá potentates, this was 

the final and failed attempt to restore the lost glory of the empire. As the news of the 

fall of Olúewu reached Òyó-Ilé and its environs, the remaining residents quickly 

packed up and began to evacuate the capital and the surrounding towns and villages. 
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5.0 HOW IBADAN HALTED THE ADVANCING ILORIN JIHADIST  

Revealing the religious character of the war, Ilorin was supported by soldiers 

from the Gwando Emirate (the patron of Ilorin) and fought under the banner of 

the Sokoto Caliphate. 

The Ibariba proved to be a formidable ally, but Oluewu did not seem to have 

received the full support he desperately needed from many of the chieftains of the 

metropolis and provinces. The evacuation of Oyo-Ile and the collapse of the empire 

was the end of an era in the history of the Yoruba world. 

With the defeat of Alaafin Oluewu-led forces, the jihadists of Ilorin  and their 

allies were intoxicated by the fermented fruit of victory and were determined to take 

over the entire Yoruba region. They therefore, shifted their focus toward those new 

Oyo towns already planted in the upper reaches of the rain forest. Their goal was to 

ñdip the Koran in the seaò a metaphor for subjugating the Yoruba world to the 

control of the Sokoto caliphate via the emirate of Ilorin. 

Displaced and demoralized, most of the Yoruba region, especially in the old 

territoryof the Oyo Empire, was still liking its wounds. The only Yoruba polity, 

according to Professor Akinwumi Ogundiran (2020), brave enough to confront the 

jihadistôs threat was Ibadan. It was a new kid on the block of regional politics, but 

it was a rising military power in the aftermath of the fall of Oyo Empire. 

While the Ilorin army was advancing south-ward, Basorun Oluyole, the third 

ruler of third and present Ibadan and the son of Olukoye through Agborin the 

daughter of Alaafin Abiodun, rallied to confront the enemy. He presided over the 

military plans to stop the advancing Ilorin army. He mobilized other scattered Oyo 

elements to the cause of saving their ancestral land from what he rightfully considered 

as a foreign invasion, although there were high-ranking Yoruba soldiers in the Ilorin 

contingent under the command and leadership of his war commander Balogun 

Odeyinka Oderinlo, the advance of Ilorinôs ambition was halted on the outskirts of 
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Osogbo in 1840. The Ilorin army was thoroughly beaten. The victory put to rest the 

threat of the jihadists agenda in the Yoruba world. With this, Oluyole achieved 

what had eluded Oluewu and five other Alaafinôs. The military victory was the most 

consequential event in Yoruba history during the nineteenth century. 

According to the patriarch of Yoruba historiography, Samuel Johnson (1921), 

the outcome of the war marked ña turning point in Yoruba history.ò It saved 

Yoruba country from total absorption by the Fulaniôs. If not for Basorun Oluyole 

and his military superstars, many beaded crown kings and potentates of Yoruba 

kingdoms would have since been replaced by turban wearing emirs. 

 
Fig (a): The Ibadan Empire, 1861 - 93 
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Fig. (b): The Remains of Oyo Empire in 1837 

 
6.0 UNNECESSARY SELF-DEFEATING CLAIMS OF ROYAL SUPREMACY  

If we take a quick look at the history of the world, we shall find that it is a 

record of continual process of change. It is a record of the Great Empires and 

civilizations which have lasted for a time and the passed away. Egypt, Greece and 

Rome are examples of these great civilizations that have passed away as a result of 

wars and conquest by stronger and sometimes less civilized tribes and nations. That 

Yoruba country came under foreign or colonial rule in 1893, was inevitable. It was 

part of this continual process of change that had to come about to ensure progress 

after 100 years of internal strife and civil wars.  

What happened in the Yoruba country at the turn of the 19th century must 

serve as a warning and lessons for the future. In 1840, under the command and 

leadership of his war commander, Balogun Oderinlo, the advance of Ilorins 

ambition was alted on the outskirts of Osogbo. The Ilorin army was thoroughly 

beaten. The victory put to rest the threat of the jihadist agenda in the Yoruba world. 
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With this, Basorun Oluyole (1835-1850), achieved what had eluded Alaafin 

Oluewu and five other Alaafins before him. This military, according to Professor 

Akinwumi Ogundiran (2020), was the most consequential event in Yoruba history 

during the nineteenth century.     

Reverend Samuel Johnson (1921) said; if not for Oluyole and his military 

superstars, many beaded crown kings and potentates of Yoruba kingdoms would 

have since been replaced by turban-wearing emirsò Ibadanôs victory over Ilorin 

saved the House of Oduduwa. The victory was not only over Ilorin. It was also a 

defeat of its patron, the Gwandu Emirate and of the Sokoto Caliphate as a whole. 

The fall of the Old Oyo Empire, arising from the combination of internal 

constitutional debacles, power tussles and conflicts, and the rise of militant Islam 

in Ilorin played significant roles in the emergence of Ibadan as a dominant State in 

Yorubaland. Also, the republican nature of Ibadan Civil and military population 

partly explains why it quickly and effortlessly succeeded Oyo as the military 

headquarters of the Yoruba Empire in the nineteenth century and the headquarters 

of Yoruba Provinces in the twentieth century with the seat of Colonial Government 

at Agodi since 1893.  
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CHAPTER THREE 

THE FOUNDING OF THE THREE KINGDOMS 

OF AWORILAND IN LAGOS STATE  
 

1.0 BACKGROUND HISTORY:  

The country of the Awori by along close to the coast, with an eastern 

boundary with the coastal Ijebu and a western boundary with the coastal non-

Yoruba Aja  people (of modern Benin Republic). To the North of Awori were the 

countries of the Egbado. Most of the Awori lived in the group of small islands in the 

area of Eko (no Lagos) Island as at 1472 and the low lying forest in its immediate 

hinterland. 

Three kingdoms sprang up in the Awori country, according to Professor S, 

Adebanji Akintoye, (2010). Eko on a coastal land, Otta in the hinterland forests, and 

Badagry on the extreme western end of the Awori coast. Many Small Awori 

settlements existed before the emergence of these kingdoms.  

1.1 Otta Kingdoms  

According to Awori and other Yoruba traditions. Otta seems to have 

been the earliest kingdom created among the Awori. The traditions of Otta have 

it that the founder of this kingdom, an immigrant prince from Ife, came among Awori 

Settlers in this place and consolidated them into his kingdom, the Otta kingdom 

ruled by the Olota. Some other Yoruba have it that Otta was one of the oldest Yoruba 

kingdoms. 

1.2 Eko Kingdoms  

According to the traditions of the Eko kingdom, its people first settled at a 

place called ISERI, a small settlement of mostly hunters and fisherman on the lower 

bank of the Ogun River, some distance southeast of Otta and a few miles inland from 

the coast. To this place, a Prince from Sooko royal family of Ile -ife named 

Ogunfunminire settled and was accepted as king (1425-1505). 
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Trade was beginning to grow in the coastal Lagoons, trade eastwards with the 

coastal Ijebu and from there with the Ilaje, Ije, Itsekiri  and the Benin, and westwards 

with the villages of the Aja Coast. 

Migration  of Iseri People 

In order to be able to catch more of this trade, most of the Iseri people, led 

by their king, undertook a series of relocations that brought them closer to the 

Lagoons, leaving at Iseri a small remnant that has kept that little village alive till our 

times. The main body first relocated to Ebute-Metta, then to the edge of the Lagoon 

at Iddo, and finally to the biggest Island in the area, Eko Island. Here, incorporating 

into their community the scattering of other Awori Settlers already living on the 

Island, they established the permanent home of their kingdom, the Eko Kingdom 

under their king who bore the title of Olofin (Professor S. Adebanji Akintoye, 

2010). This new settlement eventually became the nucleus of the settlement of Isale-

Eko area of Lagos and also the official place of the Oba of Lagos known and called 

Iga-Idunganran. 

Aromire one of the Olofin Ogunfunminireôs sons who owned Lagos heart 

land was soon joined by some of his brothers like: Onitolo, Onitano, Oniru, Onikoyi 

etc. 

They established themselves in several parts of Lagos, and constituted into a 

class of chiefs administering the areas under their individuals control and left no one 

in doubt as to their over the land. They became collectively known as the ñIdojo 

Chiefò having the distinction of wearing ñwhite capsò. Although other categories of 

Lagos Chiefs eventually came to wear white caps, there was no doubting the fact that 

the Idejo were thee landowners, a factor which was to be crucial significance 

particular during what is generally regarded as the Benin Episode in Lagos history. 

Eko became Lagos in 1472 A.D. 
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2.0 EKO WAS CHANGED TO LAGOS IN 1472 

According to a book on Mobolaji Johnsonôs administration in Lagos State, 

written by Prince A.G.A. Ladigbolu, Ido happened to have been administered by a 

particular gifted king whose real name has been forgotten but who was generally 

referred to as Olofin.  One of the many settlements founded during Olofinôs reign was 

an Island separated from Ido by the lagoon and now known as Lagos Island. It was 

this new settlement (Lagos) founded by Aromire, one of Olofinôs sons, that 

eventually became the nucleus of the settlement of ISALE-EKO area of Lagos and 

also the official palace of the Oba of Lagos known and called Iga Idunganran.  

Some have erroneous belief that Lagos was not a part of Yorubaland. Lack of 

historical knowledge is a potential danger to human organization. Indeed, most of 

those who rescued Lagos from British domination were individuals who were not 

of Lagos extraction, for instance, Sapara Williams (Ijesa), the paynes (Ijebu), the 

Herbert Macaulay (Oyo), the Moores (Egba and Brazil), the jones (Creole from 

Freetown), the Vaughans (America and Owu) etc. All these men lived and died for 

Lagos. 

In the second place, there are also very important people who have made 

Lagos their permanent homes even though they came from the hinterlands, namely: 

the Doherty family (Ijero in Ekiti), the Ayegbusis, the Babalolas, the Fagbeyiros, 

the Adewunmis, the Oteniyas, (Efon Alaaye in Ekiti) and the Tinubus, the 

Sowemimos, the Lawsons, the Coker family and the Soetans (all Egba).Whereas, 

Lagos was founded by a Yoruba man called Olofin  Ogunfunminire  and his 32 

children and some others later joined him. Their usual greetings every morning was 

ñAlaafia ko lajiò (Hope we wake up in good health). Hence, their settlement was 

later called ñLafiajiò. The Aworis who settled at Ikeja and other places originally 

came from Ile-Ife. Aromire  who owned Lagos heart land was soon joined by some 

of his brothers like: Onitolo, Onitano, Oniru, Onikoyi , etc. They established 

themselves in several parts of Lagos and they constituted themselves into a class of 
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chiefs administering the areas under their individual control and left no one in doubt 

as their control over the land. They became collectively known as the ñIdejo chiefsò 

having the distinction of wearing ñwhite capsò. Although other categories of Lagos 

chiefs eventually came to wear white caps, there was no doubting the fact that the 

Idejo were the landowner, a factor which was to be of crucial significance 

particularly during what is generally regarded as the Benin Episode in Lagos 

history. These chiefs administered their areas effectively well. Various local 

traditions credited Ogunfunminire  with 8, 12, 16 and even 32 as the total number of 

his children. 

3.0 BENIN EPISODE IN LAGOS HISTORY  

One of the major effects of the existence of the Benin Kingdom was the 

creation of a new dynasty in Lagos. It was true that the first settlers in Lagos were from 

the Yoruba interior. Because of the distance and lack of communication of the Yoruba 

from the ancestral and political headquarters of the Yoruba, Ile-Ife, Benin had more 

impact on Lagos. The many versions of the origin of Beninôs contact with the Lagos 

point to the ambition of Benin king to extend his influence. One source claims that a 

Benin army attacked Olofinôs men near Iddo Island, Olofin held on bravely until he 

was betrayed by his trusted wife, Ajayi. Olofin was subsequently captured and sent to 

Benin but he displayed such remarkable capacity for survival under harsh conditions that 

he was released and sent back to the Lagos throne but this time under the control of the 

Benin throne. 

Olofin was accompanied by three men who, on the order of Benin, were to advise 

him to govern. One of these men, Aseru later died. An Isheri man called Ashipa who 

was described as either the son or a relation of Olofin, decided to convey Aseruôs body 

to Benin for burial. Ashipa was said to have found favor with Benin rulers because he 

helped in carrying out Benin ritual, which insist that an important person must be buried 

at home, no matter where he died. It was in appreciation of this act.  
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THE LONDON PRIVY COUNCIL JUDGEMENT OF 11 JULY, 1921 

CONFIRMING  YORUBA OWNERSHIP OF LAGOS NOT BENIN OR IGBO 

OWNERSHIP AS BEING TOUTED  

The Judicial Committee 

His Majestyôs Privy Council 

Monday, the 11th day of July 1921 

 

Before a Board of  

Viscount Haldane  

Lord Atkinson 

Lord Phillimore 

 

Between  

Amodu Tijani éééé.. Appellant 

 

And  

The secretary, Southern Provinces éééééééé.  Respondent 

 

Judgment of the Court 

Delivered by  

Viscount Haldane 

In this case the question raised is as to the basis for calculation of the 

compensation payable to the appellant, who claims for the taking by the Government 

of the Colony of Southern Nigeria of certain land for public purpose. There was a 

preliminary point as to whether the terms of the Public Lands Ordinance of the 

Colony do not make the decision of its Supreme Court on such a question final. As 

to this, it is sufficient to say that the terms of the Ordinance did not preclude the 

exercise which has been made of the prerogative of the crown to give special leave 

to bring this appeal. 

The Public Lands Ordinance of 1903 of the Colony provides that the 

Governor may take any lands required for public purposes for an estate in fee simple 

or foe a less estate, on paying compensation to be agreed on or determined by the 

supreme court of the colony. The Governor is to give notice to all the persons 
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interested in the land, or the persons authorized by the ordinance to sell, and convey 

it. Where the land required is the property of a native community, the Head Chief of 

the community may sell and convey it in fee simple, any native law or custom to the 

contrary notwithstanding. There is to be no compensation for land unoccupied unless 

it is proved that, for at least six months during the ten years preceding any notice, 

certain kinds of beneficial use have been made of it. In other cases, the court is to 

access the compensation according to the value at the time when the notice was 

served, inclusive of damage done by severance. Prima Facie, the persons in 

possession, as if owners are to be deemed entitled. Generally speaking, the Governor 

may pay the compensation in accordance with the direction of the Court, but where 

any consideration or compensation is paid to a Head Chief in respect of any land, the 

property of a native community, such consideration or compensation is to be 

distributed by him among the members of the community or applied or used for their 

benefit in such proportions and manner as the Native Council of the District in which 

the land is situated, determines with the sanction of the Governor. 

The land in question is at Apapa, on the Mainland and within the Colony. The 

appellant is the Head Chief of the Oluwa family or community, and is one of the 

Idejoôs or landowning white cap chiefs of Lagos and the land is occupied by persons, 

some of whom pay rent or tribute to him. Apart from any family or private land which 

the chief may possess or may have allotted to member of his own family, he has in a 

representative or official capacity control by custom over the tracts within his 

chieftaincy, including as Chief justice speed points out in his judgment in this case, 

power of allotment and of exacting a small tribute or rent in acknowledgement of his 

position as Head. But when in the present proceedings he claimed for the whole value 

of the land in question, as being land which he was empowered by the ordinance to 

sell, the Chief justice of the Supreme Court held that, although he had a right which 

must be recognized and paid for, this right was: 



Lola Tomori 

- 113 - 

 

ñmerely a seigniorial right giving the holder ordinary rights of control and 

management of the land in accordance with the well-known principles of 

native law and custom, including the right to receive payment of the 

nominal rent or tribute payable by the occupiers, and that compensation 

should be calculated on that basis, and not on the basis of absolute 

ownership of the landò  

 Consideration of the various documents, records and decisions which have 

been brought before them in the course of the argument at the bar, had led their 

Lordships to the conclusion that the view expressed by Chief Justice Rayner in the 

language just cited is substantially the true one. They therefore, interpret paragraph 6 

of the Public Lands Ordinance of 1903, which says that where lands required for 

public purposes are the property of a native community, the Head Chief of such 

community may sell and convey the same for an estate in fee simple as the meaning 

that the Chief may transfer the title of the community. It follows that it is for the 

whole of what he so transfers that compensation has to be made. This is borne out by 

paragraph 25 and 26, which provide for distribution of such compensation under the 

direction of the Native Council of the District, with the sanction of the Governor. 

 The history of the relations of the Chiefs to the British Crown in Lagos and 

the vicinity bears out this conclusion. About the beginning of the eighteenth 

century, the Island of Lagos was held by a Chief called Olofin. He had parceled 

out the Island and part of the adjourning Mainland among some sixteen 

subordinate Chiefs called ñwhitecapò in recognition of their domination over the 

portions parceled to them. About 1790 Lagos was successfully invaded by the 

neighboring Benins. They did not remain in occupation, but left a representative 

as ruler whose title was the ñEleko. The successive Elekos in the end became the 

kings of Lagos, although for a long time they acknowledged the sovereignty of 

the king of Benins and paid tribute to him. The Benin appeared to have interfered 
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but little with the customs and arrangement in the Island. About the year 1850, 

payment of tribute was refused and the king of Lagos asserted his independence. 

At this period, Lagos had become a centre of the slave trade, and this trade centre the 

British Government determined to suppress. A protectorate was at first established, 

and a little later it was decided to take possession of the Island. The then King was 

named Docemo. In 1861, he made a treaty of cession by which he ceded to the British 

Crown the port and Island of Lagos with all the rights, profits, territories and 

appurtenances thereto, belonging. In 1862 the ceded territories were erected into a 

separate British Government, with the title ñsettlement of Lagosò. In 1874, this 

became part of the Gold Coast. In 1886 Lagos was again made a separate Colony, 

and finally in 1906, it became a part of the Colony of Southern Nigeria. 

4.0 THE BRITISH RULE IN LAGOS STATE SIZE UNDER  

Geographically, Lagos is an area of 3,577 square kilometers. The drainage 

pattern of the state is characterized by a network of lagoons, rivers, creeks, and 

swamps which constitute 22% or 787 square kilometers of its total land mass. This 

explains the reference to the state as a wet land environment and centre of aquatic 

splendor (Aromisa lôegbe lôegbe). Lagos State is bounded in the North and East by 

Ogun State of Nigeria, in the West by the Republic of Benin and stretches for over 

180 kilometers along the Guinea Coast of the Atlantic Ocean. The people of Lagos 

origin are the Aworis, Eguns, Ekos, and Ijebus. Lagos is the abode of different 

peoples, different nationalities, creeds, religions, and races. Lagos was known to 

European traders in 1485, when it first appeared in maps, though no names were 

mentioned. In 1603, a German surgeon, Andreas Josua Ulsheimer visited Lagos. 

Furthermore, the Europeans, particularly the Portuguese reached Lagos in 1704 

and that was during the reign of Oba Akinsemoyin and that was the beginning of 

slave trade. The conflict between Kosoko and Akintoye for the throne of Lagos paved 

the way for the British easy entry into Lagos. Both sides sought the support of these 
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foreign powers. Kosoko enjoyed the support of the Brazillian slave traders and was 

able to depose Akintoye in 1845. 

Akitoye was in exile in Badagry. He attempted to invade Lagos, the project 

was financed by the Brazilian slave traders in 1847. In the process, they approached 

the Church Missionary Society (CMS) for assistance because of their influence with 

the British government. 

Bee croft who had visited Abeokuta and Dahomey (now Benin republic) saw 

the occupation of Lagos as the only way to clear the trade routes from the coast to 

Abeokuta, and to checkmate the slave trade on which Dahomey (Benin) survived, the 

supported Akintoye. The foreigners proposed to Kosoko that he should sign a treaty 

banishing slave trade, but he refused, and plans were mounted for an assault on 

Lagos. The first attempt failed utterly, the second achieved its purpose and Lagos was 

occupied in December 1851. Kosoko was driven out and a treaty banning slave trade 

was signed with Akitoye in February 1852. However, the occupation of Lagos failed 

to stop slave trade, which now flowed through Porto-Novo and Whydah.  

Porto-Novo, which had already been bombarded earlier in the year to dissuade 

them from slave trade, now panicked, the ruler offered his city to the French. Their 

transit camps, where slaves were kept pending their located at various centres around 

Marina Lagos. One of such camps is the area now occupied by St. Paul Breadfruit 

Church in Lagos. In 1807, Granville Sharp, Thomas Clakson and William 

Wilberforce succeeded in forcing the British parliament to pass the Abolition Act in 

England. Due to the American Civil War of 1865, the abolition of slave trade was led 

by President Abraham Lincoln in 1863. In addition, the Consulate Building was built 

in Lagos in 1855, which was called Ile Ajele. Also, the territory now known as Lagos 

State was the former colony created by the British administrator following cession of 

his sovereignty to the British Crown by King Dosumu in August 1861. On the 19th 

February   1866,   Lagos  was governed by an Administrator and a Legislative Council 
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led by the Governor of West African residing in Sierra-Leone. Further in 1874, Lagos 

was governed by Deputy   Governor from Gold Coast   (Ghana)   it   was also governed 

by a Lt. Governor from Gold Coast (Ghana) in 1883. 

Indeed   in   1886, it was administered by the governor of the colony of Lagos.     

In 1954, Lagos was finally separated from the rest of the colony and was 

constituted   into   a   federal territory. For 68 years (from 1886 - 1954), the Colony 

of Lagos was administered as a unit. Besides, from 1914 to 1923, the Colony of Lagos 

had its own Legislative Council while the rest of Nigeria had another Council. In 

addition, for 89 years (from 1862 to 1951), Lagos enjoyed a separate and distinct 

existence as a unit of administration  with its own Governor, Deputy Governor, Lt. 

Governor, Administrator, etc. 

Coming back home, there was also a meeting of Lagos indigenes led by Major 

Mobolaji Johnson in August 1966 to deliberate on political future of Lagos. Earlier, 

the agitation by the nationalists led by the late Herbert Macaulay in the 20th century 

was tense. It was continued by the leaders of thought led by Chief Theophilus 

Adebayo Doherty, Prince Ibikunle Akitoye, Dr. Teslim Elias,Alhaji Kayode 

Jakande,. Ganiyu Dawodu, Otunba AdeniranOgunsanya, Otunba T. O. S. Benson, 

Chief S. L. Edu, Chief (Mrs.) Kofoworola Pratt as well as Chief Fagbenro Beyioku, 

Justice Ishola Oluwa (Retd.), Chief Ishola Bajulaiye-Eletu Odibo of Lagos, Chief 

(Mrs.) Stella Odesanya and all the traditional rulers of Lagos. 
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5.0 THE CREATION OF LAGOS STATE IN 1967  

Finally Lagos State was created on May 27, 1967. Brigadier Mobolaji 

Johnson become the first   Military   Governor. Eventually,   Lagos State maintained 

its five division of 1861 to 1865 as Lagos Colony, including Lagos, Epe, Ikorodu, 

Ikeja and Badagry. Furthermore, the 1991 National census figure of Nigeria was   

88.5 million, Lagos alone accounted for 5.7 million, but the estimated Lagos at 8.5   

million   inhabitants Currently, Lagos is the most populous state in Nigeria with about   

15 million-inhabitants. Besides, statistics experts rated the population growth in 

Lagos about 30,000 to 35, 00 persons per annum. Truly, the glory of Lagos is an old 

one. From 1886 to 1906: the Colony of Lagos comprised the Federal Capital 

Territory and the Colony Province of Western Nigeria. 

Ahead of the rest of Nigeria, Lagos was granted the franchise in 1923. Further, 

the Hugh Clifford Constitution of 1922, which made Nigeria the first of the British 

Colonies in Africa to participate in election, where four Nigerians to be elected, 

Lagos alone took three representatives, while the country took one. The North had no   

representative Governor and some Europeans represented commercial interests. 

6.0 AGBADARIGI  AS BADAGRY 

Agbadarigi is now popularly called Badagry. A branch of the Yoruba 

migrants from Ile-Ife had Ija Osan (Djasan) quarters of Porto Novo. This early 

Yoruba migration was not superseded by a larger Aja migration starting from about 

the beginning of the 18th Century caused by the expansionist wars of the Dahomey 

King, Agaja Trudo (1708 1740). Aja refers to the cultural complex embracing the   

Fon areas of ancient Dahomey and the Ewe   of Southern Togo and Ghana Aja 

succeeded to those groups living along the Nigeria Benin Border. 

The relationship between the Gun of Badagry, a sub the Aja and the Yoruba 

cordial. The Yoruba and Aja began with their early migrations. From the successive 

wave of Aja and the Yoruba migrations laid the foundation of the eight wards of 
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Badagry today. At present, more than half of the population of Badagry is Egun and 

it has direct contact with the Egun of Porto Novo.  This situation has greatly 

influenced the culture of Badagry and other communities along the Nigeria Benin 

border.   The unity of purpose of both Egun and Yoruba make it possible to speak 

their languages   together,   and borrowed from one another, some spoke English, 

Egun and Yoruba. One good thing that had in Badagry was that both Egun and the 

Yoruba worship common deities.  

6.1 The Kingdom of Badagry 

The kingdom of Badagry came into existence on the Awori coast many 

centuries later than the Kingdoms of Otta and Eko, in an area in which Awori and 

western Aja settlers (known as Gun or Igun) lived close together. In the 1730s, some 

Dutch traders established a trading post on the Lagoon at his place, and it quickly 

attracted settlers from among the Awori, Igun  and other Aja  elements. The Aja 

became the predominant group in Badagry at the outset, and therefore its earliest 

leadership was almost entirely of Aja origin. 

The form of a kingdom quickly evolved, somewhat different from the typical 

Yoruba kingdom in the sense that its king, the AKRAN, had very little control over 

the various sections of the town beyond his own section. The origin of the AKRAN 

title-holders is traced to the Aja kingdom of Mowe. Because of the strong Aja 

presence and influence in the origins of the kingdom, some students of Yoruba history 

wonder whether we are right in identifying it as a Yoruba kingdom. According to 

Professor S. Adebanji Akintoye (2010), the area, however, was Awori territory  with 

many small Awori settlements inhabiting the sandy swamps around it, and many of 

such Awori  ultimately became part of the new town and kingdom of Badagry. Also, 

Badagry almost immediately came under the influence of the Oyo Empire and, as a 

result, the number and influence of Yoruba elements grew in it.  
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During the two centuries after these, Awori migrants from the south created 

the kingdoms of Ado, and Itakete, and Aja migrants, from the southwest created the 

Kingdom of IPOKIA. Then during seventeenth (17th) century, as the power of the 

Fon Kingdom of Dahomey grew and its pressure on the peoples to the south and 

east increased, mixed crowds of Yoruba and Aja peoples came into the Egbada 

country and founded such kingdoms. Such as Aiyetoro, Igan and Egue. 

6.2 Influence of Benin in Awori Island Kingdom of Lagos  

According to Prince Adelegan Adegbola (2009) in the book ñIle-Ife: The 

Source of Yoruba Civilizationò, the Oduduwa lineage was linked to the Yoruba and 

Edo, and the Yoruba and Nupe. By the end of the 14th century A.D, the Oranmiyan 

dynasty had established a strong Benin State, thereafter, under five successive marital 

kings; Ewuare the Great (1440-1473), Ozuola (1504-1550), Orhogbua (1550-

1578) and Ehengbuada (1578-1606). 

Benin has also have some influence in another part of Yorubaland such as the 

small Awori Island Kingdom of Lagos, formerly called Eko. By the late sixteenth 

(16th) century, owing to the growth of the coastal Lagoon trade, Lagos and the other 

small Awori settlements had come to have sizebale resident population of Ijebu, 

Benin, Ilaje, Ikale, Owo, Egba, Egbado, Aja and Ijaw traders. In about 1600, conflicts 

between some of the non-Awori communities on the one hand, and the indigenous 

Awori people ruled by the Olofin on the others, was affecting the trade so much so 

as to attract the attention of the government of Benin. Some expeditions were sent to 

the aid of Benin community. 

The claim by Eghareuha and Dr. J.A. Atanda (1979) that one such 

expedition was led by the Oba Orhogbua (1550-1518) was confirmed by chief 

M.K.O Adebayo (2015) and Aboke Ifamapowa of Ibadan. During the period, the 

Benin army attacked the children of Ogunfunminire at Iddo settlement while 

Lagelu, the Jagunosin of Ife and Oba Agura of Gbagura fought against the Benin 
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army and they won the battle. The listed children of Ogunfunminire were: 

Olumegbon, Oluwa, Onitona, Ontoola, Elegusi, Aromire , Oloto, and Ojora . This 

showed the great importance of the westward Lagoon trade to the Benin people at 

this time.  

For some time, the Benin and some of the other non-native communities, 

under the leadership of a Benin chief named ASHERU, exercised some prominent 

influence and this much would seem to be corroborated by the statement of a German 

named Andrears Joshua Ulshelmer, who (according to Robert Smith in his Kingdoms 

of the Yoruba) wrote in 1603 that Lagos Island was a military camp under the 

command of Benin Officers. 

As a result of indecisive conflicts between the Awori population and the 

Benin and some other non-native resident communities, and an ultimate settlement 

as a result of which the latter came to have a part in the governance of the Island. But 

the conflict remained unresolved. Asheru died soon afterwards in one of the clashes 

and a certain Awori man named Asipa, described in Lagos tradition as an Isheri 

Chief of Ife royal descent (but in Benin traditions as grandson of an Oba of Benin) 

graciously led by the party that conveyed ASHERUôs body to Benin. The Benin 

traditions say that, in Benin, Oba Orhogbua (1550 - 578) was so appreciative of 

ASHIPAôs gracious action that he accorded him recognition as a ruler of Lagos. In 

1830, he is the progenitor of a line of Lagos kings. Asipa was succeded by Ado and 

followed by Gabaro and later by Akinsomoyin etc. it was during the reign of Oba 

Akinsomoyin that the foundation of Iga Idungaran, Obaôs palace, was laid and 

constructed. Iga Suenu, Iga Bassua, etc were built during the reign of Akinsomoyin 

(Prince Adelegan (2009). 
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6.3 The Influence of Madam Efunroye Tinubu (1805-1887)  

Madam Efunroye Osuntinubu, according to Prince Adelegan Adegola (2009) 

in the book ñILE-IFE: The Source of Yoruba Civilizationò, was born in 1805 at 

IJOKODO,  Gbagura to the Egba tribe of the Yoruba nation. Her fatherôs name was 

Olumosa, while her motherôs name was Nijeede. The family religion was traditional 

religion of ñOSUNò, Osun goddess; hence, her name Osuntinubu, Her fatherôs 

family religion was Orisanla or Obatola. They were white chalk and white garment 

as part of their symbols; hence the name ñEfunroyeò came from Orisanla. 

Osuntinubuôs family was among about 150 migrants that resettled under 

the leadership of Egba veteran war leader, Sodeke in 1829. They all found 

common refuge under Olumo Rock at Abeokuta in 1830. 

The exiled Oba Adele was still in Badagry when his successor, Oba Idewu, 

died. Prince Kosoko, Idewu Ojulari's brother, was a major contender for the now 

vacant throne. Eletu Odibo, the chief kingmaker, thwarted Kosoko's aspiration and 

Adele was invited by him to become Oba again.Tinubu accompanied Adele to Lagos, 

but the Oba died 2 years later. After Adele's death in 1837, Tinubu reportedly 

supported Oluwole (her stepson) in his bid for the Obaship of Lagos over that of 

Kosoko's. 

Oba Oluwole had recurring conflicts with Kosoko, who felt that he was the 

true heir to the throne. Consequently, Kosoko was banished to Ouidah. During 

Oluwole's reign, Madam Tinubu remarried one Yesufu Bada, alias Obadina, who was 

Oluwole's war captain and with the support of Oluwole, Tinubu and Yesufu's trading 

activities in Egbaland grew. 

When Oluwole died in 1841, Tinubu supported Akitoye (her brother in law) 

in his bid for the Obaship over Kosoko's. After Akitoye emerged Oba, he granted 

Tinubu favorable commercial concessions.  Against the wish of his chiefs, Akitoye 

invited Kosoko back to Lagos and tried toplacate him. Soon thereafter, Kosoko 
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dislodged Akitoye from the throne. Considering Tinubu's alliance with Akitoye, she 

and other Akitoye supporters fled to Badagry when Kosoko became Obain 1845.[15] 

As a wealthy woman, Madam Tinubu was able to influence economic and political 

decisions during her time in Badagry. She tried to rally Akitoye's supporters to wage 

war against Kosoko. 

In December 1851 and under the justification of abolishing slavery, the British 

bombarded Lagos, dislodged Kosoko from the throne, and installed a more amenable 

Akitoye as Oba of Lagos. Though Akitoye signed a treaty with Britain outlawing the 

slave trade, Tinubu subverted the 1852 treaty and secretly traded slaves for guns with 

Brazilians and Portuguese traders. Further, she obtained attract of land from Akitoye 

which now constitutes part of the present-day Tinubu Square and Kakawa Street. 

Later, a conflict developed between Tinubu and some slave traders including Possu, a 

Kosoko loyalist. Consequently, Possu, Ajenia, and other traders tried to instigate an 

uprising against Akitoyebecause of Madam Tinubu's influence in Lagos. In the interest 

of peace, Benjamin Campbell, theBritish Consul in Lagos, asked Akitoye to exile 

Tinubu. After Akitoye died, Tinubu returned to Lagos and gave her support to his 

successor, Dosunmu. Under Dosunmu's reign Tinubu had a massive security force 

composed of slaves and she sometimes executed orders usually given by the king. As a 

result, Dosunmu grew wary of her influence in Lagos. A new development was the 

colonial government's support for migrants from Brazil and Sierra Leone to settle in 

Lagos. Many of the migrants, also called Saro and Aguda, were favored by the British in 

commerce and soon began dominating legitimate trade in Lagos. 

In 1855, when Campbell traveled to England, Tinubu tried to influence Dosunmu 

to limit the influence of the returnees. Dosunmu was noncommittal to her request and 

consequently, Tinubu was alleged to have played a part in an uprising against the 

returnees in which her husband, Yesufu Bada, was a major participant. When 

Campbell returned in 1856, he asked Dosunmu to banish Tinubu. In May 1856, 

Tinubu was banished to Abeokuta. 
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TINUBU IN ABEOKUTA AS IYALODE:  

In Abeokuta, Madam Tinubu traded in arms and supplied Abeokuta with 

munitions in the war against Dahomey. Her activities in the war earned her the 

chieftaincy title of the Iyalode of all of Egbaland.  While in Abeokuta, she allegedly 

opposed colonial policies in Lagos. In 1865, a fire engulfed the shops of some traders 

including some of her properties in Abeokuta. 

 
Statue of Madame Tinubu in Abeokuta, Nigeria in 2019 

Tinubu died in 1887 and is buried in Ojokodo Quarters in Abeokuta. Tinubu 

Square on Lagos Island, a place previously known as Independence Square, is named 

after her. Ita Tinubu (Tinubu's precinct or Tinubu Square) had long been known by 

that name before the country's independence, but it was renamed Independence 

Square by the leaders of the First Republic. A statue of Tinubu stands in Abeokuta. 
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7.0 NIGERIAôS FEDERAL STATES (1967 ï 1996): 

Since independence the federal structure of Nigeria has changed from four 

zones to now (1996) 36 federal states. As far as this publication is concerned, two 

different structures had to be taken into account due to the statistical data base 

available: 19 (for instance used for the calculation of the disaggregated HDI) and 30 

(for instance used for federal states plus the Federal Capital Territory (see Graph 

TN1). 

[Between 1988 and 1990 Nigeria had 21 States: out of the old Kaduna State 

a new Kaduna State and Katsina State were created, and the old Cross-River State 

was split into a new Cross-River Sate and Akwa-Ibom Sate. As no graphs or statisti-

cal data for the 21 states have been used in this publication, no map is shown for this 

intermediate administrative division.  

 

Fig. 1; Nigeria's 19 states (1976-87) 

Anambra, Bauchi, Bendel, Benue, Borno, Cross River, Gongola, Imo, 

Kaduna, Kano, Kwara, Lagos, Niger, Ogun, Ondo, Oyo, Plateau, Rivers, and Sokoto.  
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Fig. 2; Nigeria's 30 states (1991-95). 

The 30 states are: Abia, Adamawa, Akwa-Ibom, Anambra, Bauchi, Benue, 

Borno, Cross River, Delta, Edo, Enugu, Imo, Jigawa, Kaduna, Kano, Katsina, Kebbi, 

Kogi, Kwara, Lagos, Nigir, Ogun, Osun, Oyo, Plateau, Rivers, Sokoto, Taraba, and 

Yoba. 

 

Fig. 3; Nigeria's 36 states (since 1996) 
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In 1996, the Head of State, His Excellency Gen. Sani Abacha, declared the 

creation of six new states. Thus, as of now (end 1996) the administrative structure of 

Nigeria is composed of the following states: Abia, Adamawa, Akwa-Ibom, Anambra, 

Bauchi, Bayelsa, Benue, Borno, Cross River, Delta, Ebonyi, Edo, Ekiti, Enugu, Gombe, 

Imo, Jigawa, Kaduna, Kano, Katsina, Kebbi, Kogi, Kwara, Lagos, Nassarawa, Niger, 

Ogun, Ondo, Osun, Oyo, Plateau, Rivers, Sokoto, Taraba, Yoba, and Zamfara. 

7.1 Nigerian Geo-Political Zones   

As far as this publication is concerned, two different type of zones are mentioned; 

three major zones (Northern Belt, Middle Belt and Southern Belt) and six zones (North-

East, North-West, Middle-belt, East, South-West, and South). These definitions have 

been caused by data, obtained through surveys, which were only available on these 

aggregates. Below a breakdown of the zones by states (based on the 30 state structure) is 

given.  

Three zones 

The Northern Belt  is composed of the following states: Adamawa, Bauchi, 

Borno, Jigawa, Kano, Katsina, Kebbi, Sokoto, Taraba, Yoba. 

The Middle Belt  is composed of Abia, Anambra, Benue, Enugu, Imo, Kaduna, 

Kogi, Kwara, Niger and Plateau states. Finally, the Southern Belt is composed of Akwa-

Ibom, Cross River, Delta, Edo, Lagos, Ogun, Ondo, Osun, Oyo, and Rivers states.  

Six zones  

North-East zone includes Adamawa, Bauchi, Borno, Taraba, and Yobe states. 

North-West zone includes Kano, Katsina, Kebbi, Jigawa, and Sokoto states.  

Middle-belt zone includes Benue, Kaduna, Kogi, Kwara, Niger, and Plateau states. 

East zone includes Abia, Anambra, Enugu, and Imo states. 

South-West zone includes Lagos, Ogun, Ondo, Osun, and Oyo states. 

South zone includes Akwa-Ibom, Cross River, Delta, Edo, and Rivers states. 
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7.2 Evolution of Local Governments In Nigeria   

The Nigerian local government system has undergone many reforms since the 

early 1950s when it was modernized and constituted on a representative basis. Before 

then, colonial local administration revolved around the traditional rulers, most of 

whom were illiterate. The unit of local administration was called the native authority. 

Executive authority lay with the District Officer. The native authorities evolved 

administrative organizations but they were of a rudimentary kind. This system of 

local administration was successful only in the centralized emirates of the North.  

These inhibiting characteristics began to be modified in the late 1940s when 

the Western Provinces requested and obtained permission to institute committees for 

executive action. From the 1950s rapid and significant changes in the political and 

administrative organization of the native authorities occurred when Nigerians 

began to share political power with the colonial authorities at the regional level. 

After decades of colonial domination and exploitation, the new regional governments 

led by Nigerians were in a hurry to promote economic development, build social 

infrastructures and provide welfare services to their people. In this endeavor, local 

administration was perceived as a vital instrument of the desired transformation.  

However, as a result of their diverse cultures and differential levels of 

development, the three Regions (Eastern, Western and Northern) look different 

routes to strengthen their systems of local administration for the greater role to be 

assigned to them in the development effort. Before detailing the main features of the 

reforms undertaken by each of the three region, it is necessary to point out that even 

though they had different approaches, their common goal was to evolve a more 

participatory system of administration at the local level so as to mobilize local 

resources for development more effectively).  
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8.0 THE WESTERN REGION  LOCAL GOVERNMENT SYSTEM   

The approach of the Western Region to the revamping of local government 

was similar to that of the Eastern Region. Consequently, the impact of the reforms 

was not too dissimilar. As in the Eastern Region, the native authorities gave way 

to local government councils which were grouped in a tiered structure made up 

of divisional, district and local councils. As in the Eastern Region too, there was 

fragmentation and proliferation of local governments which weakened their financial 

strength. 

In terms of political structure, 75 per cent of the members of the 

governments were popularly elected while the rest came from among traditional 

rulers. Prominent traditional rulers played ceremonial roles on the councils 

while executive authority was exercised by the elected councils. In 1953 when the 

reforms started, the control and supervision of the district officer were relaxed. The 

consequences were the same as in the Eastern Region and the embezzlement of funds 

became rampant and government had to restore the right of the District Officers to 

conduct periodic inspection of council records and an auditing of their accounts to 

arrest the situation. 

The local governments of the Western Region were required to recruit more 

suitable staff to implement the government's ambitious social development programmes, 

a great part of which devolved on them. In spite of the relatively more advanced level of 

educational development of the Region, there were still not enough qualified people 

available for recruitment into local government service. The shortage was accentuated 

by the unwholesome employment practices of the local governments themselves. In 

recruitment exercises, they preferred a local candidate even if he was the least 

qualified. Promotions were arbitrarily done and discipline was, at best, indifferently 

maintained. 
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TABLE 1: Number of councils in the Old Western Region of Nigeria as at 1955 
Administrative  Divisional 

Council 

All Purpose 

District 

Council 

District 

Council 

Local 

Counci

l 

Total 

Egba 2 2 6 - 9 

Egbado 1 - 5 - 6 

Badagry - 3 - - 3 

Epe 1 - 6 - 7 

Ikeja 1 3 - 4 8 

Ibadan - 2 - - 2 

Osun 1 - 8 - 9 

Ijebu 1 - 9 - 10 

Ijebu-Remo 1 - - 14 15 

Ekiti   1 - 8 - 9 

Okiti-Pupa 1 - 5 - 6 

Ondo 2 1 6 2 11 

Owo 2 1 4 12 19 

Ife 1 1 1 3 6 

Ijesha 1 - 1 20 22 

Oyo 1 - 6 - 6 

 16 13 64 55 148 

Sources: Western State Official Document No. 4 of 1971 on Local Government p. 10. 

Given these haphazard employment practices, most qualified people shunned 

local government employment. In 1957, government established the Local 

Government Service Board to recruit promote and discipline senior staff of the 

local governments. Such staff as were recruited by the Board were transferrable 

from one local government to another. Their salaries were partly funded by the 

government in the form of a grant to the local governments. Although the Board made 

quite an improvement in staffing situation of the local governments, there were still 

many staffing problems. 

Everything considered, the Local Government Service Board had a salutary 

impact on the administrative capacity of the local governments and attracted and 

retained quite a sizeable number of qualified staff, especially in the administrative 

cadre. 
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CHAPTER FOUR 

THE POLITICAL ORGANIZATION OF YORUBALAND 

 
The ñOduduwa Constitutionò as it emerged, took the following form. Ile-

Ife had only one king, and that was Oduduwa himself, whose family became the royal 

family and (in the well-known tradition of kingship in the Ife bowl) would provide 

the kings in succession forever. The city thus became one single kingdom under 

one king, and not an alliance, confederation, or federation of kingdoms.  

Each of the kings of the pre-Oduduwa settlements had used to hold the Aare, 

the sacred symbol of royalty. These were now surrendered to Oduduwa so that only 

Oduduwa as king of Ile-Ife could hold the Aare. With the Aare in his possession, 

the king of Ile-Ife became the legitimate leader of every single one of the old 

settlements and their lineages, and any claims to ultimate leadership by their 

former kings were thus terminated. Everybody thenceforth looked up to the king 

alone as their ruler, chosen and upheld by the gods, and it became the prerogative of 

the king to appoint any citizen to governmental roles and duties in the new society.  

The city was then delineated into five quarters namely: Moore, Ilode, iremo, 

Okerewe and Ilode each quarter under a quarter chief. The former kings, as found 

appropriate, were appointed quarter chiefs in their quarters, and other significant 

citizens were appointed quarter chiefs in other sections of the city. Below the level 

of the quarter chiefs, other chieftaincies were instituted in every quarter.  

 Like Maryan and early dynastic Egyptian cities, Yoruba cities evolved in a 

stable political environment created by immigrants headed by Oduduwa. The new 

comers established in the 11th Century (1086-1150) the most indigenous political 

systems ever found in pre-industrial societies. Classical Yoruba government system 

was not only hierarchical but also representatively democratic by any pre-

industrial society standard.  
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According to Professor S. Adebanji Akintoye (2010), Oduduwa did not 

establish a new system of government. What he did was to take the old system of 

monarchy, which had developed and natured in Ife and other parts of Yorubaland 

before his time, and employ it in the service of a lager agglomeration of people, a 

wider polity. His greatness consists in his ability to conceive and create a more 

inclusive society with wider loyalties far above the small, encrusted ancient 

kingdoms that he had known in his youth. This showing the Yoruba people in general 

a new line of development. 

The city of Ile-Ife and its type became the pattern of existence for most of 

Yorubaland, making the Yoruba the most urbanized people in the tropical African 

forest, an urbanism which impacted their cultural growth in countless ways and made 

them the proud possessors of what many regard as Africaôs highest indigenous 

civilization. Hence, the designation of Oduduwa as father of the Yoruba nation.  

2.1 THE STRUCTURE OF GOVERNANCE  SYSTEM IN YORUBALAND  

The evolution and development of the Yoruba government was unique. Every 

kingdoms and sub-kingdoms in Yorubaland have its Oba as the head, and Iwarefa, 

the legislative body or kingmakers. In addition each family always provides a family 

head known as Mogaji, Olori ebi, Baba Agba, Arole etc. 

From the level, Yoruba had a leader who is a chief at each war of every 

Yoruba town and community, known as sectional chiefs. The towns and communities 

were organized according to lineages and lineage head was usually a subordinate 

chief to the Oba. 

The pre-colonial political system carried from kingdom to kingdom. That is 

the reason there was no cultural government for the whole of the Yoruba people. 

Here again, each kingdom was made up of the capital city and the surrounding 

smaller towns and villages, each was relatively independent of the other. The lowest 
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level of social structure was the compound, which was headed by a Bale. He was 

to communicate to the people around him about any views. 

In this system, there are responsible to the Council of Chiefs for smooth 

administration of the kingdom. Sectional head play important in the community. At 

the head of Government was the Oba who is the centre of attraction in any 

community. Truly, no Yoruba Oba actually made decisions for the people. The 

decisions were made by the council of chiefs or Obas-in-Council, and often all he 

did was to uphold the decisions and announce them through the chiefs as his 

decisions. 

2.2 THE VARIETIES IN STRUCTURES AND LEADERSHIP OF   

COUNCIL OF CHIEFS (IGBIMO ILU) IN YORUBALAND  

(a) Introduction:  

In the pre-colonial political system, there were also sectional heads who are 

responsible to the Council of Chiefs for smooth administration of the kingdom. 

Sectional heads play important roles in the community. At the head of the 

government was the Oba who is the centre of attraction in any community. 

Truly, no Yoruba actually made decisions for his people. The decisions 

were made by the Council of Chief's or Oba-in-Council, and often all he did was 

to uphold the decisions and announce them through the chiefs as his decisions. 

(b) Structure and Leadership of Council of Chiefs: 

i) lle-lfe: The Ife kingdom started the unique system of bicameral system 

of government by creating two legislative houses; one is the 8 wise men, 

the Outer chiefs headed by Obalufe of Ife (or Orunto). The Inner 

Chiefs were 8 special men lead by Lowa. 

ii)  Ibadan: The Ibadan kingdom, or city state also adopted bicameral 

system of government under the military republican system by creating 

two legislative houses, one is led by Otun Olubadan (former Otun Baale) 

and the other Balogun. The council chiefs are also the Kingmakers.  
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The rest of the Yoruba Kingdoms settled for the unicameral system of 

single legislative house. For example: 

iii)  Oyo Kingdom: Oyo kingdom adopted unicameral system. High Chief 

Basorun of Qyo is the head of the king makers and legislative house. It 

is called Oyomesi. 

In the Council of state of the Alaafin and So of Oyo Empire, the members 

of the military professions, (represented by the Esos and headed by the 

Ona-Kakanfo), were not included. The Ibadans solved the problem in 

their local administration by alternating the headship of the 

settlement between the civil and the military establishments [N.A. 

Fadipe in his Sociology of the Yoruba). 

iv) Other Kingdoms: 

¶ High Chief Obanla of Mesa is the head of Kingmakers and legislative 

house. 

¶ Lisa of Ondo Kingdom is the head of Iwarefa or kingmakers. 

¶ Also Lisa of Ijebu-Ode is the head ofkingmakers. 

Separation of power between the Oba as the executive, the Iwarefa, as the 

legislative and the Osugbo or Ogboni, as the judiciary, was them direct system of 

democracy; that had been in existence before the arrival of the colonial masters. 

A 19th century white American missionary, William H. Clarke, has this to 

say about the Yoruba system of government. 

ñThe highest excellence of the best government among the white people 

consists in constitutional check and balances, to prevent abuses of power. Strange 

as it may seem, the Yoruba people had studied out the balances of power and 

reduced it to practice long before the barons of England had extorted the great 

charter. 
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2.3 Family Lineages and Compounds  

Within each quarter as analyzed earlier, there are compounds, within each 

compound are family lineages. Land belongs to family lineages. To own land in Ife 

and Yoruba towns, one must belong to a family. The rights of an individual as a 

citizen or a civic member of an Ilu  derived from his or her membership in an Ile 

(House) was needed not only for residential purposes but, more importantly, for 

administration (e.g. for public work and taxation) and political representation (e.g., 

access to the political office). The ile was also the conduct for enjoying the benefits 

of citizenship (e.g. protection), and gaining access to land and other resources. Hence, 

the rights and potentiality of an individual and his or her citizenship in the ilu  were 

rooted in the ile. 

The groups (lineages) in Ile defined their external boundaries and internal 

homogeneity in relation to the other ile through different but complementary social, 

ritual, political, and economic practices. 

The inter -house differentiation also manifested in the number and 

importance of hereditary chieftaincy titles that each ile had access to in the central 

government, and in the types of land resources that an ile controlled. Each ile was 

supposed to provide unqie services to its ilu in the areas of knowledge and skills, 

public works, and defense. 

The Yoruba ilu  (town) was, therefore, by its constitution, a heterogeneous 

entity composed of complementary and competing ile. One of the primary duties of 

the divine oba was to serve as the binding and enabling force for this competitive and 

complementary corporate diversity. The annual cycle of rituals that focused on the 

king, the weekly market fairs, public works (e.g. road maintenance and construction 

of city or town walls); defense, and inter-marriages between the Houses were some 

of the ways that the divergent interests of the urban populace were harmonized.     
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2.4 Structure of Yoruba Traditional Towns or Kingdoms:  

Before the crisis of the nineteenth century, there was usually only one Oba 

or BAALE  in a town. The functions performed by an OBA and Baale were similar 

in each kingdom. The OBA was not at an absolute ruler. It is true that as the executive 

head of the government to exercised considerable powers, particularly over the 

common people. 

In any event the powers of the Obas were checked many ways. An Oba did 

not rule his town or kingdom alone. He did so together with a Council known as 

Igbimo. In some places the Igbimo had specific names. They were called the 

Oyomesi in Oyo, the Ilamuren in Ijebu -Ode, the Ogboni of Egba towns, the 

Iwarefa in Ife, Ijesa, Ekiti and Ondo towns and Olubadan-in-Council in Ibadan. 

Administratively and judicially, each town was divided into a number of 

wards or quarters known generally, as adugbo but which may have specific names. 

At the head of Adugbo was an Ijoye (chief) or olori itun  in some areas. An adugbo 

was made of a number of agbo-ile (compounds). Each compound is headed by a 

Bale or olori ebi (head of the compound or head of the family that is the extended 

family). While the Ijoye had a specific title and his appointment must be confirmed 

of approval by the Oba, that of the Bale was an informal title not requiring the 

approval of the Oba. 

Before the Yoruba Civil War of (1723 ï 1893) there were 26 kings, but 

today, there are several hundred óKingsô or Obas in Yorubaland who wear beaded 

crowns and claim descent of Oduduwa and of Oduduwa. The increased number of 

Obas has resulted from the granting to some town chiefs who were Baales or Olojas 

the right to wear beaded crowns since the onset of the 19th century civil wars. 
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There were categories of Obas or head of a town before the civil wars in the 

old Oyo Empire because of the population, size and spatial extent of the Empire. 

There were also several large towns and an innumerable number of rural 

communities. Each major town was headed by a High Chief (kinglet) whose socio-

politi cal status was higher than that of an ordinary Baale who ruled small town, 

village or hamlet. 

Notable among the Oyo kinglets, according to Oluremi I. Obateru (2003), 

wre the Onikoyi of Ikoyi , the Olofa of Ofa, the Okere of Saki; the Akirun of 

Ikirun , the Onibode of Igboho, the Onjo of Okeho, the Olugbon of Igbon and 

Aresa of Iresa, all of whom were responsible to the Alaafin as they were not kings. 

In Yorubaland, kingship and senior chieftaincy title are hereditary in the same 

family hereditary not necessarily from father to son. The hereditary families were, 

other things being constant, the descendants of the earliest king who was the founder 

of the city (or in special cases an usurper) on his death, a king succeeded by his eldest 

son, and on the latterôs death by his next surviving brother, kingship was restricted to 

the children or grandchildren of the first king. 

Succession to the senior Yoruba chieftaincies also followed the above 

hereditary principle. The right of succession was restricted to a fixed number of 

families. Although the selection of a senior chief was the prerogative of the king, he 

was basically selected by the members of his family. 

The hereditary principle also applied to the priesthood of most deities. Ifa 

divination, which demanded high intelligence and acquired expertise, was the only 

significant exception to the hereditary principle.  

Yoruba chieftaincy titles were hierarchal, that is ranked into several grades. 

Broadly, there was the king at the pinnacle of the state pyramid, followed by the 

senior chiefs, the quarter chiefs, with the Baales at the Base. 
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As stated above, only kingship and the senior chieftaincy titles were 

hereditary. 

Between the death of Aole in 1796 and British annexation of Lagos in 1861, 

new political experiments developed among the new and reconstituted politics, 

ranging from military autocracy  to military republicanism  and federation system 

(Professor Akinwumi Ogundiran 2020). 

The differences of the military governance system in the nineteenth century. 

For instance, Ibadan adopted military aristocracy  between 1833 and 1850 when 

Oluyedun, Oluyole, Oderinlo and Opeagbe ruled Ibadan. But, during the reign of 

Baale Ajayi Oyesile Olugbode (1851 ï 1864), Ibadan adopted military republicanism 

comprising civil and military  chiefs. Ijaye adopted military dictatorship , while the 

Egba adopted military federalism , and military tendencies became evident in all. 

2.5 IN-BUILT SEPARATION OF POWERS:  

The democratic monarchial political organization instituted by Oduduwa 

provided for the separation of power to make life and the liberty of the subjects 

otherwise, it would be exposed to arbitrary manipulation. Each organ of the 

government has to be a check upon the other. That is, Yoruba monarchial political 

system was based on devolution of powers within the organs of hereditary chiefs, the 

executives, the judiciary and legislative power and kingmakers.         

A 19th Century white American missionary, William H. Clerke, has this to 

say about the Yoruba system of government: 

ñThe highest excellence of the best government among the white 

people consist in constitutional check or limits to prevent abuses of 

power. Strange as it may seem, the Yoruba people had studied out 

these balances of power and reduced it to practice long before our 

fathers settled in America, before the barons of England had 

extorted the great charterò.          
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The pre-colonial political system varied from kingdom to kingdom. That is 

the reason there was no central government for the whole of the Yoruba people. Here 

again, each kingdom was made up of the capital city and the surrounding smaller 

towns and villages and relatively independent of the other, the lowest level of social 

structure was the compound which was headed by Bale or Mogaji or Olori-ebi. 

Decision Making Process  

At the head of the government was the Oba who is the attraction in any 

community. Truly, no Yoruba Oba actually made decisions for his people. The 

decisions were made by the council of Chiefs or Oba-in-Council, and often all he 

did was to uphold the decisions and announce them through the chiefs as his 

decisions.                  

The civil participation has been the characteristics of the Yoruba society. 

Nearly all the public works and improvements of olden days were carried out with 

communal efforts, which were regularly employed to contract and repair roads, 

palace buildings, public building and to clear sacred groves or perform any other 

duties of national communal interests. 

2.6 DEVELOPMENT OF NEW POLITICAL EXPERIMENTS IN  

THE NINETEENTH CENTURY   

Ibadan emerged as the dominant state in the region in 1840 following its 

defeat of Ilorin Jihadists. The young state had proved to be the most resilient avenger 

of the Old Oyo Empire humiliation during the Eleduwe War three years earlier, but 

its own draconian style of imperialism led to provincial revolts and a sixteen-year 

war (the Ekitiparapo war) that pilled a regional alliance against Ibadan between 1877 

and 1893 (Professor Akinwumi Ogundiran, 2010). 
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In the aftermath of the fall of the Old Oyo Empire, new political experiments 

developed among the new and reconstructed polities, ranging from military 

autocracy to military republicanism and federation system. The institution of 

Oba remained the apex of social order in most areas, but it remained subject to the 

militaristôs ethos of the time in which warlords often usurped the powers of the oba 

and the civil authorities. Uniquely, Ibadan (a former camp) rejected monarchy 

and adopted military republicanism as the model of its governance. 

In all these experiments, the ile continued to serve as the basic unit of 

organization, Its membership was now far more heterogeneous than ever before 

because of the massive region-wide demographic breakup and displacement, lead to 

the aggregation of people of diverse background into the new ile and ilu that sprouted 

up throughout the region. 

2.7 THE DEVELOPMENT OF IBADAN MILITARY REPUBLICAN  

CONSTITUTION  

When Basorun Oluyole died in 1847 according to Professor Toyin Falola in 

2012, a government dominated by warriors (Military Aristocracy) had family taken 

root. His successor, Omololu Opeagbe (1850-1851) because Balogun Oderinlo 

died giving way for the Otun Balogun Olajumoke, also died giving way for 

Opeagbe, from Ogbomoso. He also assumed office on the basis of his military 

strength and he appointed others to higher offices purely on the basis of their military 

qualities. The warriors were in control of the political systems for most of the 

nineteenth century, as active ones, they benefited from the wars, as retired, they 

benefited from the control of political institutions. 
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By 1851 during the reign of Baale Ajayi Oyesile Olugbode (1851 ï 1864), a 

well-defined political arrangement which put the military at the helm of affairs had 

been fashioned out. Essentially, there were four categories of Chiefs; two civil and 

two military. The creation of the four categories shows how the political system 

developed from the military line initially created in the 1830s during the reigns of 

Oluyedun and Oluyole. The addition of the civil lines was in response to the need 

for a permanent set of rules who could see to the administration of Ibadan when the 

military men were out of town. 

(i) The First Civil Line:  

The first civil line  was headed by the Baale (the title was changed to Olubadan 

in 1936). He was the leader the town and to him and his lieutenants (the Otun Baale, 

Osi Baale, Eketa Baale, Asipa, Ekerin and Maye) fell the primary responsibility of 

maintaining law and order in Ibadan. The civil leaders were war veterans who were 

war veterans who were supposed to combine military experience with old age and 

political experience.   

(ii)  The Second Civil Category: 

The second civil category of officers was of less political importance. This 

was the Iyalode line, consisting of women chiefs. The Iyalodeôs influence largely 

depended on her personality and not on any definite political power which she was 

supposed to wiled by the constitution. According to Professor Toyin Falola (2012), 

those who were chosen were probably because there were either successful traders, 

or Iya Olorisa, or Iya Onisegun known for their mystical power, the Iyalode 

established some degree of powere and of influence in the town. 

(iii)  The Two Military Chieftaincy Categories: 

The two military Chieftaincy categories were those of the Balogun and 

Seriki. 
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(a) The Balogun Line: 

That of Balogun (ñLord in warò) consisted of the most important and 

bravest warriors. Real political power lay not with the civil chiefs but with the 

Balogun hierarchy of chiefs. No important political decision, domestic or foreign 

must be taken without their consent. The office of Balogun (the title for the head of 

all the chiefs in the line) commanded the greatest respect, prestige, and influence in 

Ibadan. The title went to a man, according to Professor Toyin Falola (2012), who was 

regarded as the most leading and most competent warrior in the town. He was heir 

apparent to the headship of Ibadan. At death of a Baale, the office must first be 

offered to the Balogun who could accept it if he had made his mark and future, or 

reject it if he felt he had not made sufficient wealth and fame. 

According to Professor S. Adebanji Akintoye (2010) most of the accounts of 

the nineteenth century wars centered around the history of the refugee settlements 

such as Abeokuta Ibadan, Ijaye and Oyo and the Islamic kingdom of Ilorin in the 

north which became one of the most powerful states of the Yoruba people 

(a) ADOPTION OF MILITARY ARISTOCRACY  

The civil war in Yorubaland that is Fulani war, and the Owu war that led to 

the establishment of the ñThird and present Ibadanò made it clear that there would 

be the need to establish military rule after the Oyo-Ibadan victory at the Gbenamu 

war.  Other reasons WERE ACCORDING TO Professor Toyin Falola (2011); 

¶ Ibadanôs origin as a war camp after the Owu-Ogere war in 1825, and the 

Influx of soldiers to the settlements in its early years. In the circumstances, 

the soldiers had to govern themselves 

¶ Second, unsettled political crisis in Yorubaland early in the nineteenth 

century called for ña state of military preparednessò or military 

aristocracy. To survive among the competing Yoruba states and 

withstand the Fulani attack, Ibadan distinguish warriors, irrespective of 
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their lineage and background, could be rewarded with titles and promoted 

from a lower to a higher office. Because of the promotional system many 

soldiers who believed they were competent aspired to power. 

(b) ESTABLISHMENT OF REPUBLICAN SYSTEM  

Ibadan gradually settled down after this confusion and established the 

republican system of government. As it took shape, Ibadanôs system of 

government was strange to Yoruba culture and traditions. In the aftermath of the 

fall of Oyo Empire new political experiments developed among the new and 

reconstituted polities, ranging from military autocracy to military republicanism and 

the federal system. Ibadan, a former war camp) rejected monarchy and adopted 

military republicanism as the model of its governance in 1851 comprising Civil and 

Military chiefs during the reign of Baale Ajayi Oyesile Olugbode (1851-1864).  

THE MILIT ARISTIC STATES BUILDERS OF  

THE THIRD IBADAN ï 1825 ï 1893  

DATE CIVIL  MILITARY  REMARKS  

1825 ï 1833 Maye Okunade Labosinde & Lakanle  No defined Government 

structure   

1833 ï 1836 - Aare Oluyedun 

Afonja  

There was single chieftaincy 

Line during his period  

1836 ï 1849 Basorun Iyanda 

Oluyole  

Alesinloye and 

Oderinlo Odeyinka  

He was Baale and later took 

the title of Basorun from 

Alaafin Atiba  

1840 ï 1850  - Oderinlo Odeyinka  He died as Balogun  

1850 ï 1851 Ope-Agbe  Lajumoke died 

before him  

He spent one year 

1851 ï 1864  Ajayi Oyesile 

Olugbode  

Balogun Ibikunle 

Telu  

Republican system was 

introduced with Laamo as the 

first Otun Baale  

1864 ï 1865  - Balogun Ibikunle 

Tetu 

He died as Balogun after the 

Iperu war 

1865 ï 1867  Basorun 

Ogunmola 

Orisagunna  

Balogun Akere  He refused the title of Baale  

1867 ï 1870 - Balogun Akere  He died at Ilesa war after 

victory  

1870 ï 1871 Orowusi  Ajobo  Ajobo was expelled from 

Ibadan  
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1871 ï 1885  Obadoke Latosisa  Ajayi Jegede 

Ogboriefon  

He refused the title of Baale. 

He preferred the Aare title  

1885 ï 1893  - Ajayi Osungbekun  He combined both civil and 

military nut he was denied the 

right to become Baale after the 

Kiriji war   

1893 ï 1895  Fijabi  Akintola  Post war Chieftaincy 

Arrangement  

1895 ï 1897 Osuntoki Olosun Akintola  Akintola rejected the title of 

Baale and Osuntoki from Otun 

Baale became the Baale for 

the first time  

1897  - 1900 Basorun Fajinmi  Akintola and 

Babalola 

The Town Council was 

inaugurated by the British 

Government 

 

2.8 The Structure of Governance in Ibadan  

According to Yoruba tradition, an Oba or Baale does not rule the town or 

kingdom alone but he does it with the assistance of Council of chiefs (IGBIMO) such 

as Oyo Mesi, Ilamuren, Ogboni and Ihare. 

Ibadan, Ife, Apomu, Ode-Omu, settled for unique bicameral system of 

government by creating two legislative houses although Obalufe is the head of 

kingmakers in Ile-Ife, in Ibadan bicameral house headship is rotated between Otun 

Olubadan and the Balogun. 

In the unicameral system; Basorun is the head of Oyo Mesi, High Chief 

Obanla of Ilesa is the head of the kingmakers, Lisa of Ondo Kingdom is the head of 

Iwarefa or kingmakers same with Ijebu-ode. Risapetu is the head of Iwarefa and 

second in command to the Oba-Ajalaye of Ipetu-Ijesa, who form Ajalaiye-in-

Council (Prince Adelegan Adegbola 2009). 

In Ibadan, from 1850 of the 19th century, all the principal figures, according 

to Professor Toyin Falola (2012), in the two principal categories of chiefs (i.e. the 

Balogun and the Baale) must be represented in the Igbimo Ilu (town council) or the 

Baale-in-Council. These were about ten in number: Baale, Balogun, Otun Baale, 

Otun Balogun; Osi Baale, Osi Balogun, Asipa Baale, Asipa Balogun, Ekerin 
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Baale, and Ekerin Balogun. They all met in Baaleôs residence to deliberate on 

important matters of administration, laws were made and reviewed, consuls were 

appointed to represent Ibadan in other towns and wars were declared when necessary. 

Ibadan military system of government had three main features. In the first 

place, leadership was collective. 

Few chiefs were powerful enough or to wield dictatorial political powers. 

Power was concentrated in the ñIgbimo Iluò made up to ten prominent chiefs. 

There were leaders like Basorun Oluyole (1835 ï 1849) and Aare Obadoke Latosa 

(1871 ï 1885) who were dictatorial but their exercise were checked by other senior 

warriors. Even in the case of the two rulers had to get the support of some other 

leading warriors for their actions, 

Second, the appointment of chiefs was not hereditary . Titles were 

achieved through oneôs ability as a soldier and promotion was from a lower to a 

higher post. This meant that persons of very diverse origin could aspire to the position 

of Baale (later Olubadan) and indeed no less than three Baales of Ibadan have been 

Owu, others from Oyo-Ile, Ogbaagba and Ogbomoso to mention a few apart from 

Lagelu and Maye Okunade from Ile-Ife. 

Thus, communal differences had little political significance and the diverse 

groups tended fuse together in a common Ibadan identity in the opposite manner 

to Egba who preserved their original town and even village identities within the 

single circumference of the walls of Abeokuta. The Ibadan system also had another 

significance for as positions within the internal hierarchy depended on reputation 

and strength of oneôs military following, military expansionisms was, as it were, a 

built -in feature of the system (Professor Toyin Falola, 2012, Professor Bolanle Awe 

- The Rise of Ibadan as a Yoruba Power 1851 - 1893). 
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In view of the large size of the metropolis and the empire, the administration 

was decentralized, with every warrior chief having an area of influence within the 

city and in the colonies. Within Ibadan itself, lineage heads (Mogaji) who could be 

warriors exercised considerable authority on members of their compounds. Most of 

the steps they took and the laws they made were based on the unwritten constitutions 

of every linage and they reflected the personality of the leader. 

The lineage head (Mogaji) must administer the compound, the lineage land 

and other property. He settle quarrels among members and intervened in disputes 

between members of his compounds and those of others. He tried as much as possible 

to prevent anything that could threaten the continues survival of the lineage and 

compound as an entity and those incidents which could bring his people to disrepute. 

Prof. Bolanle Awe commented upon the advantage of appointing and promoting 

people largely by merit: 

ñThis method of selection meant that Ibadan could look for 

leadership where it could best be found. Absence of hereditary 

succession also ensured that the government of Ibadan was never 

left in the hands of minors or men unfit to rule who has only 

succeeded to leadership by virtue of their birthò 

Indeed, those who distinguished themselves at Ibadan were from diverse 

origins, for example, Baosrun Oluyole (1833 - 1849) from Oyo-Ile, Balogun 

Odeyinka Oderinlo (1835 - 1850), Balogun Ibikunle (1851 - 1864) from Ogbomoso; 

Basorun Ogunmola (1865 - 1867) was a native of Fesu near Iwo and Aare Obadoke 

Latosa (1811 - 1885) was from Ilora near Oyo. The earliest leaders ï Oluyedun and 

Oluyole, tried to make Ibadan a secure place for hundreds of other migrants who 

joined the new town in the 1830s. 
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By 1851, Ibadan had grown into a huge centres with an estimated population 

of between 60,000 and 100,000. New areas, notably in the northeast, had to be 

occupied, and the town covered an estimated area of twenty-six square kilometres 

in the 1850s. The wall enclosing the built-up section (Ibikunle defence wall) was 

sixteen kilometres in circumference, with four major gates lead to Abeokuta, Oyo, 

Iwo, and Ijebu, Ijebu and several minor ones leading to various farms and villages. 

Within the walls were hundreds of compounds, churches, (Kudeti in the south, 

Ogunpa in the northwest, and Aremo in the also mosques, all belonging to the church 

Missionary Society) and also mosques, with another large praying ground in the 

northeast. Thus, within a short-time, Ibadan became the largest city-state in 

nineteenth century Yoruba   
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CHAPTER FIVE 
RECONSTRUCTING THE HISTORY AND  

MYTHOLOGY UNRAVELLING LAGELU AS  

THE ANCESTRAL FOUNDER OF IBADAN  
 

1.0 WRITING A NEW HISTORY OF IBADAN:  

ñEverything has a Historyò is a recent mantra of the American Historical 

Association aimed at affirming the ever-rarest qualities of historical understanding 

in everyday lives and multiple scales from personal decisions and household 

budgeting to public policies. (Professor Akinwumi Ogundiran, 2020)    

The reconstruction of Ibadan history is based on the cultural history of the 

Yoruba people in relation to the origins and growth of their cities before the Yoruba 

civil war which lasted for 100 years (1793-1893) when the British took over the 

administration of Yoruba country. 

Urban evolution started with the arrival of Oduduwa, the acclaimed Yoruba 

ancestor. He developed a strong city-state to provide the needed political power 

after the unification of the thirteen aborigine communities in Ile-Ife and regrouped 

them into five original quarters namely: Ilare, Ilode, Okerewe, Moore and Iremo. 

The city of Ile-Ife and its type became the pattern of existence for most of 

Yorubaland, making the Yoruba the most urbanized people in the tropical African 

forest, an urbanism which impacted their cultural growth in countless ways and made 

them the proud possessor of what many regard as Africaôs highest indigenous 

vacillation. That is why Oduduwa was designated as the father of the Yoruba 

nation. 

Moreover, life in the growing city was changing in many ways, according to 

Professor S. Adebanji Akinytoye (2010). The ebi (lineage) and its agbo ile (lineage 

compound) remained the basic building block of society in the urban setting (and 

would so remain till the twentieth (20th) century), but urban life rubbed off much of 
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the pre-Oduduwa rigidities and exclusiveness of that structure. Tradesmen, artisans, 

traders has a larger customer base to serve in one single community, an 

unprecedented opportunity to prosper, and urban competition stimulated 

professionalism and excellence, city-based professionals of all types emerged. 

According to the report of UN-Habitat in 2008, urbanization or city creation 

predates colonialism in many African countries. Apart from Egypt; where urban 

civilization dates back 5,000 years, several cities in another African regions have 

centuries old histories. Early urban development has been recorded during the 

Sudanese Empire of 1800A.D, the Mali Empire of 1500A.D. and Songhai Empire 

of 800A.D. 

These important historical artefacts, the cities, flourished as a result of their 

location along the trans-Sahara trade routes, emphasizing their importance as 

catalysts in socio-economic inter-relations. Powerful local rulers enhanced the 

evolution of these early cities into effective nodes of human development and as 

engines of economic and social growth. Some of the prominent ancient pre-colonial 

cities of the region include: Bamako, Gao. Timbuktu, Ouagadougou, Agades, 

Begho, Benin, Ibadan, Ile-Ife, Ilorin, Kumasi, and Oyo.   

Between 12th and 13th Centuries, the royal princes and princesses of Oduduwa 

went out from Ife to found their own kingdoms (or states) that were inhabited by 

homogenousò ethnics groups. Such were the kingdoms of Ife, Owu, Akure,Oyo, 

Ondo, Ijesha, Egba, Ijebu, Ila, Owo and Ekiti.  

Apart from the royal migration from Ife to establish old kingdoms, 

according to Chief M.A. Fabunmi (1985), there were also towns as ancient as these 

kingdoms such as Ogbomoso and Kisi founded by Ibariba citizens or princess, 

Osogbo founded by Timehin and Larooye in 1670 A.D. Saki founded by Ogun 

and Ede founded during the reign of Alaafin Kori and Shagamu. Prince Adekola 

Telu, the ancestor of the Ruling Dynasty of Iwo was the first son of Luwo Gbagida, 
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the only female Ooni of Ife in the 15th century. But Olumade Parin, the son of the 

fifth ruler founded Iwo in 1609A.D. during the reign of Alaafin Ajagbo, the son of 

Alaafin Obalokun (1590 -1610). 

With the defeat of the Nupe brigands, Oyo emerged as the dominant state 

in the Yoruba savannah. His successor, Obalokun maintained the momentum. One 

of the most celebrated warrior-kings in Oyo history, Obalokun used the restless 

spirit of his soldiers to accelerate Oyoôs expansionist campaigns during the 1590s and 

the first decade of the seventeenth century, fighting wars in many directions in 

Igbomina, east central Ekiti, Upper ogun, Egba and the Yewa Ogun area. 

(Professor Akinwumi Ogundiran, 2020). 

Lagelu was conferred with Jagun of Yorubaland (1590 - 1600) by Alaafin 

Obalokun because of his military prowess before Alaafin Ajagbo, the son of 

Obalokun institutionalized the office of Aare-Ona-Kakanfo in 1640 (Akinyele, Kemi 

Morgan and Alaafin Lamidi Adeyemi III). 

The grandmother of Lagelu, Luwo Gbagida, the wife of Obaloran, one of 

the High Chiefs of Ooni, reigned in the fifteenth century, he was also the mother of 

Prince Adekola Telu, the ancestor of Oba Olumade Parin, the founder and first Oluwo 

of Iwo, Lagelu was born at Degelu compound, Oke-Eso in Ile-Ife to the son of 

Orunto, the Obalufe of Ife (ooni Adeyeye Ogunwusi, Ojaja II, 2016). 

According to Ogundiran (2020), oral traditions credit Luwo Gbagida, listed 

as the 18th and a female king, with the draining of many ravines in Ile-Ife and with 

the paving of the major thoroughfares of the city with potsherds. She has been judged 

harshly on the oral tradition for the human tells that resulted from the exacting forced 

labour involved in the building project. But Ogundiran ascribed her as stock character 

in Ife oral traditions for whatever post-sixteenth-century historians of Ife considered 

to be an embodiment of bad leadership. 
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Between 1575 and 1590, Benin Kingdom established its literal control as far 

as Lagos, where it set up a military base after over powering the Aworis in Isheri 

and Ebute-Metta during the reign of Oba Benin, called Orhogbua (Akin Ogundiran, 

2020). 

2.0 THE THIRD EMERGENCE OF IBADAN CITY STATE:   

After the fall of Owu-Ipole, Olowu Akinjobi was given land to settle near 

Ibadan on the site known as Owu-Ogbere (I.B. Akinuele and Baale Erunmu). But 

Professor Akinlawon Mabogunje and Professor J. Omer Cooper in the book; Owu in 

Yoruba History  at page 64 said; the most likely explanation seems to be that a 

quarrel between Ibadan and the refugee settlement of Owu-Ogbere broke out and 

the allied army was called in as it had been in the struggle between Oorun and 

Idomapa. Owu-Ogbere was destroyed and the army then took possession of Ibadan, 

squeezing out its original Lagelu descendants (not Egba) population. The settlement 

of the composite army in Ibadan marked the beginning of a new phase in the long 

chain of events which began at the Apomu market. 

According to Professor Toyin Falola (2012), Each major Yoruba subgroups 

in the settlement had tis separate quarter and ñgovernmentò. The Ife and Oyo, the 

most predominant groups in the community, inhabited the hilly area of Ojaôba and 

Mapo; the Ijebu  lived in Isale-Ijebu , to the southeast of Mapo, and the Egba 

clustered together around Yeosa. Maye Okunade, the commander of the Ife army, 

after Shingunshin had returned to Ife, was regarded as leader of all the various 

sections in the community. 

In the atmosphere of intense personal rivalry between the war chiefs, quarrels 

were not infrequent (Toyin Falola, Akin Mabogunje, 1971). Soon after the settlement 

at Ibadan, Lamodi, a prominent Egba leader, shot an influential Ife leader, named 

Ege, with a pistol in the course of an altercation. A scrimmage at once broke out. 

Lamodi was killed and a considerable body of Egba, fearing further vengeance, fled 
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the town. Under the leadership of Sodeke, they succeeded in beating off all attacks 

and making their way to the naturally defensible site of Abeokuta in 1830. 

3.0 THE FOUNDING OF THE FIRST IBADAN IN THE 16 TH CENTURY 

In a paper delivered by the late High chief (Dr.) J.A. Ayorinde titled 

ñDemocracy And Obaship: Case Study of Ibadanò at Kuti Hall University of 

Ibadan on 10th October, 1983, he confirmed that: The founder of Ibadan was Lagelu 

who was the first legendary traditional and crowned head of Ibadan. He was a 

chieftain from Ife, and whose popular appellation was ñOroò Apaôta-ma ta (Oro! a-

pa-ota-Ibon ma-ja), a fastidious non-soldier and professional blacksmith whose main 

function was to wrought or manufacture bullets for use of hunters and soldiers. 

Before setting out on his journey with his entire household, he consulted the 

Ifa oracle for the purpose of prying into the future of his proposed adventurous bid. 

As a result of the consultation with Ifa, Osemeji (Ose-Meji) was the Odu Corpus 

prescribed for him. Both Okeôbadan and Ose-meji Shrines are now at Ojaôba 

where the Olubadan of Ibadan including Bales who reigned before 1936 were 

crowned by Labosinde, the Oluwo of Ibadan. 

The site on which Ibadan was founded was originally known as Igbo-Ipara 

(Ipara Forest). The root of this Ipara tree has always been well sought-after by 

hunters and soldiers for the preparation of Odi- a concoction for hardihood of a sort 

of ñMarijuanaò or ñheroinò of the day.  

Chief Ayorinde went further that the city of Ibadan was founded was an 

interface between the forest and the savannah areas respectively, and was given 

the descriptive name of Eba-Odan by the travelers who were giving their co-travelers 

an idea of where they met with their caravans. The name ñEba-Odanò ecliptically 

became ñEbaôdanò until it now became ñIbadanò age long market centre of repute. 

Chief (Dr.) M.A Fabunmi, the OdoleAtobase of Ile-Ife in his book titled ñIFE: 

The Genesis of Yoruba Raceò published in 1985 confirmed the origin of Lagelu at 
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page 46 that: ñIbadan was founded by a warrior-chief from Ile-Ife who was called 

Lagelu and nicknamed Oro-Apata-Maja. He hailed from Atiki compound in the Ilare 

ward of Ile-Ifeò. However, Ooni of Ife, Oba Adeyeye Enitan, Ojaja II confirmed 

that Lagelu was born at DEGELU Compound, Oke-Eso, Ajamapo 

neighbourhood in Ile-Ife.  

In the Nigerian Tribune of Friday 30th January, 2009. The Ooni Sijuade 

Okunade Olubuse II of Ile-Ife replied the Alaafin of Oyo at Awoôs book launch as 

follow: ñThe first founder of Ibadan, known as Prince Adio Lagelu was a direct son 

of Ooni Luwo Gbagida, who had a beaded crown with fringe benefits sent to settle in 

Ibadan in 1410 A.Dò. Iwo was founded by Olumade Pariu, the grandson of Prince 

AdekolaTelu of the same mother with Lagelu in 1609 A.Dò. 

I.B. Akinyele (1911) described the first Ibadan as a nodal town with 16 

gates and a population of about 100,000 people having access to the 

neighbouring towns of Oyo, Egba, Ijebu and Ife. Thus, Ibadan was 

demographically important to the old Oyo Kingdom and must have contributed to the 

transformation of the society in the 16th century before Oyo-Ile was sacked during 

the reign of Alaafin Onigbogi (1530-1542) according to J.A. Atanda (1971). 

Moreover, with increasing population and its location of Ibadan at the 

interface of savannah with the forest region, Ibadan had produced a huge and growing 

market for food producers and manufactures especially with the flourishing 70 

blacksmith in the town manufacturing guns and farming implements. The estimated 

100,000 population of Ibadan was comparable to the merchant cities of Europe such 

as Bruges with a population of 100,000 in 1500 A.D.; Venice with a population of 

100,000 to 150,000 in 1600A.D. and Amsterdam with a population of 200,000 in 

1700A.D. (Fernand Braudel, Civilization and Capitalism. 1981 é479). 

According to Myers and Owusu (2008), the population of some African cities 

that existed prior to 1500s such as (Cairo, Tunis, Ibadan, Jenne and Kano) had 
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population sizes that were comparable to many European cities prior to the rise of 

European cities powers, while other areas were essentially devoid of large-scale 

urbanism. 

3.1 Lagelu as a Warrior-Chief: 

(a) Invasion of Oyo-Ile by Nupe:  

Never before had a group of attackers ravaged such a vast landscape as the 

Nupe militarists did in the northern and central Yoruba area lasting for at least four 

generations (ca.1440-1550) according to Akinwumi Ogundiran (2020). These attacks 

marked the first regional offensive against the Yoruba community as a group. Their 

devastating impacts on the Oyo, Igbomina, Okun and Ekiti  areas created the longest 

unrest that the region had ever faced, and they tested the political efficacy of its ebi 

fraternity ideology, according to Professor Akinwumi Ogundiran. 2020. 

In the attack of Oyo by Nupe (1530-1542) during the reign of Alaafin 

Onigbogi, Lagelu as Balogun of Ife was involved fighting on the side of Yoruba 

army. When Oyo army realized that they lacked the military hardware of the Nupe, 

humiliated but defiant, the Alaafin Onigbogi and his chieftains retreated and began 

planning the Oyo comeback in exile. In the wake of the evacuation of Oyo, 

AlaafinOnigbogi sought refuge in the Ibariba country at Gbere. On the return of 

Oyo to Igboho, Lagelu was conferred with Jagun of Yoruba Kingdom by Obalogun 

(1588 - 1600). His son, Alaafin Ajagbo, instituted the office of Aare-Ona-Kakanfo in 

16400A.S. to strengthen the Oyo army and reduce the influence of the Oyo-Mesi. 

This was between 1620 and 1658 after which he was succeeded by Alaafin 

Odarawu, followed by Alaafin Kanran . 

(b) Invasion of Iddo by Benin Army: 

A band of Yoruba, led by Ogunfunminire (1425-1505) from the royal 

family of Sooko left Ile-Ife in the early 15th Century to found a new settlement, 

according to Ooni of Ife, Oba Adeyeye Enitan Ogunwusi, Ojaja II and Chief (Dr.) 
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M.A Fabunmi (1985), the Odole Atebase of Ife. They appear to have settled at Isheri, 

on the Ogun river , about 12miles as the crow files from the present town to Lagos. 

The settlers spread southwards to Ebute-Metta, on the mainland opposite Iddo 

Island, where a town was built and farming began. 

It was not very long after the move to Iddo the first invasion from Benin army 

(1505-1578) during the reign of Orohgbua, the then Oba of Benin (1505 - 1573) took 

place. However under the leadership of Ogunfunminire, Balogun Lagelu from Ile-

Ife and Oba Agura of Gbagura jointly fought the king of Beninôs soldiers, and 

they were repulsed. Subsequent attacks met with no better success, because, between 

1573 and 1590, Benin established its literal control as far as Lagos, where it set up a 

military base (Dr. J.A. Atanda, 1980) 

3.2 Destruction of the First Ibadan   

The Alaafinôs position as representative of Sango was expected to the full 

as a means of supporting his authority. The Sango cult was spread to every town 

likewise Egungun secret cult eelier imposed by Tapa at Kusu when the Oyos were 

resorting from exile of Bariba country, under the influence of Alaafin and organized 

in a hierarchy centered in the palace of Oyo. The Alaafinôs Ajele were often 

themselves Sango priests. This added to their authority at the curts of vassal rulers 

who were nevertheless of divine kingship in their own right. The internal struggle of 

Basorun Gaba period (1754-1774) had naturally distracted attention from the 

outlying parts of the empire and while central control was weakened, the Alaafinôs 

representatives acted as petty despots exploiting their position in their own 

interest. 
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Thus then first Ibadan  was destroyed by the Alaafin of Oyo army because 

its habitants revealed the secret of the Egungun (masquerade). Lagelu and a host 

of survivors of Oyo invasion were said to have taken refuge on Eleyele hill. Here it 

is said, Lagelu and his children and other settlers suffered great hardship. They were 

subjected to hunger and has to feed on Snails and Oro (wild apples). See the map of 

Eleyele Hill and Eleyele Lake. 

Secondly, in the Egba country, the Ilari  provoked the people to desperation, 

and a bold leader, Lisabi, came forward to lead the movement of liberation. When 

they felt strong, Lisabi gave the signal to the secrete resistance movement by 

ordering the assassination of the Alaafinôs Ilari in the home town of Igbein and this 
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was followed by a general massacre in which over 600 Ilaris are said to have been 

killed (Professor Akin Mabogunje and J. Omer Cooper in ñOwu in Yoruba Historyò 

- 1971). 

When Alaafin Abiodun had established himself on the throne (1774-1789), 

he attempted reconquest of the Egba country. But faced by strong internal 

organization of the Egba confederacy and their superior knowledge of the terrain, 

his attempts ended in failure. The Oyo army was trapped in an ambush and routed. 

Egba independence was assured. 

However, Alaafin Abiodun, according Rev. Samuel Johnson (1921 page 187) 

avenged the alleged insult at Ijaiye when he was trading in potash by Baale of Ijaiye 

son. He ordered his destruction of the town. Ijaye was then an Egba town. With the 

death of Alafin Abiodun ended the universal and despotic rule of the Alaafins of Oyo 

in the Yoruba country. He was the last of the kings that held the different parts of the 

kingdom together in one universal sway and with him ended the tranquility and 

prosperity of Yoruba country. (Johnson 1921). 

The revolution ensued, and the tribal independence, with the loss of Yoruba 

of the Tapa and Bariba, and Dahomey provinces, and the popos later on, which 

has continued till today. In a word, with Alaafin Abiodun in 1789 ended the unity of 

the Yoruba kingdom. 

This was between 1775 and 1789. When Lagelu and his children abandoned 

Okebadan or Ibadan Hill at Awotan, at they came down to establish a new settlement 

at Oriyangi. The Ibadan at Oriyangi consisted of the central mosque and about half a 

mile of homes around. The defence wall was where the principal mosque now stands 

as at 1825 (Rev. Samuel Johnson 1897 and published and edited by Dr. Johnson 

(1921). It was surrounded by Ikija, Ido, Ojoo, Erunmu, and Owu settlements (I.B. 

Akinyele, (1911). 
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3.3 Description of Awotan Hills of Refuge for Lagelu and his Children;  

Each of these hills has distinctive historical significance. It was at the peak of 

Igbo Okeôbadan that a masquerade leading an Egba invasion of Ibadan in the 18th 

century was eternally destroyed. Legend has it that Lageluwas forbidden from setting 

eyes on any masquerade. From the valley where he stood, he commanded the 

masquerade to be swallowed inside the bowels of the mountain. When the invading 

forces saw what happened, they scampered in different directions for safety. 

The second hill Oke Oso, constantly emitted smoke, suggesting the presence 

of volcanic activities. But today the hill has remained dormant but the traces and signs 

of its past antecedents are still present.   

The third hill, Oke Odo Eleyele, offered sanctuary to a number of creatures, 

particularly birds of different species as the doves, the goose and pigeons which 

swamp the foot of the hill with a perennial stream (Otenru) running through it and 

which empties its waters into the Eleyele dam. 

Today, the stream is still running but strangely the beautiful birds no longer 

patronize the site. The source of Otenru stream is close to a village called Oriogbo 

Ojuabere.  
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Fig. 1: Eleyele Lake Surrounded by Awotan 

 
Fig. 2: The Grove of Lagelu at Eleyele Hills 

 
Note: Okeôbadan Hill from Awotan: 
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Thus, Okebadan became an annual command festival dedicated to the spirit 

of the hill, as a thanksgiving to the refuge which it provided in periods of danger, and 

also to Lagelu, the mythical founder of Ibadan. The Okebadan festival provided an 

opportunity as songs were composed to condemn or praise rulers and their policies.                

THE PRAISE POEM OF THE SECOND IBADAN  
Ibadan, Omo Ajorosun 

Omo a je gbin yo  

Omo a fikarahun fori mun  

Ibadan ma ja, maja bi ojo kini  

Ti o ja aladugbo gbogbo logun  

 

Ibadan, the one whose supper is oro fruit  

The descendants of the one who feed on snails 

The descendants of the one who used snails  

Shell as bowl to serve his maize porridge  

Ibadan, donôt fight as you did before      

As you fought all neighbors at war  
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ORIKI LAGELU (a.k.a Oro -apata-maja) 
Iwo eleduwaorisanla o 

Ti o tobijugbogboorisa lo 

Aarawaati o kari aye 

Ogirimojiganti o karigbogboilekile! 

O ori bi o? Leyingbogboatotonu 

Ni atariipinaiseatiawawi 

ñA se alapalosokofe, 

A se ohungbogbo fun igi, o ye igiò 

ñA busa fun alasejuketeketeò 

Laise, lairo, agbarijoogunawoneletanu 

Se kerekere sun moenu bode, 

ñAbata won watakete 

Bi enipekobaodo tanò 

Eleduwa o, iwati o se 

Ileri amuse itedoiluyii 

Ninuoduifaosemejiniijokiiniana 

Ki won ma se pa a run; 

Dideiranlowolatidojuko 

Ogunote, ilaraatitembelekunyii fun wa 

ñIwo orisaajuleorunti o ju 

Agbarijoorisaorisadaayeraye loò 

Iwo siniagbaraojo, banija, 

Ba oju ode enikoja, 

Mo fi orisaLamurudupeluorisa 

Oduduwa 

ñAniodu to da wasileyiiò 

Mo be o lowe fun iranlowo 

Nitoriaanukii won loju re si mi 

Owokii won nileaje 

Iyo kii own nileolokun 
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(c) Marriage Life and Children:  

Lagelu had many children and wives. The first son was OlukiranOluole  

who was the father of Nnkan-Lola who was given to OluwoAkinjobi in marriage. 

The daughter was sacrificed to appease the goddess of Odo-Oba which caused the 

conflict between Olowu and the Olubadan of the second Ibadan in 1825 A.D. 

Lagelu also married the princess and daughter of Agura king whose 

headquarters was at neighboring Ido now part of Ibadan. The daughter gave birth at 

Atage Oota (a.k.aOlomu-Oru) . She was the first Aboke of Ibadan. Oota is now a 

chieftaincy title in both Olubadan and Balogun Lines. 

Lagelu also got married to the princess and daughter of Oba Akirigbo of 

Ijebu-Igbo who gave birth to Efunyele who became the second Aboke of Ibadan. 

And the eldest daughter of Lagelu was Fapade or Ifepade and also Fadeya or 

Yade who was believed to have turn crowns wherever he found them while on 

Eleyele hills after the destruction of the first Ibadan in the eighteenth (18th) century. 

4.0 SHRINE OF ETHNIC DEITIES AND CULTURAL SETTLEMENTS  

OF THE SECOND IBADAN    

The main shrines of ethnic deities are located at: 

(a) in and around the palace of Obas 

(b) in the inner and outer greenbelts at city outskirts 

In the ancients Itoro palace of Ijebu-Ode is the shrine (Oju Osi) of Obanta, 

the first Awujale of Ijabuland. At the back of the Osun River in Osogbo is the Shrine 

of Osun, the river goddess. At the outskirt of Abeokuta is Olumo Rock, a shrine 

that is sacred to all Egbas. The titular hill goddess of Ibadan is Oke ï Ibadan 

beside the Eleiyele Reservoir at Awotan. 

In the words of G. Parrinder, the shrine ñconsists simply of two large ports 

at the foot of a tree, and some small brick ï like stones, all in the open air. Here 
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kolanuts are placed by praying women, at any time of the year and is sacrificed at the 

annual festival. 

According to tradition Ifa divination was performed before Lagelu left Ile ï

Ife and when religious leaders arrived to sanctify with sacrifice on the Eleiyele Hills. 

The resulting Odu was ñOSE MEJIò This sign became the guardian odu of the new 

city (Second Ibadan). According to Bolaji Idowu in ñReligion in Ibadan. Traditional 

Religion and Christianityò in Bolanle Awe el ab p. 235-247, the city patriarch, 

Lagelu and six diviner-priest were present on the first occasion. The same Odu sign 

then appeared again on three critical occasions in the life of the city. This were when: 

(i) The populace sought divine blessings on the new settlement (second 

Ibadan) for prosperity. Then, the Oke-Ibadan (or the spirit of Ibadan) 

was instituted as a totem of worship 

(ii)  The Oracle was consulted on how to preserve the growing population 

and the emerging prosperity. 

(iii)  A siege was laid on Ibadan and its expansion and security was 

threatened. Ose Meji (meaning double victory) appeared again to 

reassure the inhabitants of a slow but steady and persistent growth, as 

in the movement of snails. 

A close study of Osemeji at Ojaôba reveals that under the major thematic and 

material division. The sign is concerned with (a) survival (b) wealth (c) fertility and 

(d) victory. 
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4.1 The Cultural and Commercial Significance of Ojaôba  

The creation of a Kingôs marketplace or (Oja-Oba) was one of the most 

important development in every new royal city. Trade was very important to the 

Yoruba people and the Kings took seriously the provision of facilities for its [proper 

running. As soon as the building of the palace commenced, therefore an area in its 

foreground, a short distance beyond the palace gate, was cleared and measured out 

for the Kingôs market place. A market place close to the palace, usually located 

just outside its front walls, became an alternative attribute of the Yoruba royalty 

or town. 

The Kingôs marketplace was a special and symbolic banner of royal 

sovereignty therefore whenever it was time for the authorities to announce the death 

of a king, they would order the symbolic act of having the tops of the shade trees of 

the Kingôs market place trimmed. According to Professor S. Adebanji Akintoye 

(2010) in fact, the creation of the Kingôs Market place was a major item in his 

establishment of sovereignty over his kingdom. 

When Lagelu descendants finally established the second Ibadan in the 

eighteenth (18th) century the palace and the market were located at one of the five 

quarters referred to as (Oke-Igede) The king, Olubadan, was the grand patron of the 

market place, although one of the chiefs traditionally stood in for him as master in 

charge. Palace messengers laid out the market place in the satisfaction of the traders 

themselves, ensuring that vendors of each particular article of merchandise had one 

area (called iso) allocated to them. 

While the traders constructed their sheds and the facilities for spreading out 

their waves palace messengers planted shade trees, needed to prevent excessive 

heat in the market place and also to provide some decoration. When the market place 

became functional, senior palace messengers did patrol duties in it as peace officers 

and also collected tolls authorized by the kingôs government. The sellers of each 
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article usually patron. In short, then the influence of the king pervaded the market 

place. The market place in Ibadan (kingôs market) was named after Labosinde after 

the allied army of Oyo, Ife, Ijebu, and Egba took over the second Ibadan because he 

had been leaving in the palace with the descendants of Lagelu before Owu war started 

in 1810 A.D. Labosinde was an Ife war-chief. 
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4.2 The Cultural Significance of Okeôbadan Festivals: 

The word Okebadan is derived from the contraction of the words Oke (hill or 

mountain) and Ibadan. Hence, Okebadan means Ibadan hill or the tutelary deity of 

Ibadan hill. The hill of Ibadan is believed to harbor a supernatural or spiritual being 

which protected the early settlers from the wrath of their enemies and attackers. It is 

widely believed among its worshippers that this deity is a goddess who loves the 

people and usually offers those children and the material things they need. Thus, the 

people refer to this goddess as Atage olomu oru (huge mother with immense breasts). 

However, the daughter of lagelu bore the name appellation. 

Okebadan is significant in the religious and socio-cultural lives of the people 

of Ibadan, and this accounts for why the Okebadan festival is celebrated annually 

with pomp and pageantry. This is not peculiar to Ibadan people, as there are other 

hills and mountains of sacred significance or deities of similar nature worshiped in 

several other Yoruba communities. Example of such deities are the Asabari in saki, 

Iyamopo in Igbeti and Olumo in Abeokuta. Those are often associated with hill 

settlements. The people believe in the sacredness and sanctity of Okebadan. 

Consequently, sacrifices are made to the goddess periodically and annually. This 

belief of the people was attested to by Theophilus Kerfer, a Swanbian pastor who 

visited shrine in 1853. He submitted that: 

We saw the sacred grave (sic) at a short distance, where as it is said 

among the people, supernatural beings, little men in white garments, 

could be seen in large numbers. But bad people went out with guns 

to shoot them, therefore they have disappeared and come only in 

extra-ordinary times. 

When Baale Oyesile Olugbode (1851-1864) did not have a male child he 

divined and he was advised to make sacrifice to Oke Ibadan which the new rulers in 

Ibadan from (1825 ï 1851) knew nothing about. Oyesile then arranged for the Aboke 
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family to return from Abeokuta and make the necessary sacrifice as he has advised. 

He subsequently had a male child named Aderigbe who died in the Kiriji war in 

1882 (Dr. Jide Fatokun 2011 page 54). 

The above account seems to corroborate the peopleôs faith in the sanctity of  

Okebadan and the belief that supernatural beings inhabit the sacred place and could 

be seen physically even by non-believers. It was also learnt that probably due to the 

introduction of orthodox religions, there was a period of neglect, when the worship 

of Okebadan was abandoned. It was then said that there were various groans and 

sighs heard from the heart of the hill and that these brought some chaotic happenings. 

According to David Hinderer in 1859, Okebadan demanded a series of sacrifices 

which were then offered and, soon afterwards, a number of laws were promulgated 

from the deity for the better ordering of the life of the community till today, Ifa (the 

oracle deity) is consulted to find out what the goddess would take as a sacrifice or 

offering so that the city would be prosperous, peaceful and free from chaos. 

Whenever, an unfavourable incident happens or when there is brought, Okebadan is 

usually appeased. This practice may seem irrational in some quarters today, one 

should understand that the people have a strong faith in the deity and this relies them 

psychologically during difficult times. 

The Okebadan festival continues to be celebrated up till today to 

commemorate the event that brought the people closer to the numina inhabiting the 

sacred hill. The tradition has been firmly established and even the educated and 

indigenous elites continue to support and uphold this old tradition. It is the peopleôs 

contention that the hill was established there for their protection and benefit. 

The reason for the fixing of the annual Okebadan festival to coincide with the 

early rain in mid-march is based on the belief that this period is the right time to 

propitiate the goddess. They therefore use this occasion to pray for the early rain, 

believing that rain is a symbol of peace, goodwill and prosperity. Invariably, if there 
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is a drought before the festival period, the Okebadan priest makes special sacrificial 

offerings to appease the numina of the hill. Coincidentally, there have been reports 

of rain falling immediately after the offerings. 

However, it is worthy of note that some changes have occurred in the 

celebration of Okebadan festival. In the recent past, no one was allowed to light a fire 

on the festival day, but now there is an element of flexibility built into this system. 

This taboo has been relaxed.  Though inhabitants of the city can make a fire to cook 

in their homes or restaurants, an open fire is forbidden, especially on the routes where 

Okebadan followers pass on the festival day. If anyone breaks this interdiction, the 

priest and his followers may pounce on such a defaulter and disrupt the fire-making 

and/or beat up the disobedient person. 

During the one-day festival, Okebadan priest leads his followers through the 

streets singing Okebadan song. They also visit the high chiefs in Ibadan and the 

Olubadan, the traditional head of the city. Certainly, this celebration and the worship 

of Okebadan may continue for a long time and as long as the indigenous inhabitants 

live.   

Lagelu was the ancestral founder of Ibadan as Jagun Osin of Ile-Ife in 

1580A.D. and was subsequently honoured with Jagun of the Old Oyo Empire by 

Alaafin Obalokun (1590-1600) before his son, Alaafin Abipa instituted the office of 

Aare-Ona-Kakanfo in 1640A.D. 
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4.3 THE CHILDREN OF LAGELU  

¶ The first son of Lagelu was Olukiran Oluole, the father of NKAN, that 

is why people refer to her as ñNKan omo Olubadan) 

¶ Another one was Olalupo Akinlolu Agbogun-mogbin who succeeded 

Oluole as Olubadan and made sacrifice with hunch-back ï Babalawo (Ifa 

Priest)  

¶ The eldest female child was Ifedapo followed by Fadeya or ñYadeò 

¶ Ogundowo was also the son of Lagelu who later sent for Okewale from 

Abeokuta during the reign of Baale Oyesile Olugbode to offer sacrifice at 

Oke-Badan Hill (1851-1864) 

¶ Another one was Lagunna (a warrior) 

¶ The brave female daughter was Atage Oota. The daughter of Lagelu from 

the Princess of Agura of Gbagura at Ido, the headquarters of Gbagura 

Kingdom now part of Ibadan. Her nick-name was Atage Olomu-Oru and 

the first Aboke. 

¶ Another important son was Efunyele from the Princess of Oba Akarigbo 

of Ijebu Remo. 

It was during the reign of Olubadan Sotuyole that the allied army of Ife, 

Ijebu, Oyo and Egba took over Ibadan in 1825A.D. located at Ojaôba formerly 

named after Labosinde the Oluwo of Ibadan during the reign of Oluyole (1836 

ï 1849). 

According to Rev. Samuel Johnson 1921, ñof all towns overrun the previous 

night, IBADAN alone they found not destroyed by fire, and so this marauding band 

hastily occupied it, the war-chiefs taking possession of any compound they chose, 

and their men with them and then IBADAN was again re-peopled by not by the 

owners of the town, but by a composite band of marauders, consisting of Oyo, Ifes, 

Ijebus, and some friendly Egbas, Led by Maye Okunade, Labosinde and Lakanle in 
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1825A.D. the above confirmed the existence of second Ibadan before the occupation 

after the OWU OGBERE War in 1825. 

5.0 THE TRASITION PERIOD OF IBADAN AS A RES ULT OF  

OWU-OGBERE WAR (1820-1825): 

After the capture of Owu Ipole (now Owu Orile) during the invasion of the 

town by the allied army of Ife, Ijebu, Oyo, and Egba between 1814 and 1820, the 

army did not disband, they were invited by Awujale of Ijebuland to Iperu. But after 

a period of hesitation a pretext was found for attacking the Egba town of Ikija (now 

in Oluyole Local Government) because they assisted the Owus during the war. 

Just at the same time, a quarrel broke out between the two main leaders, Maye 

Okunade and Labosinde They separated with their respective followers, Labosinde 

settling at Ipara which the Awujale had suggested as a headquarters for the army, 

while Maye Okunade camped at Itoro. Both sections of the army continued to 

devastate the smaller Egba towns. 

5.1 Occupation of Second Ibadan in 1825A.D. 

According to Rev. Samuel Johnson(1921), the combined Ife and Oyo 

together with the captives from the Egba territory passed through Ijaiye ï Maja, 

Kosi-Kosi, Ikere kuiwere, Ora, Ibadan, Ojokodo, Iwo haha, and Eguote the same 

night  and reached Ojoho at day-break. 

There they met with a determined resistance at Ojoho and, feeling the need 

for a camp to recuperate in after, long march, they occupied the site of Ibadan which 

had been abandoned by its Egba population but not destroyed like the other towns.  

(ii)  Accounts of the Occupation by Professor Mabogunje (1971): 

This account is almost certainly an over ï simplification for it does not explain 

the fate of the Owu refugeesô settlement which had grown up in the close proximity of 

Ibadan (not Egba town) at Agodi. Yet this town which as the trace of its wall circuit was 

very considerate, was undoubtedly destroyed about this time and it seems unlikely that 
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the army would have settled down at Ibadan in the close vicinity of a powerful group and 

their most deadly enemies without first taking steps against them. 

According to the account given to Professor Akin Mabogunje and J. Omer ï 

Cooper, the authors of ñOWU IN YORUBA HISTORYò by the late Oba Akinyele of 

Ibadan and the Bale of Erunmu seems to throw light on the course of events. In both 

of these accounts Owu was stated to be just out-side Ibadan on the Site known as Owu 

ï Ogbere. The ruler of this town was said to have become involved in a conflict with 

Ibadan in 1824.  

The reason given was that the Olowu Akinjobi had married a daughter of Baale 

whose name is NKAN, meant something, who was sacrificed to appease Oba River. 

Consequently, there was quarrel between Ibadan and the refugee settlement of Owu-

Ogere broke out and the allied army was called in as it had been in the struggle between 

Orun and Idomapa. Owu-Ogbere was destroyed and the army then took possession 

of Ibadan, squeezing out its original Lagelu descendants (not Egba) population. The 

settlement of the composite army in Ibadan marked the beginning of a new phase in the 

long chain of events which began at the Apomu market in 1814. 

According to Professor Toyin Falola (2012), the most powerful group of Ife and 

Oyo army stayed at Ojaôba the Ijebus stayed at Isale-Ijebu while the Egbas distant 

themselves from captors and stayed at Yeosa.         

5.2 Ethnic Rivalry for the Hegemony of Ibadan: 

In the atmosphere of intense personal rivalry between the war chiefs, quarrels 

were not infrequent and soon after the settlement at Ibadan, Lamodi, a prominent 

Egba leader, name Ege, with a pistol in the course of an altercation. A scrimmage at 

once broke out. Lamodi was killed and a considerable body of Egba, fearing further 

vengeance, fled the town. Under the leadership of Sodeke, they succeeded in beating 

off all attacks and making their way to the naturally defensible site of Abeokuta in 

1830. 
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There, they were joined by more and more Egba refugees and also by Owu 

who escaped from their captors until Abeokuta emerged as a veritable metropolis 

accommodating the bulk of the Egba who had originally lived in numerous separate 

towns.  

 

Neigbourhood of Mapo Hall and Ojaôba occupied by the allied army in 1825 

ñThis is where the second Ibadan started in the 19th centuryò 
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PICTURES OF THE GAME CHANGERS OF IBADAN 

TRADITIONAL CHIEFTAINCY SYSTEM  
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According to Professor S. Adebanji Akintoye (2010) the disintegration of the 

Oyo Empire and Kingdom destroyed the pre-existing system of order and security in 

Yorubaland and created a situation whereby all centres of power, old and new had to 

scramble to establish new system and patterns that would guarantee order and security. 

Those efforts people were not able to put an end to, until European powers intervene and 

imposed their own system of order, security and peace. 

Ibadan that was founded in the 16th century was destroyed in the 18th century but 

was re-established and grew into a small war camp in the 19th century that absorbed 

diverse Yoruba refugees when the Old Oyo Empire collapsed and Owu Ipole was 

destroyed in 1820 A.D. Ibadan rose to the level of a city-state, and then an empire in 

the same nineteenth century, Its success in transforming Yoruba political institutions 

and adopting then to a new age during the period. 


